






savour of Christ, in them that are saved, and in them that perish: To the one

we the savour of death unto death; and to the other the savour of life unto life.

And who is sufficient for these things? For we are not as many which corrupt

the word of God: but as of sincerity, but as of God, in the sight of God speak

we in Christ." (II Corinthians 2:15-17) When, therefore, we speak in Christ

(preach) in sincerity, as of God and in the sight of God, we always triumph!

We are pleasing to God both in them that perish and in them that are saved.

That we may determine just exactly what preaching is as the chief task of

the church we· purpose to examine several passages of the New Testament in a

bit of detail. The first of these is I Corinthians 1:17-25 which reads:

"For Christ sent me not to baptize, but to preach the
gospel: not with wisdom of words, lest the cross of
Christ should be made of none effect. For the preach
ing of the cross is to them that perish foolishness;
but unto us which are saved it is the power of God.
For it is written, I will destroy the wisdom of the
wise, and will bring to nothing the understanding of
the prudent. Where is the wise? where is the scribe?
where is the disputer of this world? hath not God
made foolish the wisdom of this world? For after that
in the wisdom of God the world by wisdom knew not God,
it pleased God by the foolishness of preaching to save
them that believe. For the Jews require a sign, and
the greeks seek after wisdom: But we preach Christ
crucified, unto the Jews a stumblingblock, and unto
the Greeks foolishness; But unto them which are called,
both Jews and Greeks, Christ the power of God, and the
wisdom of God. Because the foolishness of God is wiser
than men; and "the weakness of God is stronger than men."

The Apostle writes: "For Christ sent me not to be a baptizer but to preach the

gospel ... " That verb "sent" means: to send away, to se.nd off, to order one

to go to a place appointed, to commission one. Hence the term refers to an

official sending. This is what Scripture means by the "calling1t of one to

an office in the church. That Itsending" or calling includes two main ele

ments. That one is sent by Christ means that he is appointed to that office

by Christ. But that sending also includes qualification for that office.

In other words, Christ always gives His Spirit to the one whom He appoints

to office enabling that one to fulfill the duties of that office. In this

sense Christ often spoke of Himself as being "sent of the Father." Christ

was appointed by the Father and qualified by the Father to be our Mediator.

That, therefore, to which the Apostle refers is his official sending, i.e.,

his being sent by Jesus Christ (cf. vs. 1) as an Apostle. His commission is

not to be a baptizer but to preach the gospel. And note well, Christ is the

Sender. Christ sent me not to baptize but to preach the gospel, Paul writes.
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This, therefore, is how the Apostle conceived of his commission from

Christ, the Sender. His chief task was to preach the gospel. Literally he

was called to bring or announce the glad news, to proclaim the glad tidings,

to instruct men concerning the things which pertain to salvation. This does not

preclude his baptizing. Indeed not for according to this very chapter he bap

tized a few of the Corinthian Christians. But chiefly his mission was to pro

claim the glad news. And, the point is that everything else, even baptizing

as important and significant as that sacrament may be, must be subservient to

the task of preaching. So overcome with this consciousness of his calling to

preach was the Apostle that he went SO far as to say: "Woe is me if I preach

not the gospel." (I Corinthians 9:16) Primarily, therefore, the Apostle Paul

was sent to Corinth to preach! Whatever he did there in that congregation he

had to preach. All of his activities had to be subservient to the chief task

of preaching.

This certainly indicates the supreme importance of preaching, one could

even say, the critical or crucial importance of preaching. If one understands

that the church is built upon the foundation of the apostles and prophets with

Jesus Christ as the chief cornerstone, (Ephesians 2:20) he can readily under

stand as well that what Christ charged the Apostles to do He also charges His

church. If we understand that along with the Apostles, evangelists, and pro

phets the ascended Christ also gave pastors and teachers to the church for the

work of the ministry and the edifying of the body of Christ then we can also

understand that the chief task of the church through its ordained ministers is

the preaching of the gospel. THAT is THE work of the minister in God's church.

Preaching is his business! For this and for this only Christ sent him, i.e.,

appointed him to the office of the ministry and qualified him for that office.

This means that the minister must be wholly devoted to the work of preaching

the gospel. In his capacity as a husband, as a father in his home, in his work,

in his recreation and in all the many details of his life he must be devoted

to his task as a preacher of the gospel. Nothing may ever stand in the way of

his preaching the gospell NOTHING! Jesus said that not evey burying one's

father or bidding one's relatives farewell could come before preaching the

kingdom of God. (Luke 9:59-62) The chief task of the minister is to preach.

He may have many duties which pertain to his office as minister of the Word in

a congregation but the one duty which takes precedence is preaching. All of

his duties: visiting the sick, comforting the sorrowing, caring for those who

- 35 -



have problems and troubles of one sort or another; as important as these duties

may be they must be subs'ervient to his task of preaching.. Preaching is THE work

of the church and its ministers. Why this is the case we shall point out pre

sently. At this point we must understand that the calling, the official send

ing of commissioning of the Apostle (and, therefore, of the pastor today) is to

proclaim the glad tidings of the gospel.

There are several implications of this truth which ought to be noted. The

first is, and this is by far the most significant also for our study, preaching

belongs to the official work of minister. Not everyone, therefore, may preach.

Only one' who is~ which is to say, called by Jesus Christ through His church

may preach. But this also means that one who is sent in this way by Christ

stands before God's people as the official representative of Christ. He comes

in the name of and by the authority of Jesus Christ. He comes with the Word of

Christ and that Word must be honored and ·obeyed. In the second place, preaching

is proclamation. It is the official announcement and public declaration of the

testimony of God. This means that informal discussion of a portion of the Word

of God by a group of believers or a panel discussion or a dialogue may not be

substituted for the preaching of the gospel. Nor may preaching be replaced by

dramatic productions or by singing or by anything else. Preaching is absolutely

necessary simply because it belongs to the official task of the church and its

ministers. Christ sends the minster to preach the Word. To fail is to be dis

obedient to Christ Himself.

The Apostle continues in verse seventeen by describing how he preached or

rather how Christ sent him to preach. Christ sent him to preach: " ... not with

(in) wisdom of words ... " The negative purpose is: " ... 1est the cross of Christ

would be made of none effect." Notice in general that this is part of the

Apostle's commission. He is sent to preach the gospel in a specific way and

that way is: "not with (in) wisdom of word." This is highly necessary for that

wisdom of word or words as some manuscripts have it would make the cross of

Christ of none effect. What this means is that the preacher must preach but

he is called to preach not in wisdom of word. If he does in fact preach in wis

dom of words he makes the cross of Christ of no effect.

Precisely what is meant by this "wisdom of word" is explained in chapter

two of this Epistle, the first five verses, where the Apostle describes how he

did his preaching among the Corinthians. There we read:
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"And I, brethren, when I came to you, came not with
excellency of speech or of wisdom, declaring unto you
the testimony of God. For I determined not to know
anything among you, save Jesus Christ, and him cruci
fied. And I was with you in weakness, and in fear,
and in much trembling. And my speech and my preaching
was not with enticing words of man's wisdom, but in
demonstration of the Spirit and of power: That your
faith should not stand in the wisdom of men, but in
the power of God."

Paul did not come to them with "distinguished eloquence" by the world's stan

dards. Gerhard Delling states it nicely when he writes: "Paul did not proclaim

God's act in Christ ... after the manner of outstanding eloquence and wisdom."

(Theological Dictionary of the New Testament, G. Friedrich, editor, vol. VIII,

p. 524) Thus the Apostle in his preaching stood in stark contrast to the

teachers of wisdom in Corinth! The Apostle further explains in verses four

and five: "And my word and my preaching was not with persuasive words of wis

dom but in demonstration of the Spirit and of power in order that your faith

should not stand in the wisdom of men but. in the power of God." The wisdom,

therefore, of which Paul is speaking is the wisdom of men or of the world ac

cording to chapter-one. With that wisdom Paul did not preach. Not with the

enticing words or persuasive speech of that wisdom of man did he preach. That

would cause their faith to be grounded in the wisdom of men and not in God.

Rather he was with them in weakness, fear, and much trembling. In this way the

power of the Spirit was manifest in the Apostle and thus he was determined to

know nothing except Jesus Christ and Him crucified.

This is what the Apostle means with the "not with wisdom of word" of chap

ter one verse seventeen. It is the worldly wisdom of man's word. It is the

"wisdom of the wise" and the "understanding of the prudent" (vs. 19) and "the

wisdom of this world." (vs. 20) The Apostle did not preach in the sphere of

(en plus the dative in the original) the wisdom of word. His preaching re-

mained outside of that sphere. In other words in his preaching the Apostle did

not accomodate himself to the wisdom of men. Paul did not employ their per

suasive eloquence. He could not for the gospel which Paul preached stands dia

metrically opposed to the wisdom of this world. It contradicts and it denies

the wisdom of this world. Thus one can readily see that if the Apostle had

spoken in the sphere of the wisdom of words he would have made the cross of no

effect. That word, "of no effect, 'I literally means to empty or make empty, to

make void, i.e., deprive of force, render vain, useless, aT of no effect. That
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is strong language indeed! To preach in the. sphere of the wisdom of word is to

make the cross of Christ empty or void, vain and useless and in this s~nse of no

effect. That kind of preaching strikes at the very heart of the gospel, the cross

of Christ. If preaching is to do anything it must present the cross of Christ

in all of its saving, dynamic, divine power. Preaching in the wisdom of word

does not do this. It makes the cross void. No wonder, then, that Christ com

missioned Paul to preach the gospel ~ in wisdom of word!

The Apostle goes on to write: '"'Par the word (not preaching as the Author

ized Version has it) of the cross is.to them who are perishing, foolishness, but

to us who are being saved it is the power of God. It· (translation mine, R.D.)

With these words Scripture gives the ground or reason for the preceeding.

Christ sent the Apostle to preach the gospel not in wisdom of word lest the

cross of Christ should be made of no effect because the word of the cross is to

those who are perishing, foolishness, but to those who are being saved it is the

power of God. That "word of the cross" is a descriptive genitive or genitive

of content. The idea is that this is the word which speaks of the cross. The

cross is the content of that word. This "wora of the cross tt stands in direct

contrast to the "wisdom of word" of the preceding verse. That is the wisdom

of this world and over against that wisdom is the word of the cross. We mU$t

also understand that that "word of the cross lt which has as its sole content '.

the cross, is to be distinguished from the preaching of the word. The Apostle

does not say as the King James Version puts it, "the preaching of the cross."

Preaching is the means oy which the word of the cross is conveyed. Thus the word

of the cross is really the content of the preaching. It is that which is pro

claimed. The cross of course, stands for Christ and His expiatory sacrifice,

the atonement which He made for the sake of the elect, His people; or "them

who are being saved." This is the word which the Apostle was sent by Christ

to preach. The Word of the CrOSS. Nothing less and nothing more must be

preached. The Apostle and every sent preacher for that matter, must preach

the cross. That is the very heart of the Scriptures. Everything in the Scrip

tures has to do with the cross of Christ. Preaching the cross implies therefore

that one preaches sin, guilt as a result of.sin and the fall, and total de

pravity. It implies that one preaches the only way out, the sovereign graee of

God revealed in the atoning sacrifice of Jesus Christ.

That word of the cross which is conveyed by means of the preaching has a

twofold effect. "To them who are perishing." i.e., consigned to eternal misery

and therefore on the path to destruction, to these whom Scripture calls: un-
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believers, the ungodly, or the reprobate the word of the cross is foolishness.

The term used in the Greek is mooria, which means utter folly or even silli

ness. Thus they react to the word of the cross when it is preached to them.

They consider that word to be nonsense and an insult to their intelligence.

And, you understand, that is not because the word of the cr0SS is actually

foolishness. This is the effect which that word of the cross produces in "those

wpo are perishing." Thus they react in unbelief and rebellion against the word

of the cross and they want nothing to do with that "foolishness." But, "to

those who are being saved," or "US.," Paul, the Corinthian Christians and the

children of God in every age it ~s the power of God, the dynamic power of God.

That Word of the cross is power indeed! It is the power to forgive guilt

ridden sinners, to call from darkness into th~ light of God's fellowship, to

give faith, to sanctify, to preserve and glorify the saints. That is all the

power of God which is the word of the cross. It is that word of the cross

which the Apostle was sent by Christ to preach. And, Christ commissions His

Church today to preach that word and that word of the cross has the same twofold

effect, in them that are perishing and in them who are being saved. It is God's

almighty, sovereign power.

The Apostle continues in verse nineteen: "For it has been written., I

shall destroy the wisdom of the wise and I shall bring to nothing (make void, of

no effect, frustrate) the understanding of the learned ones." (translation

mine, R.D.) The Apostle, having made the point that the word of the cross is

to them that perish foolishness, but unto us which are saved it is the power

of God, now substantiates that truth by quoting from the Old Testament Scrip

tures., Isaiah 29:14. In that passage God Himself says that He will destroy the

wisdom of the wise and make of no effect the understanding of the learned. Thus

it must be that the Word of the cross which Christ sent the Aposele (and which

He sends the church today) to preach is foolishness to them that perish. These

latter are the wise, the learned whose wisdom God destroys and whose under

standing God makes of no effect.

Next with a series of rhetorical questions the Apostle reinforces his argu

ment: "Where is the wis~ ? Where is the Scribe? Where is the Disputer of this

world? Did not God make foolish the wisdom of the world?" The answer to these

questions is obvious. Where is the wise? The answer is: he is not. Where

is the Scribe? Again, he is not. Where is the Disputer of this world? He

is not. There is a definite note of triumph here! Paul means to say that all

these: the wise, the scribe, the disputer of this world have had asbolutely
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no effect. The conclusion is perfectly evident: "Did not God make foolish

the wisdom of the world?" He surely did. The wisdom of this world has been

made void and utterly useless by God.

In the succeeding verses (21-25) Paul explains just exactly how this came

about, this total destruction of the wisdom of this world. Verse twenty-one

reads: "For seeing that in the wisdom of God, the world through (its) wis

dom did not know God, it has pleased God by the foolishness of preaching to

save them that beLieve." (translation mine, R.D.) The "epeidee gar" with

which the verse begins is causal. What we have here, therefore, is proof of

the fact that God made foolish the wisdom of this world, destroyed the wisdom

of the wise, frustrated the understanding of the learned. The text speaks of

both the wisdom of God and His good pleasure. These two may be distinguished

but they are nonetheless very closely related. In His unsearchable wisdom God

has adapted all things in His counsel to the attainment of the highest purpose

which is the glory of His Name. Thus all things: in heaven and on earth, good

and bad, great and 'mall, individually and collectively work together to at

tain God's purpose. And God's purpose is the manifestation of His glory in the

saving of His elect in Christ Jesus.

In that wisdom of God the world by its wisdom knew not God. For all of its

learning and knowledge the world by its wisdom cannot know God. How could it?

Scripture describes the wisdom of this world in these terms: "This wisdom

descendeth not from above, but is earthly, sensual, devilish." (James 3:15)

The wisdom of the world does not come from above. i.e., it does not have its

source in God. It comes from beneath, from the devil and sin. Thus it is char

acterized as: earthly, sensual, and devilish. It is not difficult to under

stand that this wisdom cannot know God. And that, the fact that the world by

its wisdom cannot know God, is in the wisdom of God. Jesus spoke of this very

truth when He thanked the Father for hiding the things of the kingdom from the

wise and prudent and revealing them to babes. In this connection Christ said:

" ... even so Father for thus it seemed good in thy sight." (Matthew 11;25,26)"

In other words this is God's good pleasure! God sovereignly hides these things

from the wise and prudent of this world and reveals them to the humble babes of

His kingdom. The fact that the world does not know God by its wisdom serves

in the wisdom of God the attainment of His eternal purpose in Christ.

On the other hand, it pleased God by the foolishness of preaching to save
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those who believe. It simply pleased God. This is His sovereign and free good

pleasure. God determined to save those who believe. And thos'e who believe are

not saved because they believe. That is not the point of the text at all. God

means to emphasize that the saved are believers. Those who believe in this con

text are the "saved" of verse eighteen of the "called" of verse twenty-four, in

other words they are the elect of God. God saves them by means of the foolish

ness of preaching. By that means God saves believers. God doesn't save by

disputation or all kinds of worldly wisdom or learning. He saves by the fool

ishness of preaching. To the world that is sheer foolishness. (cf. vs. 18)

But by that foolishness God saves His people.

This is precisely why preaching is both mandatory and indispensable for the

church. If the church ceases to preach it loses everything! The Church must

preach! It must simply because God is pleased to save believers by means of

the preaching. The life of the church as the organism of the Body of Christ is

sustained by means of the preaching of the word. By means of the prea~hing

God's people are called to the consciousness of faith, turned from sin to the

living God, brought to the consciousness of their justification, sanctified,

preserved in the world unto everlasting life and glory. If there be no preach

ing none of these blessings of salvation are possible. Therefore, too, there

may be no substitution for preaching: no elaborate liturgy with all kinds of

choral responses and responsive readings may taketP\ace, no dramatic produc

tions, no Bible discussions may replace either in part or in whole the preach

ing of the Word. Again, the church must preach simply because it pleases God

to save His people by that IPfoolishness." We must not pretend to be wiser than

God by substituting something else for preaching!

Two factors must be noted in this connection. By proclamation God saves

"those who believe" or "the ones believing." The ones saved, therefore, are

characterized by believing, by faith. The Word of the cross (vs. 18, the con

tent of the preaching) conveyed by preaching appeals not to reason or the in

tellect or the emotions but to faith. This is not to say that faith is not

reasonable. It is. But the point is that the word of the cross cannot be

logically demonstrated. It is either believed or rejected. Note too, that we

have a second term for preaching> keerugma, in this verse. This word means that

which is promulgated by a herald, the message or proclamation by heralds of

God or Christ. Preaching, therefore, is heralding the word of the cross. This

certainly emphasizes the fact that it is official. The herald is commissioned
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to proclaim the official announcement. Thus the preacher is ordained by Christ

("sent"" vs. 17) and charged by Christ to proclaim the message which in this

context is the word-of the cross (vs. 18) or "Christ crucified" (vs. 23).

Continuing in verse twenty-two the Apostle explains what the world by

its \\'isdom wants: "For the Jews ask for signs, and the Greeks seek wisdom."

Hence, neither wanted the word of the cross or Christ crucified. The Jews

often asked Jesus for signs. In Matthew 12:38" ff. the Scribes and Pharisees

asked the Lord for a sign. Jesus' response was that: "an evil and adulterous

generation seeketh after a sign; but there shall no sign be given it, but the

sign of the prophet Jonas. 1I (vss. 39" ff.") Their asking for a sign was plain

evidence of their rejection of Jesus' preaching for in verse forty-one the Lord

says that the men of Nineveh shall rise in judgment with this generation and

condemn it" because they repented at the preaching of Jonas; and behold a

greater than Jonas is here! That they were not at all sincere in asking for

signs is also evident from Matthew 16:1 where Scripture says that they tempted

Jesus in desiring a sign from heaven. Jesus repeats His answer: "a wicked and

adulterous generation seeketh after a sign; and there shall be no sign given

it" but the sign of the prophet Jonas." (In this connection cf. also John 6)

The Greeks on the other hand seek after wisdom. They wanted rational proof

for everything and they "loved to hear some new thing." (Acts 17) But in all

their seeking of wisdom they mocked at and rejected the gospel of Jesus and the

resurrection!

But" writes Paul in verse twenty-three, in sharp contrast to the Jews who

ask for signs and the Greeks who seek after wisdom" we preach Christ crucified.

We preach" we do not show signs and we do not dispute or discuss with persuasive

words of man's wisdom, we preach" i.e., we herald (keerussoo), cf. comments on

this verb above in the introduction and in connection with verse twenty-one.)

And we preach, "Christ crucified!" - Here is the content of the preaching,

the essence of the gospel message and it is really the same as the "word of

the cross" of verse eighteen. This is the gospel" Christ crucified. All preach

ing must be Christ-crucified or it is not preaching at all. The name, Christ,

is the official name of· the Savior and signifies the fact that He is the Anointed

of God. He is the eternal" only begotten Son of God Who is anointed to be our

Prophet Who perfectly reveals the will of God to us. He is our Priest Who

brought the perfect sacrifice of Himself for the sin of the elect and-Who ap

pears in the presence of God for us. And Christ is our King Who rules His

people graciously by His Word and Spirit and Who rules over all things by His
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sovereign power. And He is Christ crucified. That "crucified" is the perfect

passive participle in the Greek and is literally translated, "having been cruci

fied." The force of the perfect tense is that Christ once having been crucified

stands before us always as the crucified One. This and only this, nothing more

and nothing less, Christ having been crucified is the message heralded by the

foolishness of preaching!

Christ having been crucified means that the eternal Son of God in our flesh

suffered and died under the curse of God's wrath and thus brought atonement for

all of God's elect. This implies the fall of the race into sin and the guilt

and depravity of the race. It implies the Justice of God which must be satis

fied. Nothing less than the sacrifice of the Son of God would suffice.

Christ having been crucified implies sovereign grace and unconditional predesti

nation. God blessed us and predestinated us in Christ Jesus before the founda

tion of the world and that is realized in the crucifixion of Christ. Christ

crucified implies the end to all work righteousness. Salvation cannot be

earned; its only possibility lies in Christ having been cruci£ed in the heart

of the Word of God and the content of preaching.

To the Jews who ask for signs Christ having been crucified is a stumbling

block Cvs. 23). That stumbling block is an impediment in one's way causing

him to fall. Scripture speaks of the same thing in I Peter 2:8. In that pas

sage Christ is called the chief cornerstone which God lays in Sian. But to the

disobedient He is a Stone of stumbling and a rock of offence. The same term is

used in both passages, skandalon. Only Peter adds: "whereunto they were also

appointed." God appointed them to stumble over Christ in unbelief and dis

obedience. Thus they stand in stark contrast with those who believe and to

whom Christ is precious and who are the chosen generation, the royal priest

hood, and the holy nation that they should show forth the praises of Him who

called them out of darkness into his marvelous light. (vs. 9) Thus also we

must understand our text. To the Jews, i.e., the unbelieving Jews who ask for

signs, Christ having been crucified is a stumbling block. And this is pre

cisely God's intention that they should stumble over Christ crucified into

destruction. This is one effect of Christ having been crucified. He causes

unbelief to stumble. They are offended at Christ; He doesn't fit into their

Messianic expectations. They want a Christ but not the Christ having been

crucified. Unto this they were appointed. Preachi~g Christ having been cruci

fied produces this effect! The Apostle continues: "and to the Greeks foolish

ness." To the unblieving Greeks who seek after wisdom Christ having been

crucified is foolishness, sheer folly, silliness. They in all their wisdom are

offended at Christ crucified and reject Him as foolishness.
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In verse twenty-four we have the contrast, the positive effect of the

preaching of Christ having been crucified. But, in distinction from the Jews

who ask for signs and the Greeks who seek after wisdom and to whom Christ is

the stumbling block and foolishness, to the called'both Jews and Greeks He is

Christ the power of God and the wisdom of God! "The ones called" are the same

as "those who believe" of verse twenty-one and the "saved" of verse eighteen.

These are the ones predestinated to be conformed to the image of Christ before

thefoundat~on of the world (Ephesians 1:3, ff.), the chosen generation of

God's people (I Peter 2:9). These are the "His people" whom Jesus saved from

their sins (Matthew 1:21). They are the "sheep" for whom the Good Shepherd

laid down His life (John 10). They are the regenerated ones by the Holy Spirit,

called out of darkness into the light of God's fellowship. To them God has

given faith uniting them to Christ in Whom are all the blessings of salvation.

They are justified, forgiven, adopted, and given the right to everlasting life

and glory. They are the sanctified, preserved, presently to be glorified

saints. The called they are, both Jews and Greeks, the called out of every

nation.

To them Christ having been crucified is Christ the powe~ and the wisdom

of God. Christ crucified is the, power of God, the power that forgives sin,

transforms from darkness into light, saves from death and hell and translates

into glory. That is power [ Dynamic, saving power of grace! Christ having been

crucified, that is not earthly power, but heavenly, divine, wonderworking power!

And Christ having ~een c~cified is the highest manifestation of the wisdom of

God. God's purpose is the glory of His name through the saving of His people

in Christ. And God in His wisdom determined the way of the cross, "Christ having

been crucified," as the highest and best way to reach that purpose. Thus Christ

having been crucified is the power and the wisdom of God!

Now then Paul was sent to preach "the word of the cross" or "Christ having

been crucified." The preaching of Christ having been crucified has a double

effect: it is a stumbling block to the unbelieving Jews who ask for signs and

foolishness to the Greeks who seek after wisdom, but to the called, both Jew

and Greek it is Christ the power and the wisdom of God! Thus by preaching God

destroys the wisdom of this world and makes it of no effect and by preaching

God saves His people. Can there be any doubt but that preaching, therefore, must

be the chief task' 'of the Church? How can there be salvation wi thout it? Why

is this true? Simply because it pleases God by the foolishness of preaching
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to save them that believel That is God 1 s wisdom and that is His power.

We shall continue this discussion of preaching from the point of view of

several other passages in succeeding issues of the Journal, the Lord willing.
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BOOK REVIEW

GLORIOUS IS THE BAPTISM OF THE SPIRIT, By Robert K. Churchill; Presbyterian

and Reformed Publishing, 1976; 74 pp., $2.50 (paper). (Reviewed by Prof. H. Hanko)

The purpose of this addition to the growing literature on the baptism of

the Spirit is stated in the Preface:

I have attempted, in this work, to present the

larger and I believe more Scriptural view (of the bap

tism of the Holy Spirit). In so doing I have had to

enter areas in which, to my knowledge, very little has

been written. From the viewpoint of the whole counsel

of God, I have tried to answer such questions as:

What is the baptism, and what is the anointing of the

Spirit? What is the scope of Pentecost? How is the

baptism of the Spirit related to Christ? How are the

three Persons of the Godhead related to the Spirit's

baptism? What is the unpardonable sin? and What was

the Spirit of God sent to accomplish?

The book is primarily intended to refute modern neo-Pentecostalism; but

it does this by way of an emphasis on the positive fruits of the Spirit.

In connection with this emphasis, a large number of different subjects are

briefly treated. Among these many subjects is also a treatment of the whole

idea of baptism and the Biblical arguments for infant baptism.

The weakness of the book is its lack of organization. The many differ

ent subjects are not treated in any unified way so that one theme is consis

tently developed. Nevertheless, this book is recommended to our readers be

cause it provides insight into some questions, related to the general subject

of baptism of the Spirit, but not often treated.
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BOOK REVIEW

THE JOURNAL OF PASTORAL PRACTICE (A Professional Periodical for Ministers),

Jay E. Adams~ Editor-in-chief; Presbyterian and Reformed Publishing Company;

143 pp.~ $3.50 (Kivar binding) (Reviewed by Prof. H. Hanko)

This is a new venture in the field of publishing, and it is probably good

to give our readers some general information concerning this venture before we

review the book. Some of this necessary information can be gleaned from an

introductory editorial written by Jay Adams:

The Journal of Pastoral Practice is a new venture in

the history of American Christianity. Unthinkable as it may

seem, the oldest institutionalized profession in the United

States -- the ministry -- has no professional journal! It is

our purpose to remedy this situation .

. . . . In the Journal of Pastoral Practice, while ad

hering to scholarly standards, authors will be encouraged

to make every effort to be intensely practical. They also

will be urged to write in everyday English, leaving the

esoteric jargon of their disciplines for other endeavors.

Each editor has been chosen not only because of his exper~

tise in the fields that he covers, but also because of his

concern for practicality.

The Institute of Pastoral Studies, a part of the Chris

tian Counseling and Educational Foundation, has launched

this effort because we want to serve you in a way that will

reflect the concerns that you must face in the pastorate as

you seek to shepherd God's flock. Therefore, we shall wel

come reactions, suggestions and all ideas that you may care

to share concerning improvements or subjects that might be

considered.....

It is our present intention to publish the Journal at

least twice during 1977. Later we plan to expand it to a

quarterly or possibly a bi-monthly. Each volume will be

sold separately with back copies available. It is hoped

to distribute the Journal in Christian bookstores every

where. If a bookstore near you does not carry the Journal,

it may be purchased through Christian Study Services, 1790

E. Willow Grov.e Ave., Laverock, Pennsylvania 19118, or

from the publisher.
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The Journal is divided into different sections, each with its own editor.

Paul Settle edits "Christian Education"; Howard A. Eyrich edits "Coun =eling";

D. Clair Davis edits "Evangelism"; Bob Den Dulk edits "Management and Fi

nances"; Bob Smith edits "Medicine and Health"; Milton Fisher edits "Missions";

Wesley Walters edits "Para Christianity"; James M. Baird edits "Pastoral Word";

and Jay Adams edits "Preaching". There is also a section of book reviews.

It is a bit early to eva~uate this new venture. Time will tell whether

this new Journal will be worth its rather steep price. The present (and first)

issue has too many brief articles in it which are of almost no help and signi

ficance. There are however, some fairly good articles also. There is a rather

good chapter on decision-making. The section on medicine and health, especially

the chapter on Illness and a Life View, is good. The section on Para-christianity

has a good section on the latest techniques of mormon proselytizing. Jay Adams

has a section on preaching in which he emphasizes the importance of purpose in

preaching.

A Journal of this kind could be extremely valuable, and we hope that this

Journal becomes that as it develops. It would be wise, I think, for all our

readers who are pastors especially to subscribe to the Journal at least for a

year so that future issues can be evaluated. This should be done before the

venture is written off, or before any particular suggestions are made to improve

it.
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BOOK REVIEW
SOLI DEO GLORIA, Essays in Reformed Theology (Festschrift for John H. Gerstner),

edited by R.C. Sproul; Presbyterian and Reformed Publishing, 1976; 210 pp.,

$6.95. (Reviewed by Prof. H. Hanko)

Usually I have found Festschrifts to be rather boring and insignificant

books. This one is an exception to that rule. John H. Gerstner, Jr., in

whose honor this book was prepared, is professor of Church History in the

Pittsburgh Theological Seminary. His colleagues and friends have prepared a

worthwhile and excellent book which, on the whole, fulfills the promise of the

subtitle: Essays in Reformed Theology.

It is impossible to give a thorough review of a book with such a diversity

of contents. The best we can do is give the reader some brief idea of the

chapters and hope that this will be sufficient stimulation to prompt our read

ers to buy the book and peruse its contents.

Cornelius Van Til, in a chapter entitled: Calvin the Controversialist,

develops the idea that Calvin set forth, over against all Roman Catholicism,

the Scriptures as the basis for Christian thought. J.1. Packer has an excellent

chapter on the doctrine of justification as held by the Reformers. P.E. Hughes's

chapter on God's sovereignty is weak on the question of God's control of sin.

Three of the five points of Calvinism are treated. The chapter on total de

pravity is rather philosophical, but sound. John Murray writes strongly on

irresistible grace. The editor, R.C. SprOUl, has a good chapter on double pre

destination in which he·passingly criticizes Berkouwer for denying reprobation.

J.W. Montgomery has an interesting evaluation of the Lutheran theologian Chern

nitz and his critique of the Council of Trent. In a chapter on inspiration,

Roger Nicoll pleads for the use of the deductive and inductive method within

the framework of Scripture to prove its infallibility. There are worthwhile

chapters on Psalm 12 and the power of the lie, on Charles Hodge's life and

theology which demonstrates that the Princeton theologians did not ignore piety

in their pursuit of theological purity, the idea of the covenant in Jonathan

Edwards, the Puritan idea of the Sabbath, the authority of preaching, and a

rather fascinating criticism of the spiritual bankruptcy of modern society.

Though some chapters are better and more significant than others, all are

worth reading. We recommend the book.
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BOOK REVIEW'

WHAT ABOUT CONTINUING REVELATIONS AND MIRACLES IN '!HE PRESBYTERIAN CHURCH TODAY?---
A Study of the Doctrine of the Sufficiency of Scripture, by Robert L. Reymond;

Presbyterian and Reformed Publishing, 1977; 64 pp/. $1.95 (paper). (Reviewed by

Prof. H. Hanko)

This criticism of various aspects of Neo-Pentacosta1ism (particularly

tongues-speaking and miracles) is not an easy book to read. For one thing ,it

has a very complicated sentence structure in much of it; for another thing, it

is filled with much transliterated Greek. While, therefore, it is not of parti

cular help to many who are unacquainted with the original languages of Scripture,

it can be read with some profit by ministers of the gospel.

Both the strength and the weakness of the book are in the exegesis. The

author gives much attention to the exegesis of the pertinent passages of Scrip

ture -- especially those connected' with the matter of tongues-speaking. This

makes it worthwhile. But his over-reaction to tongues-speaking often leads

him into faulty exegesis. To cite but one illustration: the author concludes

that the promise of the Spirit of truth made by Jesus on the eve of His death

was a promise limited to the apostles. It was, of course, made directly to

them; but it cannot be denied that the promise was made to the Church of the

New Dispensation.

The author interprets I Corinthians 14 as referring to languages which

were spoken in that day although they were not known by the ones who spoke them.

In an interesting way he. also interprets I Corinthians 13 to prove that

tongues-speaking has ceased.
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