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In This Issue

A large portion of this issue is taken up with translations of a work
by the Rev. Henry Danhof and of a work co-authored by Danhof and the
Rev. Herman Hoeksema. These men, along with the Rev. George M.
Ophoff, were put out of the Christian Reformed Church in 1924 on
account of their denial of the error of common grace as expressed in the
“three points™ of the synod of 1924, Danhof was minister of the First
Christian Reformed Church in Kalamazoo, Michigan. Hoeksema was
minister of the Eastern Avenue Christian Reformed Church in Grand
Rapids, and Ophoffofthe Hope Christian Reformed Church in Grandville,
Michigan. These men became the founding pastors of the Protestant
Reformed Churches in America. It should be noted that soon after the
Protestant Reformed Churches were established, Danhof and his con-
gregation left the denomination, and remained independent unto the
1940s, at which time they reunited with the Christian Reformed Church.

Two things are noteworthy concerning these translations. Both
are, in capsule form, expressions of the Reformed truth of Scripture as
summed in the Reformed confessions and as taught in the Protestant
Reformed Churches. And the reader will note how Danhofand Hoeksema
were decidedly theocentric in their method of developing theological
concepts. Wrote they, “We always run into the great danger that we
argue from something in man to what is also in God. That is the reverse
order. We must work theologically. God Himself determines the
character of His will, His grace, love, hate, wrath, etc.” (p. 27). Indeed
they began, continued, and ended with God! Let us in our preaching,
teaching, and writing follow their worthy example!

For these excellent translations we are indebted to Prof. David
Engelsma (Danhof’s work) and Rev. Cornelius Hanko (Concerning Sin
and Grace).

Mark Shand, a practicing attorney in Australia before becoming
a student in our seminary, contributes a well-written and documented
article on John Davenant. Mr. Shand is preparing for ministry in the
Evangelical Presbyterian Church of Australia. Undersigned continues
his series on cross-cultural missions.

Robert D. Decker



Affluence: A Western
Missionary Problem (2)

Robert D. Decker

Continuing our discussion of Jonathan Bonk’s book, Missions and
Money: Affluence as a Western Missionary Problem,' we note that
Bonk next treats what he calls the “relational costs of missionary
afflucnce.” Bonk uses the term relational “ ... in a strictly non-technical
sense to refer to both social and psychological aspects of missionary
cross-cultural relationships.™

Missionary affluence affects interpersonal relationships in six
ways. Wealth insulates the missionaries. Wealth, Bonk argues,
provides the non-conducting material which protects the missionaries
from the “heat and sound™ of the poverty all around them.? Wealth
provides the missionaries with comfortable, well-furnished houses,
plenty of nutritious food, insurance policies, nice vacations and fur-
loughs, access to expensive air travel, education for their children,
personal automobiles, and more. This kind of life style cannot be
hidden from the missionaries’ neighbors. The nationals cannot begin to
afford these amenities. They live in an entirely different and often
poverty-stricken world.

A second way in which missionary affluence affects interpersonal
relationships is by isolating the missionaries. Personal independence in
distinction from interpersonal dependence is highly valued in North

- This book was published by Orbis Books, Maryknoll, New York in
1991. Hereafter we will refer to this work by thc author’s name.

2 Bonk, endnote 1, p. 144.

3 Bonk, p. 46.
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Affluence: A Western Missionary Problem

America. By “independence” Bonk means free from the control of
others. Thus in North America people place a high priority on owning
one’s own home, his own automobile, ctc. North Americans want
privacy and independence. Perhaps unwittingly the missionaries take
this independent way of life with them to the mission field. The result
is de fucto segregation. And segregation means separate facilities for
the missionaries within the same society and culture as the nationals.
Thus mission stations or compounds are established. In addition to
being very costly to establish and maintain, these separate facilities
result in missionary isolation. The missionaries do not live with the
nationals among whom they work, but in the compounds. The mission-
aries are doing mission work in behalf of, but not with, the nationals.
Bonk sharply illustrates the problem when he writes,

Details of a report by two of my students who recently visited onc of
the largest mission stations in Africa sadly confirm that “the tendency
for missionaries to withhold themselves from participation in local
community life” is by no means a mere vestige of the past. They could
not help but notice that the missionaries on the station were virtually
isolated from their closest African neighbors. Any African venturing
onto the station werc menials or merchants, tending gardens. doing
wash, delivering loads of wood. It was a world apart—a world of
privileged, indulged missionary children enjoying the best education
that money can buy in that country; a world of happy, fulfilled,
industrious, supremely sccure white missionarics, spending their lives
in medical, educational, and developmental programmes on behalf of—
though not with—Africans; a world of white familics, cach with its
glowing future; a world viewed by its closest neighbors with bitterness,
envy, resentment, and sometimes naked hostility. Since Biblical faith
is above all a relational faith it is not only sad, but sinful, when personal
possessions and privileges prevent, distort, or destroy missionary rela-
tionships with the poor. But this is almost the incvitable price of
affluence.®

Thirdly, missionary affluence creates an unbridgeable social gulf
between the missionaries and the nationals. For example, missionaries
live in Western style bungalows, while nationals live in shacks. Mis-
sionaries educate their children, have modern transportation, have

% Bonk, p. 48.
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plenty of money, take vacations, etc. The nationals have none of these.
The result of this is an almost total lack of fraternal relations, genuine
friendship, and fellowship between the missionaries and the nationals.
This is what Bonk means by an unbridgeable social gulf.

Missionaries associate with the poor only in the context of their
mission work. They are among the nationals at worship, in personal
evangelism, in catechism and Sunday School classes, and when dis-
pensing benevolent care, but missionaries do not associate with the
nationals socially and informally. As Bonk puts it, “It is difficult to
deny that economic disparity, and not simply cultural difference, poses
a great obstacle to fraternal social reciprocity.™ The point is, the
missionaries may have a thorough understanding of the culture of the
country in which they are preaching the gospel, but if they do not live
with the nationals, or are unable to socialize with them, their work will
be largely ineffective. To illustrate his point, Bonk quotes a couple of
excerpts of a famous address given by a certain Bishop Azariah to the
1910 Edinburgh Conference on missions. Azariah lamented, “Mission-
aries, except for a few of the very best. seem to me to fail very largely
in getting rid of an air of patronage and condescension, and in establish-
ing a genuinely brotherly and happy relation as between equals with
their Indian flocks.” Azariah concluded his address with this stirring
challenge, “You have given your goods to feed the poor. You have
given your bodies to be burned. We also ask for love. GIVE US
FRIENDS.” Bonk’s conclusion, bluntly put, is this, missionaries must
either get rid of their wealth or identify with the privileged few.

A fourth way in which missionary affluence affects interpersonal
relationships is that it inevitably produces feelings of superiority,
superior intelligence and power. Whether this is intentional or non-
intentional, and with missionaries it is usually the latter, the fact
remains that wealth produces feelings of superiority. This works two
ways. The missionaries feel superior, and the nationals regard the
missionaries as superior to them. One hundred years ago this was
overtly expressed by Westerners, and their treatment of the “savages”
of the 2/3 world was harsh. Sir Francis Galton, explorer and president

S Bonk, p. 49.
& Bonk, p. 49.
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Affluence: A Western Missionary Problem

of the Royal Geographic Society, advised Europeans to look upon
mischievous African savages “as you would a kicking mule or a wiid
animal whose nature it is to be unruly and vicious, and keep your temj:er
quite unruffled.” And Henry Drummond, of the Student Christian
Movement in the late 19" century, in a “scientific examination” of that
part of Africa where British Anglican and Presbyterian missionaries
were active observed that it “is a wonderful thing to look at this weird
world of human beings—half animal and half children, wholly savage
and wholly heathen.” Drummond boasted of making an African chief
happy for life by giving him a red tennis cap and a few buttons.

Contemporary missionaries would never be this brash, but there is
no avoiding secret feelings of superiority and the deference nationals
show to missionaries just by virtue of their (the missionaries) being
Western and white. Malcolm Muggeridge illustrates the point with this
account of his experiences while he was a teacher in India,

| was made conscious of my status as a Sahib. It was like suddenly
inheriting a peerage and being addressed as My Lord. Just by virtue of
being English and white, if you went to buy a tickct at a railway station,
people made way for you. Similarly, in a shop. It was very insidious.
At first 1 found it embarrassing and distasteful; then, though I continued
to ridicule it, | came to count upon receiving special treatment. Finally,
when for some reason it was not accorded, there was an impulse to
become sulky and irritated. From that it is but a small step to shouting
and insisting, as in the days of the Raj, | saw happen often enough. Qur
position in India as a ruling race corrupted all concerned; soldiers . . .
missionaries, government officials, planters, businessmen, wives and
children; everyone. It also corrupted the Indians.’

Bonk observes that it is difficult to behave like a servant of the poor (and
that’s the missionary’s calling, cf. Matt. 20:24-28) when you are rich
and powerful and they are poverty stricken and weak.

Fifthly, affluence creates relationships of suspicion and mistrust.

" Quoted by Bonk, p. 50.
* Quoted by Bonk, p. 51.

% Quoted by Bonk, p. 51.
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The missionaries are accused of doing good only in order to do well
socially and economically. The missionaries, on the other hand; accuse
the nationals who aspire to the Western standard of living of being
greedy and worldly-minded.

In addition to this problem there is great economic disparity
between the missionaries and their national co-laborers which often
results in social disparity between the two groups as well. While we
may not judge motive, the question persists: do missionaries seek that
office and work in order to do well?

Finally, affluence can even result in hostile relationships. With
affluence comes social advantage. And with social advantage comes
personal security and power. Bonk means power in three senses: 1)
power over those with less of the things of this earth, 2) power over one’s
own destiny (within the sphere of God’s will, obviously), and 3) power
of choice.

It is Bonk’s contention, and he is right about this, that the Western
church must grapple with this problem of affluence or disappear as a
Christian force in the world. Scripture calls missionaries not only to
preach the gospel, but to be examples to the people of God of the
Christian life and pilgrimage (cf. Phil. 3:17-21, I Pet. 5:1-4). The sad
fact is that in the majority of instances the missionaries’ affluence
makes this impossible.

Bonk next discusses the “Communicatory and Strategic Conse-
quences of Missionary Affluence.”!® The essence of missions is
communication, both verbal (preaching publicly and from house to
house) and non-verbal (the godly example of the Christian life). The
heart of the missionaries’ modus vivendi is the preaching of the gospel
with a view to the gathering and baptizing of the elect in Christ out of
every nation, tribe, and tongue (Matt. 28:19-20; 11 Cor. 5:1 1-21; Rev.
5:9, 7:9). Ironically, the expensive life style and the technological
means used by the missionaries to facilitate the accomplishment of their
communicatory mandate ensure frequently that neither the missionary
nor the message will be understood. Medium and message, words and
deeds, theory and practice, faith and works cannot be separated in the
life of the Christian. The gospel is more than a set of propositions about

10 Bonk, pp. 59-76.
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Affluence: A Western Missionary Problem

God, Christ, the church, etc. Those with genuine faith have been
converted from an unbelieving life of spiritual ignorance of God in
Jesus Christ and a disobedient life style. Missionaries must practice a
faith which can be understood and imitated. Because of their affluence,
Bonk argues, the missionaries’ life can be imitated only by those whose
means make such a life style a realistic possibility.

Missionary affluence has certain negative effects on the preaching
of the gospel. Wealthy missionaries cannot identify with the life
situations of the poor whom their message is intended to address. How,
asks Bonk, can “needless” missionaries identify with the “ncedy™ poor
and vice versa? In such situations, Bonk argues, missionaries can only
model prosperous inversions of the Incarnation depicted in Hebrews
4:15. The medium and the mcssage cannot be separated. For this reason
it is impossible to have a gospel in context when the missionary himself
is out of context! Not only what is said is important, but also #ow it is
said and by whom it is said. It is crucial to consider communicatory
elements from the perspective of the person to whom a message is
directed. Hence, Bonk concludes, not communication theory, but
communicator living is the key to incarnational communication. Is not
this, Bonk asks, what Paul meant by “being all things to all men” (I Cor.
9:18-23)7"

To those among whom they are working, there does not seem to
be a correspondence between what wealthy missionaries preach and
what they practice. New converts learn the ways of Christ by imitating
mature Christians like the missionaries (I Cor. 4:16; I Thess. 1:6-7). But
the missionaries’ life style can be imitated only by those who can afford
it. For example, a missionary couple may rent what by Western
standards would be considered a very modest apartment in India for an
amount per month which is more than the wages of twenty Indians! So
much for “living alongside, living as partners.”

The result of this is that the poor among whom missionaries work
become jealous, envious, and in some instances bitter enemies of the
missionaries whom they consider to be filthy rich tycoons.!?

The “gospel of plenty” so eloquently and persuasively preached in

- Bonk, pp. 61-64.

2. Bonk, pp. 64-66.
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the silent language of the missionaries’ life style frequently overrides
or distorts poorer people’s understanding of the Christian gospel.
Preaching hunger and thirst after righteousness with their lips and the
gospel of abundance with their lives produces “rice Christians.” Mis-
sionaries conclude, “they only want what we have: money, cars,
education for their children, etc.” Clinging to their personal affluence
makes missionary identification with the poor impossible. The impli-
cations of affluence upon missionary communication are obvious.
There is often a great difference between what the Western missionaries
think they are communicating and what their poor listeners actually see,
hear, understand, and believe."

Bonk continues by discussing what he calls the “strategic costs”
of missionary affluence. Bonk defines strategy as “the art or science of
planning and conducting Christian mission.” This (strategy) is
missiology.'* Western missionary stralegy is characterized by depen-
dence upon expensive technology. Without boats, planes, automobiles,
four-wheel drive vehicles, motorcycles, computers, radios, TV’s. re-
frigerators, electricity, air-conditioning, and more, mission work ap-
parently cannot be done. Such devices accentuate the distance between
missionaries and nationals, thus reinforcing the isolation which is a
natural part of “technological living.” In addition, the management of
technology is time consuming, and this means there is less time to be
spent preaching the gospel.

Affluence/dependent strategics cannot and should not be imitated
by the nationals whom the Western missionaries are trying to teach.
Western missiologists reserve the term “missionary™ for those with
sufficient money to do mission work in the Western mode. The
uneducated, poorly paid national workers are called “native evange-
lists.” The first priority of missionaries in many instances, according
to Bonk, is the avoidance of inconvenience and personal suffering. Did
the apostle Paul have this as his priority (cf. Il Cor. 6:4-10; 11:24-30)?
What kind of model is this for the poor nationals? How does this affect
our goal of organizing indigenous churches, which by definition are
“self-supporting, self-governing, and self-propagating”?

13- Bonk, pp. 66-70.
14 Bonk, p. 70.
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Affluence: A Western Missionary Problem

Genuinely fraternal strategies in conjunction with poorer churches
are usually frustrating and often unworkable from the point of view of
both the sending churches and the foreign churches. Money gives
power, and power results in domination. True partnership between
unequals (i.e., the missionaries and the nationals) is impossible. The
slogan of the Whitby Conference of the International Missionary
Society in 1947 was “Partnership in Missions.” The reaction to this
from an Indonesian Church leader expressed to the Dutch delegation
was, “Partnership in Obedience, yes; the partnership for you, the
obedience for us.”'* Ghandi warned American missionaries to India in
1936, “if you dangle your millions before us, you will make beggars of
us and demoralize us.”'® Affluence creates the persistent tensions
between the Western missions and the 2/3 world churches.

Western affluence results in strategies which cannot effectively
reach the poor. Western mission efforts have largely neglected and
missed the greatest migration in history: the migration of 2/3 world rural
peasants to the great, mega cities. Because affluence makes us uncom-
fortable in the context of insoluble poverty, we have focused on the
upwardly mobile elements of the mega cities’ populations. We fail to
see, Bonk charges, the fat but lean of soul Western world as a desper-
ately needy mission field! The Western church generally speaking is
“awash with God talk and strategy, but desperately poor spiritually.”
Compare the churches of Smyrna (Rev. 2:8-11) and Philadelphia (Rev.
3:7-13) with the church at Laodacia (Rev. 3:13-22)!"?

Bonk next offers what he calls “theological, ethical, and biblical
considerations on missionary affluence.”'® Scripture teaches that
material possessions are not wrong in themselves. Our material posses-
sions are God’s good gifts to us and must be used in His service, i.e., for
the church and kingdom of God." Our calling, therefore, is not to seek

' Bonk, p. 73.

¢ Bonk, p. 73.

™ Bonk, pp. 74-76.

* Bonk, pp. 77-107.

1. Cf. Matt. 6:25-34; 19:16-26; Heidelberg Catechism, Lord’s Day 38.
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(set our hearts on) earthly possessions. Rather, we must avoid all
covetousness and be content with what God is pleased to give us.*

Scripture also teaches that God as the sovereign Creator and
Sustainer of the heavens and the earth is the sole owner of everything.
We own nothing! There is nothing of which we can say, “This is mine.”
It is all God's!"" This means we must be good and faithful stewards of
the Lord's gifts to us. They are His goods. Faithful stewardship
involves caring for the poor and supporting the ministry of the gospel.*

Jesus Himself is the great model for us in this calling to be good
stewards. Jesus became poor for our sakes that we might become rich.
He emptied Himself in order to redeem us. Jesus had not where to lay
His head. Can we, who are called to preach the gospel to the nations,
do less?!

Bonk concludes this significant work by calling the church and her
missionaries to “grapple with affluence.” We need to begin this
“grappling” by reminding ourselves of the theological moorings out of
which missions must proceed. The first of these is the incarnation of
Jesus Christ. Jesus must be the example for missionaries, and Jesus
repeatedly and consistently rejected wealth and demonstrations of
power.?* Jesus’ example does not leave much room for the affluence to
which missionaries from the Western churches have become accus-
tomed.

The second theological mooring out of which missions must
proceed is the cross of Jesus. The cross of Christ is our salvation from
sin and death, but it also guarantees suffering for Jesus’ sake. Those for
whom Jesus died and who follow Him look forward, with a hope that
will never make them ashamed, to the glory of fellowship with God in
Christ in heaven. But the way to that glory is a way of suffering for

0 Cf. 1 Tim. 6:6-10; Phil. 4:10-13; Heb. 13:5-6; Heidelberg Catechism,
Lord’s Day 44.

. Cf. Ps. 24:1-2..
22 Eph. 4:28.
- Bonk, pp. 111-132.

2. Cf. John 17:16-17; Phil. 2:5; Matt. 4:1-11; Mark 8:31-33.
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Jesus® sake. Scripture repeatedly emphasizes this truth.** Nothing in

Scripture speaks of “comfortable support packages™ which insure no
needless suffering, but a comfortable life abroad. If this be true for
Christians in general, how more ought it be true for missionaries?

The third theological mooring out of which missions must proceed
Bonk calls weakness. This is the opposite of power. Western people are
privileged. Privilege requires protection. Protection requires power.
But, God chooses the weak of this world to accomplish His purpose.
Jesus is the supreme example of this. Jesus’ servant, the apostle Paul,
the great missionary to the Gentiles. is also an example of this weak-
ness.** It ought to be obvious from his inspired writings that the apostle
Paul is no precedent for the affluence, efficiency, and comfort modeled
by many of the Western mi-sionaries.

Bonk argues that missions as incarnational, in the way of the cross
and in weakness, implies repentance on our part. He warns, however,
that there will be obstacles to repentance encountered on two levels.
There will be obstacles to repentance on the institutional level. What
we need to do, Bonk contends, is to gét more Nationals involved in the
actual work, as pastors, elders, deacons, evangelists, teachers. And we
need to stress inferdependence and cooperation between the Western
(sending) church and the non-Western (receiving) church. If we are
able, by God’s grace, to accomplish this interdependence and coopera-
tion as equals, we will reach our goal of establishing truly indigenous
churches, i.e., churches which are self-supporting, self-governing, and
self-propagating. There will also be obstacles to repentance on the
Jamily and personal levels. Missionaries need to be willing to pursue
economic austerity. They must live among and ar the level of the
nationals among whom they preach the gospel. To do this, missionaries
must be willing to be considered non-conformists and eccentric. At
both of these levels, the tendency to self-justification and fierce, hostile
resistance to change will be very strong indeed!

At the individual level this calls for self-denial, but not self-
righteousness (pride), a simpler life style, and good stewardship. Needs

¥ Cf. Matt. 10:28; Mark 8:31-34; | Cor. 1:17-18; Il Cor. 11:23-33;
Phil. 3:17-20; Il Tim. 3:10-12.

. Cf. I Corinthians 1:27; 2:1ff.; 4:8-13.
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must be defined not by Western standards, but by local conditions. In
the last analysis, needs are determined by the Lord.

At the family level, Bonk asserts, this calls for eliminating schools
for MKs (“missionary kids”), which Bonk describes as *“conspicuous
enclaves of Western culture and privilege which insulate and isolate the
children.”?” Missionaries and their families must be willing to live with
the nationals, which means: no mission compounds and no nice houses
for missionaries. Admittedly, Bonk grants, to do this is going to be
exceedingly tough.”® But it can be done by the grace of God.

At the institutional level the church must be willing to provide
encouragement, understanding, and acceprance to missionaries who are
willing to lower their standard of living. Change at this level, Bonk
predicts, will come very slowly indeed.

For the missionaries, their families. and their staffs change means
they will have to choose poverty or parity with the nationals, rather than
wealth as a basis for missionary service. It will require, on the
missionaries’ part, austerity, simplicity. and self-denial. A thorough
knowledge of the culture of the host country and its cooperation will be
needed in effecting this kind of change. But, Bonk asks, “will not God
bless such efforts? Is not God’s wonderful grace in Jesus Christ
sufficient for this?”

The seminaries and the churches they serve must teach these
things to their students—to all of their students, not just to those who
aspire to be missionaries in a foreign culture. And all of the students,
ministers, officebearers, and professors must be examples for God's
people of a simpler, more austere life style! @

2% Bonk, pp. 126-127. This is an interesting point indeed! One that will
provoke a good bit of discussion and, no doubt, contraversy as well.

2. The reader must not lose sight of the fact that Bonk is himself the son
of a foreign missionary.
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The Idea of the Covenant

of Grace

by
Rev. H. Danhof

Translated by David J. Engelsma

Chapter 3

Translator’s note: The preceding chapter was Danhof’s account of
the history of the doctrine of the covenant, especially in the Reformed
tradition (Protestant Reformed Theological Journal 31, no. I, Novem-
ber, 1997: 10-19). In this section of his booklet, Danhof sets forth his
understanding of the doctrine of the covenant. Noteworthy is his
derivation of the covenant from the triune being of God. All fooinotes
again are mine.

The covenant rests in the Holy Trinity. God is the God of the
covenant. He is such, not only according to the counsel of His will in
His relation to the creature, but first of all in Himself, according to His
own nature. The divine life in itself is a covenant of friendship among
Father, Son, and Holy Ghost. That divine love-life is then the basis for
every covenant relation between Creator and creature and between the
creatures mutually. The absolute covenant conception is hidden in the
family life of the Holy Trinity.

No one, therefore, will ever succeed in fathoming the covenant-
idea in all its depth. Still one can see fairly easily that all relation,
reciprocal action, and mutual fellowship among Father, Son, and Holy
Ghost must necessarily be, happen, and take place according to the
nature of the covenant. For God is one in being, but in persons, three.
The three persons are all equally possessors of the same divine essence.
In their personal substance, they are equal with each other. But in their
individual, personal properties, they differ from each other. Their
oneness of essence gives harmony. The identical substance of the
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persons implies agreement. At the same time, in the difference of their
individual, personal properties is found the possibility for the highest
fellowship and cooperation. The oneness and difference of the persons
give eternal, divine harmony. And the love-life of God, welling up out
of the unfathomable depths of the essence, and decreed by Father, Son,
and Holy Ghost, pours itself forth in the multiplicity of the forms of the
individual, personal properties, manifesting in the most glorious hue the
full riches of the eternal friendship of the Trinity.

In all the outgoing works of God, something of this covenant of
friendship is necessarily revealed outside of God. For even though these
outgoing works are free and decreed, they are, nevertheless, works of a
self-revealing God. Because the absolute covenant-idea is grounded in
God’s own nature and manner of life, all revelation must necessarily be
revelation of the God of the covenant, since it can be nothing other than
self-revelation of the Trinity. And although we may not suppose that
God exhausts Himself in His self-revelation, still we shall certainly
have to assume that an impression of the absolute covenant-idea in the
Trinity is found in the highest creature, since God created man accord-
ing to His image.

In my opinion, this covenant-idea in man is not wholly identical
with the religious idea. Yet, as man was created according to God’s
image immediately at creation and by virtue of this could attain at once
to active religious fellowship with His Creator, thus his religion finds
its goal in the fellowship of the covenant. Through the band of the
covenant, God lets His own absolute covenant life continue to vibrate
in the creature, and by the vibrating of that band man echoes the life of
God in his life.! In his most sublime fellowship with the Eternal One,
man is friend of God. The covenant causes God and man to dwell
together as friends. In this, the covenant-conception is realized fully.
Accordingly, in his wonderful vision of the kingdom of glory John saw
the tabernacle of God with men.

Man is friend of God. God Himself has conceived him so. That
is His will concerning him. Toward the fellowship of friendship with

. Danhof’s figure is unusual and vivid. The covenant between the
triune God and (elect) man is a kind of spiritual string, as of a musical
instrument. Along it God’s own covenant life vibrates (Dutch: “natrillen™) in
man. God “plucks” the string so that His own life may echo in man.
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Idea of the Covenant

God, he has been directed. In this he finds his destiny. He can truly rest
only in the fellowship of friendship with his God. To be sure, as a moral-
rational being he can turn into his very opposite and by this become a
covenant companion and friend of Satan. But even then, in his formal,
covenantal life he still shows his origin, nature, and original destiny.
The damned in hell is the complete opposite of the man of God in the
kingdom of glory. In the man of God in the kingdom of glory, God’s
covenant-conception has been fully realized in a positive sense. Ac-
cording to the measure of his comprehension, the life of the friendship
of the Trinity continues to vibrate ir him. The God of fricndship is
known, enjoyed, mirrored, and reflected by him. With his whole heart,
with his whole soul, with his whole mind, and with all his powers, he
responds to the act of fricndship on the part of the Eternal that
penetrates, qualifies, arouses, and provokes him. God’s friend is of
God, through God, and to God.

In the covenant God finds the most excellent form for the revela-
tion and bestowal of His friendship. The covenant of friendship exalts
the reciprocal relationship of life and fellowship between God and man
to the highest order and greatest intimacy. In no other relation than that
of friend of God would man ever be able in a more perfect way to show
forth the praises of Him who called him out of darkness into His
marvelous light.

God then has also undoubtedly willed the covenant first of all for
His own sake. It serves Him in His highest self-revelation and self-
glorification. Since He reveals and glorifies Himself by it as the God
of love and friendship and by it exalts man as His own covenant
companion and friend, therefore, in my judgment, this divine, sovereign
will loses all the apparent lack of feeling and coldness that, according
to the impression of some critics, adheres to the sovereignty of God (as
that is understood by the Reformed faith), in contrast to the love of God.
We may not say, with James Orr (Progress of Dogma, Lect. IX, p. 292),
that Calvin “errs in placing his root-idea of God in sovereign will rather
than in love. Love is subordinated to sovereignty, instead of sover-
eignty to love.” For with Calvin we must very really explain the entire
creation from a free act of the will of God. Also the covenant, therefore,
although grounded in God’s own nature, is no less a fruit of His will.
Strictly speaking, the one presupposes the other. Nevertheless, this
sovereign will of the God of the covenant is a willing to reveal and
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glorify the life of the friendship of the triune God. It is, therefore,
entirely encircled in the glow of love.?

This will of God includes also the forms of the covenant and,
further, all means and ways for the complete realizing of the covenant-
conception. Also the forms of the covenant are of God. The covenant
of works was not replaced by the covenant of grace, but according to
God’s ordinance the covenant of God changed from the form of the
covenant of works into that of the covenant of grace.” For God’s sake!
It was He, first of all, who willed the deeper way through the fall and
rising again of man for the most perfect development of his covenant-
conception. His purpose was that the life of the friendship of the Trinity
would shine the more gloriously. From the counsel of peace—the
agreement®among the three persons in the divine being for the redemp-
tion of man (Korte Schets der Geref. Dogmatiek, pp. 45, 46, by Prof. Ten
Hoor)—radiates to us, first of all, God"s own love-life. And exactly

% This is a remarkable insight. Obviously, Danhof is rejecting the
charge that the sovereignty of God as concueived by the Reformed faith is cold
and unfeeling. His defense, however, is that the sovereign decree (of creation
and redemption) is centrally the decree of the covenant, which is essentially
warm, intimate friendship between God and His people. Apart from this,
Danhof suggests, sovereignty might well be cold and unfecling. The covenant
“saves” the sovereignty of God from the charge of such as James Orr. s it
perhaps the case today that Reformed pceople fail to proclaim and defend the
sovereignty of God in predestination and providence, indeed cannot proclaim
and defend the sovereignty of God, cxactly because they do not see the
sovereignty of God as freely ordaining and realizing the covenant of grace as
fellowship with God. They do not conceive the divine sovercignty as “entirely
encircled in the glow of love” (Dutch: “geheel gehuld in den gloed der liefde™).

3 Here is a different view of the relation between the covenant with
Adam in Paradise and the covenant of grace with Christ and the elect church
after the fall from the view which has been traditional with many Reformed
theologians. The covenant with Adam was not a completely different covenant
from the covenant of grace. Rather, it was a form of God's one covenant with
man. Clearly implied is the sovereignty of God in the fall of Adam governing
also this aspect of history in the interests of His covenant. At the time of the
writing of this booklet—1920—Danhof still accepted the traditional name of
the covenant with Adam, although he differed radically with the tradition as
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therein seems to be found the explanation for God’s will in this. And,
further, in this then rests also God's covenant of grace with man in
Christ. That covenant cannot fail, since it is grounded in the agreement
of Father, Son, and Holy Ghost, which in turn roots in the very love-life
of God and has as its purpose the revelation and glorifying of the same.

From this viewpoint, Christ and the Holy Ghost must also be
explained from the will of the God of the covenant. The same holds for
the regeneration, faith, struggle, and victory of the people of God. And
even though, ultimately, the will of God in reprobation is somewhat
different from what it is in election, nevertheless He wills reprobation
no less than election. God realizes His covenant-conception according
to His eternal counsel of election and reprobation.

Chapter 4

Translator's note: The subject of this section is the organic develop-
ment of the covenant in history as part—the central part—of the organic
development of all things. The importance of this aspect of the truth of
the covenant is, first, that it repudiates the teaching that posits a positive

to the narure of this covenant. Later, Herman Hoeksema would reject the name
as well.

* The reference is to the source of the covenant of grace in God
Himself, what in Reformed theology has been called “the covenant of redemp-
tion.” Mistakenly regarding Zechariah 9:13 as biblical basis for the origin of
the covenant in God, Reformed theologians also spoke of the “‘counsel of
peace.” Traditionally, this was presented as an agreement cither between the
Father and the Son or between all three persons of the Trinity. Danhof still
accepted the tradition’s view of the source of the covenant as an “agreement.”
Herman Hoeksema would radically rework the doctrine of the source of the
covenant. The covenant of grace has its origin in God, but this origin is the
decree of the triune God appointing Jesus Christ as head and mediator of the
covenant, in whom God will establish His covenant with the elect church.
Hoeksema called this eternal source of the covenant—this reworked “covenant
of redemption”—the “decree of the covenant™ (sec his Reformed Dogmatics,
Grand Rapids: RFPA, 1966, pp. 285-336).
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development of the ungodly world alongside the church by virtue of
“common grace"”; second, thar it establishes the reality of a (spiritual)
antithesis between the covenant friends of God and the enemies of God,
who live in closest physical proximity; and. third, that it wards off all
anabaptistic world-flight.

Especially the organic connection of our race must also be
involved in that will of God. All the connections of head and members,
of parents and children, and of church and world are God’s means for
the realizing of His covenant. That realization of the covenant every-
where follows the organic lines: in the individual and in the genera-
tions, positively in the church and negatively in the world. God created
man as an organic creature and in organic relation to the world around
him. For this reason, he lives organically. And, therefore, humanity
reaches its completion in and through all the different individuals of our
race. And the realization of the covenant-conception keeps pace with
the progression of the organic development of the life of our race.

We must emphasize this strongly. Adam was not merely the moral
representative of all human persons so that the guilt of his first sin is
imputed to them. In Adam we find also the principle of humanity: our
organic head. Therefore, as human persons, we are not only born with
guilt and subject to condemnation. But, according to Psalm 51:7, all
human individuals are conceived and born in unrighteousness and in
sin. The result of the latter is that all human individuals actually sin and
bring the sin of our race to development according to their participation
in the root-sin of their organic head. Our daily sins cannot be explained
from inherited corruption, as is commonly done, since corruption and
actual sin are wholly dissimilar ideas. But daily sins spring up in the
individual children of men from the root-sin of our race on account of
their organic connection with the head of the race, Adam.

Our race then is not to be compared to a tree of which the trunk is
preserved and the branches go lost, as if God would save a damaged
humanity. Rather, it is to be compared to a forest that has sprung from
one tree. The individual trees of such a forest are then not only
independent trees, but also individuals which in different ways continue
and develop the life of the tree from which they all sprouted. If then the
life in the root of that tree from which all the other trees sprouted is wild,
so will it be also in all the trees of the forest, since each individual tree
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will bring out a particular aspect of the wildness of the parent-tree. In
this way, the wild life of the forest comes to full development. And then
you can afterwards also introduce new life by inoculation in such a
manner that the forest is transformed, although very many trees that
remain wild must be condemned to the fire.

This figure now is applicable to our race. Humanity is an
organism. The different members of it are both independent persons
who share in Adam’s guilt and individuals differing from each other in
thousands of ways, who have organic communion in the root-sin of the
head of their race. Adam. With rcference to this latter truth. the sin of
our race bears an organic character. The same holds, as a result, also for
our life in sin; for the operation of curse, death, and perdition; for the
temptation of the devil and the inspiration of the Spirit: for the life of
grace and spiritual development, etc. With the development of the
various connections and relationships, the principles of sin and grace
are unfolded and practiced by the individual children of God and
children of the world agreeably to the nature of each age and according
to the demand of time, place, and circumstance.

On the basis of this organic character of humanity, thelefmc the
manner of the operation of God in realizing His covenant-conception in
the organic whole of His creatures must be further cxplained by us. In
this connection, the mutual relation of church and world during this
earthly age especially demands our attention.

We consider then the development of the covenant of our God.
The beginning of the realization of the covenant-conception we find
alrecady in the earthly paradise. Already in the state of rectitude, the
relation between God and man was that of friendship. “According to
Genesis 2:15, the Lord God took the man and set him in the garden of
Eden, in order to cultivate it and to guard it. Those words unfold to us
the conception of the covenant of works. Adam is servant, covenant
companion, and friend of God. What he does in that relation yields
results for all that is included in him. But his task is the practice of God's
covenant." He must cultivate and guard the garden of Eden in the
service of the Lord. He represents the cause of God, also in opposition

“zijne taak is de betrachting van Gods verbond.” Danhof’s thought
is that Adam’s work in Paradisc was his active carrying out of his part in the
covenant; it was covenantal work.
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to the devil. Especially in opposition to Satan, man must reveal himself
as God’s friend. However, in keeping with the nature of friendship this
may not be coerced, but must be a matter of free choice. In this way the
relation of friendship between God and man, which as yet was not fixed,
would have been unchangeably established. The probationary com-
mand of verses 16 and 17 presented man with the opportunity for this.
The probationary command did not promise life to man, but threatened
God’s servant and covenant companion with death. It put his friendship
with the Lord to the test. Such appears plainly from the wording of the
probationary command as such, as wel! as from Satan’s words to the
woman; from Eve’s evaluation of the tree; from God’s judgment upon
the serpent; and from the result of the sin of man (Gen. 2:16,17; 3:4, 5,
6, 15,22). And God’s friend failed the test. Under the influence of the
temptation, he treacherously defected to the enemy, as far as he was
concerned. In the heart of man, in the choice of his will, the covenant
of friendship between God and him wus broken.

However, it now became evident that the covenant was God’s.
Man could break it in his own will, that 1s. by a free choice refuse to will
it. But this did not nullify the covenant. God is greater than our heart.
His cause is not dependent on man’s choice. On the contrary, the choice
of man is dependent upon God’s will. And God wills the covenant.
Therefore, according to God’s good pleasure, behind Adam when he fell
away stood Christ, God’s Companion. and in Him the Lord's covenant
of friendship with man was firm. Out of grace in Christ, God realizes
His covenant of friendship with man, contrary to his sinful will and unto
his sanctified will, so that man becomes God’s covenant companion and
friend eternally.

Behold, the idea of the covenant of grace!

According to God’s counsel, all things work together for the
realization of this idea of the covenant of grace. For a time, the earth
bears the burden of the curse of the Lord, and for a while the creation
resigns itself to the bondage of corruption. The angels, as ministering
spirits, go out from before the presence of God on behalf of those who
shall inherit salvation. And the world which perishes serves the church
which is saved as chaff serves the grain. It bears the grain and causes
it to ripen for the heavenly granary, namely, the communion of friend-
ship. At the same time it itself is being prepared by the grain for the fire
that is not quenched.
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Meanwhile the devil, having no light of himself, nor being capable
of producing a single independent thought concerning the kingdom that
he supposes himself to be establishing through man, is, in all his
rampaging, dependent upon the light that God causes to shine forth from
the people of His choice. Therefore, with his kingdom of darkness, he
only serves the reality of God’s covenant and the loveliness of the
heritage of His friends, although against his will. He also serves to
manifest ever more plainly. through all ages, indeed, unto eternity, the
lying, deceitful, and abominable character both of himself and of his
society.®

The history of all things is the development of the covenant of
friendship of our God.

God realizes His covenant-conception by the power with which
He acts upon the organic whole of His creatures according to His
counsel of providence. Each creature, in its organic participation in the
totality, receives God’s preserving, cooperating, and governing power
by which it attains to the perfect realization of the original creation-
conception of God and, with this, its own eternal salvation, provided
that it is standing in the right spiritual relation to the Creator. In the
regenerated person, the spiritual relation to God is principally again
restored and, therefore, good, so that he, by that internal, powerful
operation of His Creator, can fulfill his calling and reach his own
blessed destiny.

However, this positively good power of God works death and
destruction for the unregenerated world, since it itself reverses that
operation into its opposite by sin. Certainly, therefore, God does good
to all creatures. He causes His sun to rise upon evil and good and causes
the rain to fall upon just and unjust. It should be understood, however,
that the evil do not become better by this, but even worse, and that the
unrighteous do not become rightcous by this, but still more godless.

According to Hebrews 6:4-8, the world of plants teaches us that.
If ground and field are moistened with a gentle rain and nurtured by the
sun, the good wheat soon sprouts and grows luxuriously. However (and
let this be noted!), then and only then do the weeds also develop. God's
good rain and sunshine cause also the thistles to grow. By means of the

& “society” is gemeenschap, the word that with reference to the cov-
enant means “fellowship.”
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positively good powers of God the thistles and thorns develop. How-
ever, apart from re-creation they do not develop into myrtles and fir
trees, but into still larger thistles and thorns, in order presently to kindle
a great fire. Indeed, therefore, also the unregenerated person develops
by means of the good gift and power of God, but as unregenerated;
according to his own nature; out of his own principle of life; and unto
his own complete development in evil.

Since the regenerated and the unregenerated are inseparable and
exist organically intertwined during this earthly dispensation, it must,
therefore, be maintained that the whole creation develops in its organic
oneness by the power which comes to it from the Creator, but from the
twofold principle of sin and grace. The life of regeneration then is not
supported by the life that originates from creation, and the covenant of
special grace is not surrounded on all sides by a broader covenant of so-
called common grace.” Rather, the elect kernel of Adam’s race and its
reprobate husk are organically bound together during this earthly
dispensation. God’s grace is not common, but is directed to the kernel.
As the result, there is only one organic development of the whole
creation, especially of humanity, out of the principles of grace and sin,
along the lines of election and reprobation, and by means of the
positively good power of the Creator which comes to it according to the
counsel of God's providence.

In this way, by the almighty operation of the good power of God
in the kingdom of light and, with this, also in that of darkness, the
creation reaches its complete development in the way of a fearful
struggle and according to the demands and along the lines of the original
plan of the Lord for the life of the people of the covenant. An
independent development by each kingdom individually is impossible.
Indeed, to limit ourselves to the world of the children of men, the
children of both these kingdoms are of one blood; owe their origin, as
concerns the flesh, to each other; live simultaneously and under similar
circumstances; possess a similar disposition and a common kind of life;
and, therefore, can only develop in mutual communion and according
to the same laws of life. Their life here on earth is in all kinds of ways
marvelously intermingled. They also realize their solidarity and,
therefore, feel a need for cooperation toward a common goal of life.

" gemeene gratie
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