


the more in Scripture, we must investigate later, when we enter into the texts
quoted by Heyns. In any event we are happy with the acknowledgement that
with his reasoning Heyns finally arrives at a description of the Gospel which does
not occur in Scripture. This is not of much weight for Heyns; but for him who
wishes to rcason out of Scripture it is of the more weight, because Scripture
after all describes the Gospel in all sorts of ways, as presently we hope to see.

At present it is sufficient if we see that we, according to Heyns, should
describe the Gospel as follows:

The Gospel is the glad tidings of God to a bopelessly lost world wherein
God well-meaningly offers to all men the forgiveness of sins, thereby putting
them in possession of salvation, but thus, that they must accept this salvation
and that the being put in possession on God's part is frustvated by men if they
reject the salvation, also after God bas urgently invited them to the salvation,

It is also of importance that we have seen very clearly that Heyns does not
arrive at this cntire presentation of the Gospel through study of Holy Scripture.

We shall sce further to what presentation of the Gospel we come on the
ground of and through scrious study of God’s Word.

Chapter VII
THE GOSPEL ACCORDING TO THE SCRIPTURES

He who investigates Scripture with the purpose of learning from it what is
the real meaning of the Gospel is immediately struck by the great importance
which God’s Word attaches to that Gospel. We have only to pay attention to
the terms with which Scripture describes that Gospel in order to convince our-
selves of its rich content and high and holy character. Very often does Scrip-
ture make mention of the Gospel; and it describes the Gospel in various ways,
in order to impress upon us its many-sided significance and glorious content.
Thus, God’s Word speaks of “the Gospel of God,”” Romans 1:1, 11 Corinthians
11:7, I Thessalonians 2:8, 9, 1 Peter 4:17. It is God's Gospel, not ours. He
conceived of it; never did it arise in the heart of man. He realized it. He also
proclaimed it, both in the old and new dispensation. He who sets about to pro-
claim that Gospel, in order to say or to write something about the Gospel, must
then also be on his guard not to concoct a gospel out of his own brain. He who
would describe it must not inquire after the terms most commonly used among
men. Let him turn to the Word of the living God Himself in order to learn what
the Gospel is. According to its content, the Gospel is described as the Gospel
of God's Son. It is the Gospel which God promised afore concerning His Son
Jesus Christ, Romans 1:2, 3; or simply the Gospel of His Son, Romans 1:9;
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Mark 1:1. In the Gospel, therefore, God proclaims something to us concerning
His Son; and it behooves us to be careful that we do not change the image of His
Son through our preaching into that of a corruptible man, as is only too often
done, especially in our own times. Thus it is also called the Gospel of Christ or
of Jesus Christ, the anointed of God, of the anointed Savior, Who saves His
people from their sins, Romans 15:19; I Corinthians 9:12; II Corinthians 2:12;
9:13; 10:14; Galatians 1:17. It is further described as the Gospel of the glory
of the alone blessed God, and our proclamation of the Gospel must not be an
attack upon that glory, I Timothy 1:11. The glory of the face of Jesus Christ
shines in and through the Gospel, 11 Corinthians 4:4. It is also the Gospel of the
kingdom, Matthew 4:23; 9:34; and where the Gospel is proclaimed, therefore,
this kingdom must be spoken of according to its idea, its blessings of salvation,
its realization, its basis, its life and heirs, as well as according to its future. Still
more, the Gospel is described as the Gospel of the grace of God, the Gospel of
your salvation, the Gospel of peace, Acts 20:24; Ephesians 1:13;6:15. When we
take all these terms together, we receive the impression that in the Gospel we
have to do with something divine, with something of a most glorious and holy
content, which can easily be corrupted through our proclamation and robbed of
its power and glory. It is the Gospel of God, the Gospel which He proclaims
concerning His Son, the Gospel of the glory of the only blessed God, of the
glory of Christ, the Gospel of Christ, of the kingdom of heaven, of the grace of
God, of your salvation and of peace., And if we add to this that it is indeed the
calling of the church to proclaim that Gospel, and that the apostle writes to the
church of Galatia that there is no other Gospel than that which he has preached
and that whoever proclaims another Gospel is accursed, be he a man on carth or
an angel from heaven, then we will certainly agree that Heyns took his task
altogether too lightly when he thought to be able to describe the Gospel for
his readers with some most commonly used terms!

Scripture employs two words in the original Greek which arc very closely
related to one another. They are the words epangelia, promise, and exangelion,
gospel. That also in the consciousness of the church they were closely con-
nected with one another appears indeed from the very frequently used ex-
pression: promise of the Gospel, which also occurs in our own Confession. In
this expression it is at least indicated that in the Gospel there is a promise pro-
claimed. But this close relationship between Gospel and promise, exangelion
and epangelia is better indicated when we, instead of speaking of the promise of
the Gospel, turn this around and speak of the Gospel of the promise. By the
latter expression the real idea of the Gospel is set forth correctly. It is a Gospel
of the Promise. The Promise is the real essence of the Gospel. And the Gospel
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is the good news concerning the Promise. This is literally according to Scripturc.
For this idea is verbally expressed in Galatians 3:8: **And the scripture, fore-
sccing that God would justify the heathen through faith, preached before the
gospel unto Abraham, saying, In thee shall all nations be blessed.” Notice that
in the last part of the text the promise is simply mentioned: “In thec shall all
nations be blessed.” That is the promise which came to Abraham and his seed.
And the text teaches us that when God gives this promise to Abraham, then He
preaches the Gospel to him, Promise and Gospel are here, therefore, so identi-
ficd that the Gospel is the preaching of the Promise. Thus we find it also in
Acts 13:32, 33: ‘““And wc declare unto you glad tidings (¢wangelizometba,
preaching of the Gospel) how that the promise which was made unto the fathers,
God hath fulfilled the same unto us their children, in that He hath raised up
Jesus again.”” 1t will be plain that the promise which is here mentioned and
which was made unto the fathers is the same as that mentioned in Galatians 3:8.
And also in the text from Acts the promise and the Gospel are simply identified.
The proclamation of the Promise is the preaching of the Gospel. When Paul and
the apostles proclaim that God has fulfilled the Promise, then they proclaim
good news concerning the Promise and then they preach thereby the Gospel.
The Gospel is, therefore, essentially the Gospel of the Promise. It strikes us
immediately how far distant this Scriptural description is from the ‘“most
commonly used” description of Heyns: ‘‘offer of grace.” There is here just
exactly no offer. God docs not offer to Abraham that in him all nations shall be
blessed, but gives him in the Gospel a promise, the fulfillment of which depends
altogether upon God, as lics indeed in the nature of the case. The apostles have
nothing to offer, but proclaim that God has fulfilled the Promise in Jesus; and
then they preach the Gospel. If therefore we would understand the Gospel,
then we must before all else pay attention to this promisc.

Very often Scripture speaks of the promise. Sometimes God's Word
employs the plural: the promises. This is to indicate the manifold riches of the
content of the promise. Frequently also the singular occurs in order to remind
us that however manifold the riches of grace may be which God has promised,
nevertheless the promise is essentially one.  Of the promise Hebrews 11:13
speaks. After God's Word has here pointed to the examples of Abel and Enoch
and Noah, of Abraham, Isaac, and Jacob, it continues and says: ‘‘These all
died in faith, not having received the promises, but having seen them afar off,
and were persuaded of them, and embraced them, and confessed that they were
strangers and pilgrims on the carth.” And at the end of the chapter, referring
to all the saints of the old dispensation, Scripture says: “And these all, having
obtained a good report through faith, received not the promise.” It is plain
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from these quotations that throughout the old dispensation there was a promise,
the promise; the Gospel was proclaimed to the saints of the Old Testament.
This promise was not yet fulfilled. They all died without sceing the fulfillment
of the promise, because God had provided some better thing for us, in order that
they without us should not be made perfect. But by God’s grace they em-
braced the promise by faith and lived in the hope of that promise. With their
cye on that promise, they were willing to sacrifice all, were willing to confess
that they were strangers and pilgrims on the carth, had subdued kingdoms,
quenched the violence of fire, turned to flight the armics of the aliens; had not
accepted deliverance, even though they were sawn assunder, even though they
had to endure mockings and scourgings, and bonds and imprisonment. So all
overwhelmingly glorious and rich was the Gospel of the Promise to them thar
they allowed themselves to be stoned and burncd, that they wandered in sheep-
skins and goatskins, being destitute, afflicted, tormented, in deserts and in
mountains, and in dens and caves of the carth — all because of the Promise
which they had never yet reccived but only seen from afar off. That was the
power of the Gospel. The glimpse of the Promise filled the souls of the saints,
filled them with that power of faith whereby they challenged and defied all in
the world and, dying, conquered! In the light of all this it will surely be plain
to everyone that Heyns substitutes something altogether different for this
mighty Gospel of the Promise when he wants to teach us that the Gospel is
nothing else than the powerless, lame, colorless, altogether uncertain offer of
grace to a hopelessly lost world which is dependent on wicked men! No, no
offer, but the proclamation of a divinely certain, cternal, unspeakably glorious
Promise, confirmed by the oath of God — that was the Gospel in the old dis-
pensation! Not an uncertain offer, but a certain Promise!

Of this Gospel the Epistle to the Galatians also speaks. For to Abraham
and his seed were the promises made, 3:16. And, although for a time the law
was imposed upon the promise, nevertheless the law, which was four hundred
and thirty years after, could not disannul, that it should make the promise of
none effect, 3:17. Not by the law, but by the promise was the inheritance
given to Abraham, 3:18. And secing that the real Seed of the promise is Christ,
therefore are we also Abraham’s seed if we are of Christ and heirs according to
the promise. As far as the content of this Promise is concerned, Holy Scripture
speaks of it as the promise of the Holy Ghost, which is centrally fulfilled to
Christ: for He being by the right hand of God cxalted, and having received the
promise of the Holy Ghost, has shed forth this, Acts 2:33; and we also obtain
it by faith, Galatians 3:14. Further, it is the promisc of the life that now is, and
of that which is to come, | Timothy 4:8; the promise of life, II Timothy 1:1;
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the promise of eternal life, for this is the promisc which he hath promised us,
cven cternal life, 1 John 2:25. It is the promise of His coming, 11 Peter 3:4;
the promise of entering into His rest, Hebrews 4:1; the promisc of becoming
heirs of the world, for the promise that he should be an heir of the world is to
Abraham and his sced, not through the law, but by the righteousness which is of
faith, Romans 4:13. Thercfore also Holy Scripture speaks of the Holy Spirit of
promise, Ephesians 1:13; of children of the promise in distinction from children
of the flesh, that is, of children which were born according to the promise and
by the power of the promisce as spiritual seed and upon whom the promise
rested, Romans 9:8; of the heirs of the promisc, to whom God certainly fulfills
the promise, Hebrews 6:17; 11:9, cte. And at the inauguration of the new dis-
pensation on the day of Pentecost the Gospel is immediately proclaimed in the
words: “For to you is the promise, and to your children, and to all that are
afar off, even as many as the Lord our God shall call.” And it is the glad tidings
of God to the heirs of the Promisc in the midst of the world which are desig-
nated in Scripture by the term: Gospel. This thoroughly scriptural description,
therefore, we place over against the “most commonly employed descriptions”
of Heyns: the holy Gospel is the glad tidings of God concerning the Promise
of God to the sced of the Promise, those chosen by God as heirs of the Promise
in the midst of this dark and comfortless, lost world!

By this Scriptural description of the Gospel the presentation of Heyns is
cradicated root and branch. 1In place of the uncertainty in his presentation there
now comes divine certainty; in place of the general in the description of Heyns
therc now comes the sovereign and particular of Scripture; in place of Arminian-
ism we now obtain from Holy Scripture Reformed truth. Lor a promise differs
from an offer precisely in all these respects.  An offer rests for the certainty of
its fulfillment with two parties: the one who offers and those to whom it is
offercd. A promisc is as certain as the faithfulness and veracity of him who
promiscs. Applied to our subject, this means that an offer of grace rests in God
and man for its certainty; and since a chain is never stronger than its weakest
link, the offer of grace is as certain as the faithfulness and veracity of man, sin-
ful man, a hopelessly lost and wicked world. In other words, all certainty is
gone, except the certainty that the cause of God is an altogether lost cause, the
certainty that the offer will never be accepted. This is the presentation of
Heyns. 1 understand very well when [ write this that Heyns will retort that
alongside this line of the offer he also wants to hold fast to the line of election;
but then my answer is that [ am not opposing the Reformed Heyns, but the
Heyns of the gencral offer. Besides, 1 have ncver yet read from Heyns a Re-
formed presentation of the Gospel. All certainty is completely gone with Heyns.
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But a promise rests only in the one who promises; the Promise of the Gospel
rests for its certain fulfillment only with the cternal and true God; the Gospel of
the Promise is, therefore, eternally sure. For a promisc is an oral or writtcn
declaration whereby the onc who promises is bound to do something or to be-
stow something. The Gospel of the Promisc is, therefore, the glad tidings that
God has bound Himself to bestow upon the heirs of the Promisc eternal life and
all things. And this brings me to the sccond point of difference: an offer is in
the nature of the case general and indefinite; a promise is particular and definite.
If the Gospel is an offer, then it is glad tidings to all men without distinction;
if the Gospel is a promise, as Scripture teaches, then it is the glad tidings of God
to the heirs of the promise only.

And how could it be otherwisc? Where, after all, would there be a party
next to or beside God to whom He should promise something? Permit me to
say it with emphasis, as a witness in our God-forgetting, watcred down, color-
lessly religious world, in which everyone piously worships his own little idol
in his own little sanctuary, in which the fear of the Lord, which is the beginning
of wisdom, is more than any other thing missing, because men always substitute
their own little idol for the fearful and living God and exert themselves to con-
vert the world for that little idol and to save the world by that idol: ... God is
GOD! He is “the Wholly Other’! All that we ever conceive and say of God of
ourselves is always a lie. We always construct an idol. All true knowledge of
God has its source only in God’s speech concerning Himself. We must always be
still, reverently still, still in holy amazement, when He speaks, and listen and
repcat after Him. He is the Absolute, Subject and Object in Himself, the per-
fectly Self-sufficient, the Alone-blessed, the Eternal, the altogether Other. Out-
side of Him, above Him, next to Him, without Him therc is nothing. He is His
own party. To whom then would God promise something, much less offer?
Where would there be a party, outside of God, to whom God could discharge a
promise? No, if there is a Promise of God, then the entire content of that
Promise is of Him, then also the heir of that Promise is only of God. Then God
has sovereignly known the heirs, that is, so known them, that it is preciscly
through that divine, sovercign knowledge, that cternal divine conception, that
they are. Therefore you can conceive of no Gospel without divine, sovereign
predestination of the heirs of the Promise. Then the holy Gospel is the glad
tidings of God concerning the Promise to those heirs. And thus it is in Holy
Scripture. For, in the first place, the Hcir of the Promise is Christ. For He
saith not ‘‘to seeds, as of many; but to thy Seed,”” namely, Christ. And in Him
is the promise to the seed of Abraham, that is, to thosc who are of Christ.
Therefore also the promise of the Gospel is so eternally certain for those heirs
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of the promise that we rcad: “For when God made promise to Abraham, be-
causc he could swear by no greater, he sware by himself, Saying Surely blessing
I will bless thee, and multiplying [ will multiply thee. And so, after he had
patiently cndured, he obtained the promise. For men verily swear by the
greater: and an oath for confirmation is to them an end of all strife. Wherein
God, willing more abundantly to shew unto the beirs of promise the immuta-
bility of bis counsel, confirmed it by an oath.” To the heirs of the promise,
therefore, the Promise is certain, because the certainty of it is rooted in the
immutable counscl of God.

The idca of the Gospel, therefore, is such that it is the good or glad news
concerning this promise which God has promised from the dawn of history to
the heirs of the promise. Good news, glad tidings, that is the meaning of the
word cuangelion. 1t is the good news, glad tidings, in a double scnsc of the
word. In the first place, because the heirs of the promise live and move in the
midst of a world that licth in wickedness. With that world they lic by nature in
the midst of death. In that world also the heirs of the promisc are subject to
the suffering and death of that world. In that world they are born under the
guilt and in the sin of that world, by nature children of wrath even as also the
others. And the promisc causes to arisc in their hearts the hope of deliverance
out of the night of misery in which they are sunken. It is the promise of sal-
vation, and therefore a glorious promise. Thercfore the tidings of that promise
arc euangelion, good news, which comes to them from God in the dark world.
And, in the second place, the proclamation of that promise is good news because
the promise is the promisc of a state of glory which far exceeds all our thinking
and imagination. God does not only promisc to the heirs that they shall be de-
livered out of their present state of misery and woc in order then to be restored
to the former state of rightcousness in the first paradise; but through the
promise He holds forth to them a state of heavenly glory and eternal life that
is as cxalted in its riches of blessedness as the Lord from heaven is exalted above
the first Adam. It is, thercfore, unspeakably glad tidings that are proclaimed
through the Gospel to the heirs of the Promise. And it is indeed news. The
Gospel has ncver arisen in the heart of man. Eye has never seen nor car ever
heard its content. Therefore it is God Who proclaims the Gospel concerning
His Son. It comes to the heirs of the promise through revelation, even though
the proclamation of the Gospel takes place through men. So that he proclaims
the Gospel who in the name of God is able to say something with certainty
concerning the promise, concerning the glory of its content, concerning the
certainty of its fulfillment, concerning the time of its realization. Throughout
all of history there are in the world heirs of the promises, who walk as pilgrims
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through the night of this world and who look forward to the day; who with
earnest longings of soul ask: do you know anything of the Promise? Watch-
man! what of the night? And he proclaims the Gospel who has a certain answer
to this question and who comforts the heirs of the promisc even unto ever-
lasting life!

By this ideca, this Scriptural idea of the Gospel, the content of the Gospel
is also determined. If according to its idea the Gospel is glad tidings concerning
the Promise to Abraham and his seed, then it follows from this that the Gospel
can proclaim nothing clse than that Promise. That Promisc is the content of
the Gospel. Nothing else. Nothing more. Nothing less. He who purposes to
proclaim the Gospel must speak, as far as the content of that proclamation is
concerned, of nothing elsc than this promise of God. He who proclaims some-
thing else is simply no minister of the Gospel. A Verbi Dei Minister is a pro-
claimer of the promise of God, or he is an impostor. And not only can his
proclamation have no other content than the promise of God, but he is also
called to present the Gospel as the glad tidings of a promise, which God certainly
fulfills. He who makes of the certain promise of God an offer which is depen-
dent for its fulfillment on the will of man, does violence to the Gospel of God.
And, finally, this proclamation must be the glad tidings of the sure promisc of
God to the heirs of the promise. He who presents it otherwise, who presents it
as though the promise of God is intended for all men, makes God a liar. For He
does not realize His promise to all men; nor has He ever promised such a thing
as salvation to all men; but He promises the inheritance to the heirs, Abraham
and his seed, and that promise He fulfills as the faithful and unchangeable God.
Heyns does not hesitate, proceeding from the “most commonly used’’ terms of
men, to accuse those who refuse to present the Gospel of God as a well-meant,
general offer of grace and salvation of gricvous blasphemy. So be it. But there
is in our heart not the least doubt whether he who hawks the Gospel as a cheap
article of merchandise, who is not ashamed to present God as a peddler and
offerer of the wares of salvation to all men, makes himself guilty of exactly
such grievous blasphemy and casts the bread of the children to the dogs and
swine, who trample it with their fect. And cternity shall reveal that thosce
hawkers of the Gospel have made out God as a liar!

We must still speak further concerning the proper content, the historical
realization, and the preaching of the Gospel.

If the Gospel, according to the Scriptures, is the glad tidings concerning
the promise, then it lies in the nature of the case that the content of that
promise of God must also be the content of the holy Gospel. Now we can,
from this viewpoint, distinguish the content of the Gospel according to its
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objective and its subjective aspect. Objectively the central content of the
promise, and therefore also of the Gospel, is Christ and all His benefits. Christ
is at once the heir of the promise, for indced God says not “and to seceds” as
of many, but “and to thy Seed,” which is Christ; and the fulfillment of the
Promise, for He is the promised Seed, on Whom the heirs of the Promise fix all
their hope. And He is the fulfillment of the Promise because God realizes His
cternal covenant in and through Him. Hence, in the Gospel Christ must be
preached in all His significance, according to His incarnation, His person and
natures, His offices and relation to God’s covenant and kingdom, according to
His Word, whercin He has revealed to us the full counsel of God concerning
our salvation, according to His work, His suffering and death, His resurrection
and exaltation at the right hand of the Father, His rule and dominion over all
things, and His return for judgment, in order to make all things new and to
subject them to the Father. And the Gospel proclaims then that God in Christ
has reconciled the world unto Himself, not imputing their trespasses to them,
and prays in Christ’s stcad: be ye reconciled with God! Heyns wants to make
of this reconciliation ““a possibility of reconciliation,” completely in harmony
with his general offer. But this is not according to the Word of God. He who
proclaims the possibility of reconciliation does violence to the Gospel. For
the Gospel is the fulfillment of the Promise of God by God. The reconciliation
is an accomplished fact. Ninetecn hundred years ago God was in Christ recon-
ciling the world unto Himself, and the *“world” is thercfore reconciled.
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