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say, that God (logically) decreed
that Christ should be the Media-
tor of the covenant, before (that
is, logically before) God decreed
the fall of man into sin, or the
creation of the world. By logi-
cally before we mean that the
decree of Christ is a higher goal
than the subsequent decrees, and
that those same decrees serve
the decree of Christ.

‘A more complete descrip-
tion of the supralapsarian view
of the decrees of God could be
presented as follows:

I. God decreed to glo-
rify Himself as the triune, cov-
enant God.

2.  Goddecreedto do so
especially in and through Christ,
the Mediator of the covenant.

3. God decreed predes-
tination, which includes elec-
tion, namely, choosing specific
people unto salvation in Christ,
and reprobation, namely, reject-
ing the rest, who would in turn
serve the decree of election.

4. To fulfill the decree
of predestination, God decreed
a race of men, and the fall into
sin.

5. Toservetherace and
the working out of predestina-
tion, God decreed to create a
world and decreed all of history
and providence with it.
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The infralapsarian view
presents God’s decrees in the
reverse order. It too maintains
that the purpose of all is to give
glory to God. To that end God
decreed as follows:

1.  God decreed to cre-
ate a world and a race of men.

2. God decreed the fall
into sin.

3. God decreed predes-
tination, namely, He chose some
members of the race unto salva-
tion (election), and determined
to pass by the rest (reprobation).

4. God decreed to send
Christ to save the elect.

An examination of the two
positions reveals that the
supralapsarian view presents the
decrees in a logical order, with
each particular decree serving
the one preceding it, culminat-
ing in the decree that God glori-
fies Himself. The infralapsarian
position, on the other hand, gives
the decrees inthe order in which
they are carried out in time. The
names themselves come from
the position of the decree of
Christ in relation to the decree
of the fall (the lapse). Hence
supra-lapsarian means “above
or prior to the fall” and infra-
lapsarian means “below or sub-
sequent to the fall.”

It must be understood that
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there is room for both positions
in the Reformed faith. Both de-
scribe the decrees of God in
eternity. Hence, both positions
maintain sovereign, double, un-
conditional predestination in
eternity, a predestination not in
any way based on man or his
works. Historical proof for that
is that the Canons of Dordrecht
are infralapsarian, but several
delegates to the Synod of
Dordrecht were supralapsarian
and their position was not con-
demned by the synod.
Colossians | gives power-
ful support to the supralapsarian
view of God’s decrees. For in-
stance, Colossians 1:16 teaches
that not only were all things in
heaven and earth created by
Christ, all things were also cre-
ated for Him. The word trans-
lated for is the Greek word e(s,
which in many instances in
Scripture has the meaning of
“with a view to.” That all things
were created with a view to
Christ supports the view that
the decree of creation and provi-
dence serve the decree of Christ.
In addition, Colossians
1:20 teaches that God through
Christ reconciles all things in
heaven and earth to Himself.
Christ is presented as the goal
of God’s plans, the one in whom
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heaven and earth will one day
be made one (as stated explic-
itly in Ephesians 1:9-10).

In these and other ways,
Colossians exalts Christ and as-
signs Him the God-ordained
preeminence.* The title of the
book by Dr. Alden A. Gannett
is, therefore, most appropriate.

The book, however, is most
disappointing. In plain words, it
does not present the glorious
truth that the title implies that
the book will give. In the Pref-
ace, Dr. Gannett indicates his
purpose for writing the book. It
“is not primarily to provide an-
other technical and scholarly
work on this timely epistle.
Rather, my aim is to set forth a
practical word by expounding
the theme of the epistle—the
preeminence of Christ in our
daily walk.”

Dr. Gannett’s presentation
ofthe theme of Colossians gives
an indication where he is going,
and where, in my judgment, he
went wrong. No doubt Co-

* For those interested in a more
thorough exposition of Colossians
1 and of the preeminence of Christ,
I recommend Herman Hoeksema’s
Chapel Talks on Colossians, avail-
able from the Protestant Reformed
Seminary.
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lossians, like most of the New
Testament epistles, contains
much instruction about the
Christian’s walk - instruction
based on the doctrinal material
of the epistle. It is doubtful,
however, that the main point of
Colossians is preeminence of
Christ in the walk of the Chris-
tian. That shifts the emphasis
radically from the place of Christ
inthe counsel and works of God,
to the place Christ has in the life
of the believer. The danger is
then that the emphasis is on the
Christian making sure that he
has (makes?) Christ preeminent
in his own life.

Sadly, that is exactly the
approach Dr. Gannett takes. The
first page of chapter one de-
clares that “God wants, through
the Book of Colossians, tobring
us back to the centrality of our
Lord Jesus Christ—who He is,
what He did for us on the cross,
and how He wants to live in and
through us. In two words, Christ
preeminent.” (My emphasis,
RID.)

When the commentary
reaches the very verse that
speaks of the preeminence of
Christ (p. 37), there is but a
short paragraph of explanation,
and then this telling question:
“As faras you know, in the pres-
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ence of God, is Jesus Christ first
in your life?” Even more obvi-
ous is the first of two questions
with which the book ends (pp.
104-105) — “Is Christ first in
your life? ... Will you now
humble yourself, bow the knee,
and crown Christ Lord?”

That pathetic question in-
dicates the reason why Dr.
Gannett cannot give Christ the
proper preeminence that
Colossians does, namely, that
his theology is Arminian. He
gives numerous prayers that he
urges upon the reader, adding
the assurance that if the indi-
vidual will pray these prayers,
in his words, “God will save
you” (p. 44; similarly, see pp.
40, 89, 105, for examples). He
is blatant in asserting to the un-
converted, “Christ died for you,”
citing, of course, John 3:16 (p.
47). He avers that Christ “longs
to be your life, my friend™ (p.
88).

With that theology, Dr.
Gannett canonly present a Christ
who s glorious in what He wants
to do and be for man, but who
can do nothing until man allows
it. In such a system, who has the
preeminence? Man does. Man
holds the reigns of power, and
must be willing to “crown Christ
Lord™(!).
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Dr. Gannett’s eschatology
also effectively rules out the pos-
sibility that he would ascribe to
Christ the preeminence given
Him by God. Dr. Gannett is a
premillennial dispensationalist,
awaiting the Rapture (cf. pp. 17,
37,and 40). Admittedly, he does
not speak of his view of
eschatology often in this book.
Nonetheless, the premillennial
dispensationalist believes that
in the end of the earthly king-
dom of a thousand years, Christ
will deliver up the kingdom to
the Father, so that God will be
all in all. Christ will no longer
be King. Christ will no longer
have the preeminence.

This work is misnamed in
another way when it is subtitled
“A Commentary on Co-
lossians.” It is a commentary
only in the sense that the com-
ments are loosely connected
with and somewhat based on
Colossians. This book does not
give clear or insightful exposi-

Saving Grace, by John
Cheeseman. The Banner of
Truth Trust, 1999. 136pp. + viii.
Paper, $7.99. [Reviewed by
Russell J. Dykstra.]
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tion of the text of Scripture. The
concepts in the passages are not
even defined, as a rule, and the
explanation of the text is skimpy
at best. I would describe this
more as an anecdotal walk
through Colossians. The work
is short on explanation, long on
stories more or less connected
with the various passages of
Scripture. It is evidently in-
tended to impress upon the
reader the importance of mak-
ing Christ first in his life.

Reformed pastors should
take note that this is the kind of
material found in Christian
bookstores. While thetitle might
be attractive and give the ap-
pearance of being Reformed, it
is misleading, and it will not
build up the members of their
flocks in the Reformed faith.
Even more seriously, this book
robs Christ of the true God-given
preeminence even while it
claims to be setting forth the
same. W

This work is a revision of
The Grace of God in the Gospel,
published in 1972. The book
arose out of the fact that the
author was disturbed “by cer-
tain man-centred emphases
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which had invaded the thinking
and practice of evangelical
Christians, undermining the bib-
lical gospel of the grace of God”
(p. vii). John Cheeseman is quick
to point out that he believes
“both in the absolute sovereignty
of God and in the clear scrip-
tural commands to preach the
gospel” (p. viii). Thus the work
is somewhat polemical, intend-
ing to set forth the truth of sov-
ereign grace, pointing out some
of the ways in which the doc-
trines of grace are being com-
promised. At the same time, he
will maintain emphatically the
calling to do evangelism.

This book has many good
and commendable aspects, and
for the most part, it was a de-
light to read. The author sets
forth the sovereignty of God,
and particularly in the salvation
of man. Consider his descrip-
tion of the gospel. It is

aproclamation of divine sov-
ereignty in mercy and judg-
ment.... The gospel tells of
the glorious triumph of God’s
life-giving, free and saving
graceoverthe willof man. ...
This grace is that free and
unmerited favour of God to
sinners, by which God the
Father loved us and had
mercy upon us; by which the
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Lord Jesus Christ came to
earth to die for our sins; and
by which the Holy Spirit
called us and drew us out of
darkness into God’s marvel-
ous light (pp. 7-8).

Again he writes,

The gospel we find in the
Bible is concerned with God.
It seeks to glorify Him, and
Him alone (pp. 8-9).

Cheeseman is emphatic
about the sovereignty of God.
God is the “sovereign Creator
of all things” (p. 9). He affirms
that God *“‘works all things ac-
cording to the counsel of His
will” (Eph. 1:11), not out of ne-
cessity, but freely for His own
glory™ and “to that perfect will,
all things, and all men are sub-
ject” (p.9). Also the sins of men
are subject to that will and to the
providence of God, though that
“in no way lessens man’s re-
sponsibility for his sin” (p. 10).

As to the state of natural
man, Cheeseman insists that
man is “totally fallen” as a re-
sult of Adam’s fall (p. 21). “Ev-
ery man, woman and child born
into this world, with the excep-
tion of our Lord, is a slave to sin
... and dead in sin,... [and] sins
in all things” (p. 23). Not only
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that, but man has a corrupt na-
ture (p. 24).
Cheeseman rejects the no-

tion that fallen man has a free,

will. He writes that “man’s will,
like every other part of him, is
depraved, and in bondage to sin”

(p. 25). Thus man’s will “is’

‘free’ only to sin” (p. 25). He
recommends Luther’s Bondage
of the Will on the question (p.
52).

The salvation of man,
therefore, is not a cooperative
effort between God and man; it
is rather God's work. Every
Reformed believer will appre-
ciate this emphasis in this book.
Cheeseman writes (p. 32):

It is evident, then, that, far
from the Lord Jesus Christ
waiting patiently and impo-
tently at the door of our life
for us to make up our minds
to let him in, if left to our
‘free-will” we would be for-
ever lost and no-one would
be saved. Yet God, in His
mercy delivers, saves, sinners
from that death, by drawing
them to Himself. This is the
work of the Holy Spirit, the
Lord and Giver of Life, a
work of irresistible grace, an
effectual call, by whichaman
embraces the salvation Christ
has won for him and by which
he is truly born again of the
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Spirit of God. ‘No one can
come to Me® (because of his
hardness of heart, and sinful
unwillingness) ‘unless the
Father who sent Me draws
him’ (John 6:44).

Later this exclamation
point is added to the above —
“The doctrines of irresistible
grace and of God’s uncondi-
tional election destroy free will”
(p. 41).

The work points out that
God demands repentance and
faith in Christ, but "repentance
and faith are gifts of God and
they follow, but do not precede,
the new birth™ (p. 35).

The next crucial doctrine
of concern is the atonement of
Christ on the cross, or to be
more specific, for whom did
Christ die? About this, too,
Cheeseman affirms the biblical
(and thus Reformed) position.
He writes, “I hold that the atone-
ment described in Scripture is
particular — the Lord Jesus
Christ died specifically for the
elect, astheir representative and
substitute, to secure their salva-
tion.” He adds, “Christ died for
His church, and not for the sins
of each and every individual”
(p. 72).

Cheeseman does not wa-
ver in this crucial point. The
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atonement did not merely make
salvation possible for men, it
effectually redeemed and saved
those chosen by God. He an-
swers the various charges raised
against this, and explains the
texts that are usually brought up
(e.g., John 3:16, I John 2:1-2,
etc.). He maintains that it is
wrong to preach “Christ died
for you” (p. 84). The atonement
is particular, and even personal,
so that the believer (and only
the believer) can say with Paul,
“The Son of God ... loved me,
and gave Himself for me” (Gal.
2:20) (p. 85).

Consistent with this, the
author maintains that those who
are saved are unchangeably
saved - they cannot be lost.

Thebooks criticisms of the
“modern gospel” are accurate
and devastating (Chapter 6 —
Another Gospel). He summa-
rizes (p. 98):

Jesus is presented as a loving
but impotent figure, standing
and knocking outside the
door of our lives. There is
only one door-handle, on the
inside, where the sinner alone
can control it. The feeling
excited is pity: “He has done
so much for you; will you not
now open the door to Him
and allow Him to bless you
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with His salvation?” This
leads the hearer to feel that
he has done God a favor by
agreeing to believe!

The true gospel is most
humbling to man, and the unity
ofbelievers is that they see their
own unworthiness and rejoice
in the saving work of God. This
salvation also motivates the be-
liever to declare the good news
of salvation. Evangelism, true
evangelism, is the result. The
author affirms the need to preach
the gospel promiscuously. Not
only so, but the gospel is to be
preached with confidence, for
God is sovereign, and His word
does not return void (pp. 117-
118)!

This is refreshing! Few
books today affirm the truths of
sovereign grace so forcefully
and unapologetically.

While all that is true, the
book has several flaws in its
doctrine. These flaws are so se-
rious that they may well corrupt
the main teaching of the book.
One serious error is the author’s
contention that God has two
kinds of love. On the one hand,
God is “loving and kind” to all
(p. 11). This is the love that God
has as Creator, and ~=cording to
which He provides tor the needs
of all men (p. 58). Int 3 sense
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the love of God is “universal”
(p. 58). On the other hand, there
is a “deeper,” saving love (p.
11). This love of God as Re-
deemer is particular, for the elect
(p- 58).

In harmony with this “uni-
versal” love, the book (briefly)
alludes to a “common grace,”
which is defined as “the work of
the Holy Spirit in restraining
men from sin and in leading
them to do good, which extends
to all men” (p. 28). It is “not the
same as saving grace” (p. 29).
Not only that, but it is main-
tained that “the good which re-
sults is in spite of the sinner’s
corrupt nature” and is “not ac-
ceptable to God” because the
good deeds “are without the only
motives with which God is
pleased — love to God and
humble faith in Christ (Heb.
11:6)” (p. 29).

It is most unfortunate that
the author does not consistently
maintain sovereign, particular
love and grace, but allows for a
common love and grace to all
men. It is appreciated that he
does not promote two wills in
God, that God supposedly loves
and wills to save all, and yet
loves some men more than oth-
ers and does save the “some.”
Yet his allowance for a com-
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mon grace and love is not con-
sistent with the rest of his, to say
nothing of the Bible’s, teaching
on soveréign grace and particu-
lar love. The question must be
faced: If God loves all, why does
He not save all? And, Can there
truly be two kinds of love and
two kinds of grace in God? In
addition, what is the basis for
the “common grace”? God has
favor on His elect exactly be-
cause of the cross of Christ. If
God has favor on all men, upon
what is that based? The conclu-
sion of nearly every supporter
of common grace is that this
grace is one of the benefits of
the cross that flow to all men. In
some sense of the word, there-
fore, Christ died for all men.
However, that leads inevitably
to the swamp of Arminianism. I
would contend that is it is im-
possible to maintain sovereign,
particular love and grace on the
one hand, and a common and
universal love, on the other hand.
History has demonstrated that
fact repeatedly. The church will
not be able to keep it straight —
the universal love ofthe Creator
forall His creatures is still love.

The author does not es-
cape the contamination of
Arminianism. He maintains that
there is a “free offer to all of
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salvation” (p.52) It is, in fact,
“God’s universal offer of salva-
tion” (p. 82). Sometimes it ap-
pears that he might be using the
term “free offer” in the sense of
a “presentation of Christ, with
the call to repent and believe in
Christ.” With that every Re-
formed believer would agree,
though one might take issue with
the appropriateness of the term
“free offer,” due to the use of
the term by Arminians. Yet,
what the author intends is not
sufficiently clear. Ironically, al-
though Cheeseman rejects the
possibility of contradictions in
theology (p. 60) and affirms
without embarrassment the need
to be logical (p. 62), when he
arrives at this apparent contra-
diction, he resorts to the worn-
out device of “mystery.” He
writes: “It is indeed a mystery
which we cannot understand that
God sincerely offers the gospel
of salvation freely to all, while
He has purposed to save only
those whom He has chosen. Yet
weare to believe both, for Scrip-
ture teaches both™ (p. 54).

One of the problems mani-
fested in the book is a lack of
clarity at certain points. This is
true in the use of the words “will”
or “willing” or even “desire.”
When these are applied to God
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and the matter of salvation, it is
not always clear what the author
means. It could refer to the will
of God’s command, namely, that
He commands all men to repent
and believe and turn to Him. Or
itcouldreferto the willof God’s
decree — that He has willed that
all men repent and believe, and
therefore strives to attain that
goal. I think that the author
meant “will” in the sense of com-
mand, but the author could clear
this up by being more explicit.

Secondly, there is alack of
clarity concerning the relation-
ship between faith and salva-
tion. Due to this lack of clarity,
someone could argue that the
author maintains that faith
comes first, and then oneis (i.e.,
gets) saved by using his faith.
That would leave room for
works in man’s salvation, which
the author otherwise clearly re-
jects. An example of this lack of
clarity is found in the statement:
“Faith is the holding out to God
of empty hands in order to re-
ceive the white robes of salva-
tion with which God has prom-
ised to clothe all who believe in
His Son” (pp. 36-37). This state-
ment could be rightly under-
stood, I suppose, as referring to
the appropriation of the bless-
ings of salvation by faith. How-

87



ever, throughout the book there
isnoreference to faith asabond
that connects the elect sinner to
Christ. Had that been made
plain, there would be no confu-
sion. Faith that connects the
elect sinner to Christ is the work
of God that becomes the “life-
line” through which all the bless-
ings of salvation flow to the
believer. Faith becomes active
in the believer, obviously, but
only after one has been saved.
The difference is between faith
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as a part of salvation, on the one
hand, and faith as a condition
(i.e., as pre-requisite) unto sal-
vation, on the other hand.

In many ways, therefore,
the book offers much enjoyable
reading. It rejects the Arminian
gospel so prevalent today and
promotes the true gospel of Jesus
Christ, the gospel of sovereign
grace. One could only wish that
sovereign, particular grace was
consistently maintained. W
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