


magistrate.” And this magis-
trate is “to the Church,” “be-
sides this ecclesiastical disci-
pline.”

Although brief, the four
articles are packed with Re-
formed doctrine. They speak to
contemporary issues and con-
troversies. Article four distin-
guishes the “one holy Church”
of the elect, which “is not vis-
ible to man’s eye but only known
to God,” from the instituted
Church, “which is visible and
seen by the eye.”

Affirmingthat infants must
be baptized, article four states
that the significance of baptism
is that sin shall not be imputed
to the elect.

By baptism once received is
signified that we (infants as
well as others of age and dis-
cretion) ... are received into
His family and congregation,
with full assurance that al-

. though this root of sin lies
hidden in us, yet to the electit
shall not be imputed.

The confession concludes
withalovely eschatological line
that describes not only the
Marian exiles in 1556 but also
all true Christians in every age.
Upon the return of Christ, “we
who have forsaken all men’s
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wisdom to cleave unto Christ
shall hearthe joyful voice, Come
ye blessed of my Father, inherit
the kingdom preparea for you
from the beginning of the world,
and thus shall go triumphing
with him in body and soul.”

There is alwaysa fly in the
ointment. The reprint adds to
the original edition a “new in-
troduction” by Jack Rogers.
Rogers’ introduction is a brief
for the theological modernism
of the twenty-first century.
Theological modernism repudi-
ates the sixteenth century con-
fessions as faithful expressions
of Holy Scripture, the inspired
Word of God. This, of course,
is what those confessions
claimed to be. For this reason,
the Marian exiles and many oth-
ers were ready to die for the
faith they confessed in those
confessions. Forthisreason too,
those confessions were binding
upon Reformed believers and
Reformed churches.

Not so for Jack Rogers.
The sixteenth century confes-
sions were merely time and cul-
ture-bound expressions of what
“Reformed people most deeply
believe” at any given time. “To
use confessions from previous
centuries as contemporary laws
[“"laws” is the pejorative mod-
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ernist word for “authoritative”
and “binding” — DIJE] fails to
recognize that humans not only
applied the gospel to their situ-
ation, but that they did so with
the assumptions of their time
and culture” (p. xiii). Earlierin
his “new introduction,” Rogers
had suggested that Reformed
Christians of the present time
should write a new confession
settling “the primary issue con-
vulsing the Church in the 1980s
and 1990s, namely whether ho-
mosexual persons should have
the right to hold ordained office
in the church.” What he in-
tends, of course, is that the new

confession would settle this is-
sue in favor of homosexuals
seeking to hold office (p. xi).

What the publishers were
thinking when they inserted
Rogers’ statement of unbelief
into a volume of confessions of
the Reformed faith, only they
know. But in the providence of
God, the jarring dissonance
serves a purpose. It demon-
strates that the faith of the Re-
formed confessions, which a
remnant in the world still be-
lieve with all their heart and
boldly confess, and theological
modernism are two different
religions. &

Postmillennialism: An Eschatology
of Hope, by Keith A. Mathison.
Phillipsburg, New Jersey: P&R Pub-
lishing, 1999. Pp. xii +287. $14.00
(paper). [Reviewed by David J.
Engelsma.)

In no way does this vol-
ume on eschatology establish
pustmillennialism as a doctrine
of hope. What it does establish
is that the doctrine of the last
things condemned by the Sec-
ond Helvetic Confession as
“Jewish dreams” is alive and
well among reputedly conser-
vative Presbyterian publishers
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and theologians. The publisher
is P&R. The author is a recent
graduate of Reformed Theologi-
cal Seminary.

In the main, the book is a
cursory explanation of carefully
selected texts of Scripture that
are susceptible to a post-
millennial interpretation and the
consignment ofall contrary pas-
sages to A.D. 70.

The handling of Scripture
leaves much to be desired.
Against the objection to
postmillennialism that Romans
8:17ff. teaches the persecution
of the church throughout the
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present age, and thus exposes
the postmillennial “hope” of
earthly victory as false,
Mathison replies that the pas-
sage refers only to the
Christian’s struggle with sin (p.
184). 1In fact, Romans 8:35
(“tribulation, or distress, or per-
secution, or famine, or naked-
ness, or peril, or sword”) clearly
teaches the persecution of the
New Testament church, just as
the Old Testament text quoted
in verse 36 taught the persecu-
tion of the saints in the time of
the old covenant.

Mathison is cavalier in his
dismissal of the certainty of per-
secution: “Suffering by perse-
cution is not a sine qua non of
the church. Ifit is, there are few
if any true churches in North
America today™ (p. 185). He
ignores Il Timothy 3:12: “Yea,
and all that will live godly in
Christ Jesus shall suffer perse-
cution.” He ought to take seri-
ously his own standard for judg-
ing true churches. The number
of true churches in North
America may very well be far
fewer than comfortable Re-
formed and Presbyterian church
members suppose. If Mathison
will investigate, he will discover
that there are Reformed
churches in North America that
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are hated, slandered, and
mocked for their confession of
the truth and for their walk of
holiness.

Instead of dismissing per-
secution, Mathison should be
warning the churches in North
America of overt persecution
thatis about to break out against
them.

But this author of a work
on biblical eschatology is blind
to the impending great persecu-
tion. The reason is his dream of
an earthly victory of the king-
dom of Christ in history. To
preserve this dream, he explains
all the New Testament prophe-
cies of apostasy, tribulation, and
Antichrist as having been ful-
filled in A.D. 70 in the destruc-
tion of Jerusalem. Matthew 24,
I Thessalonians 5, II Thessa-
lonians, II Timothy 3, and all of
Revelation up to chapter 20,
among many other passages,
refer exclusively to the events
of A.D. 70. “The vast majority
of [passages that teach a gradual
worsening of conditions on earth
prior to the Second Coming] re-
fer specifically to first-century
conditions atthe time of Christ’s
coming in judgment upon
Jerusalem” (p. 183).

Basic to Mathison’s
eschatology is the preterism of
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J. Marcellus Kik and of Chris-
tian Reconstruction. It is no
surprise that the book comes
highly recommended by Ken-
neth L. Gentry, Jr. and R.C.
Sproul. With good reason,
Mathison finds it necessary to
distinguish his own very nearly
full preterism from “full pre-
terism” in an appendix.

There is candid acknowl-
edgement of the purpose of the
preterist interpretation ofall the
New Testament warnings of
apostasy and persecution.

If these things [foretold by
Christ in Matthew 24] have
already occurred in connec-
tion with the coming of Christ
in judgment on Jerusalem in
A.D. 70, then they have no
bearing on the repeated prom-
ises of victory for the gospel
in this age (p. 115).

What Presbyterian defend-
ers of Christian Recon-
struction’s theology of carnal
dominion must do is demon-
strate from Scripture and the
Reformed confessions that the
Messianic kingdom is earthly in
nature and that its victory in
history is physical and political.
To no purpose do Mathison and
his colleagues exert themselves
to show, with a great display of
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accomplishment, that the Bible
teaches that Christ has estab-
lished His kingdom in this world
and that His kingdom progres-
sively triumphs. Reformed
amillennialism has always con-
fessed this. Christian Recon-
struction postmiliennialism, in-
cidentally, teaches that Christ
and His kingdom have been de-
teated up to the present. But
Reformed amillennialism holds
that the kingdom is a heavenly
kingdom in this world and that
its victory in history is spiritual.
The issue is Christ’s spiritual
kingdom.

Althﬂ)ugh moast ofthe book
is a restatement of Christian
Reconstruction teachings on the
golden age and dominion,
Mathison adds a new ground for
the expectation of a future con-
version of a majority of man-
kind: God's common grace (pp.
164, 165).

[f common grace is under-
stood as Abraham Kuyper in-
tended, Mathison is guilty of a
gross logical fallacy. Common
grace isto be distinguished from
saving grace. Common grace is
merely favorinthislife. It gives
rain and sunshine. From a com-
mon grace of God, nothing fol-
lows for the salvation of men.

But if common grace is
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understood as a loving will of
God for the salvation of all men
without exception, as Mathison
and most Reformed and Presby-
terian theologians today indeed
understand it, the argument from
cornmon grace proves too much.
Common grace does not merely
prove that a majority of humans
will be saved in the future. It
proves that all without excep-
tion will be saved in the future.
Indeed, it proves that all who
have ever lived will be saved in
the future. Does not God love
and sincerely desire to save all?

At least one leading Chris-
tian Reconstruction postmillen-
nialist has proposed that in the
coming millennium every single
human will be converted and
saved, although his reason for
thinking so is not common grace,
but the victory of Christ.

What is going on in the
most conservative Presbyterian
churches and seminaries as re-
gards eschatology? What is
going on in the face of the clear,
forceful, urgent, abundant warn-
ings of Scripture that in the last
days the church of Christ must
contend with rampant lawless-
ness, wholesale apostasy, and
fierce persecution? What is
going on in the face of the rapid
development in North America
and the world of these very re-
alities?

The postmillennialism of
Christian Reconstruction and
Keith Mathison is not an
eschatology of hope. It is an
eschatology of delusion, of
“Jewish dreams.” And it is a
grievous threat to the welfare of
the church and the saints. @

The Atonement Controversy in
Welsh Theological Literature and
Debate, 1707-1841, by Owen Tho-
mas. Tr.John Aaron. Carlisle, PA,
The Banner of Truth, 2002. Pp. x|
+ 392, $25.99 (hardcover). [Re-
viewed by Angus Stewart.]

Asabook ondoctrinal con-

troversies in Wales, this work
belongstoarare breed. Its liter-
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ary history too is unusual. The
material now found in The
Atonement Controversy was first
published as a lengthy chapter
in Owen Thomas’ biography of
John Jones of Talsarn. It has
been translated from Welsh into
English by John Aaron, who also
provides us with a superb intro-
duction.

The author, Owen Thomas
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(1812-1891), was “one of the
leading Welsh scholars of his
day” (p. xi) and “the most re-
spected preacher in Wales” in
the 1870s (p. xii). His classic
work on John Jones is “acknowl-
edged generally as the best bi-
ography ever written in Welsh”
(p. ix). For this work and his
many scholarly articles, he was
awarded a D.D. from Princeton
in 1877 (p. xii). John Jones
(1796-1857), the subject of
Owen Thomas’ biography, was
likewise a man of parts. As a
child, he could recite the whole
New Testament and several Old
Testament books. He mastered
Greek and Latin and collected
possibly the largest library ever
possessed by a Welsh minister
(p. xiii).

However, both Owen Tho-
mas (the biographer) and John
Jones (his subject) compromised
the truth of the gospel in Wales.
John Jones was a “practical”
preacher, “an advocate of a less
doctrinal, more socially aware”
gospel (p. xiv). He advocated a
more moderate “modification”
of Calvinism. Owen Thomas
carries John Jones’ position fur-
ther. “He is on the side of the
reformers. He wishes the ‘New
System’ to prevail” (p. xxvi),
and has “an element of sympa-
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thy towards” the governmental
theory of the atonement (p.
XXX1V).

Owen Thomas’ summary
of controversies on the extent of
the atonement from Augustine
to nineteenth century American
Presbyerianism (pp. 111-150) is
deeply flawed at several key
points. Gottschalk, he opines,
held “extreme views of predes-
tination and election” (p. 118).
“Unquestionably,” Calvin “con-
sidered Christ’s sacrifice as
bearing a general aspect and as
offered for all mankind so as to
establish a ground of hope for
all” (pp. 123, 124-125). Tho-
mas holds a very weak interpre-
tation of the Canons of Dordt on
limited atonement (pp. 124-125,
131). The “celebrated” Bishop
Davenant is quoted with ap-
proval as he compromises
Christ’s atonement to find com-
mon ground with the Arminians,
while Augustus Toplady is side-
lined (p. 125). Andrew Fullerin
England (pp. 130-134) and Drs.
Brown and Balmer in Scotland
(pp. 134-141) are given sympa-
thetic treatment, as is Amyrault
in France (pp. 142-143) and the
“New School” in the US (pp.
149-150).

The book is divided into
three parts. Part | traces the
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controversies between Calvin-
ists and Arminians, 1707-1831;
part 2 follows the controversies
amongst Calvinists, 1811-1841;
and part 3 treats the controver-
sies amongst Calvinistic Meth-
odists, 1814-1841.

The same arguments
against limited atonement made
today were made then, and in
both cases the attacks are often
made by professed Calvinists.
Many were arguing that the
atonement was sufficient for all
and hence universal. Thus
Christ makes salvation possible
forall. Temporal blessings were
supposedly purchased at the
cross for all, including the rep-
robate (pp. 159, 163, 164; cf.
xxxviii). Some held that God
desires the salvation of all (pp.
214-215), which also seems to
be the view of Owen Thomas (p.
119). God supposedly loves
everybody, and this, apparently,
is John Aaron’s position too (p.
xvi). Reprobation is largely, if
not totally, ignored, and para-
dox theology is evident (pp. 160,
276). Apparently there is much
truth in Arminianism, and even-
tually peace is made between
the “Calvinists” and the
Arminians, for we need to evan-
gelize and promote revivals,
and, after all, the debates are
largely a matter of semantics,
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and God’s truth is larger than
human “systems” (pp. 103-104,
275-276, 363-364).

Many lessons can be
learned from this book. First, it
is striking that the debates in
Wales began with the preaching
of Welsh-speaking Arminian
Methodists (p. xv). Heresy al-
ways brings disruption. Sec-
ondly, the work as a whole tes-
tifies to the influence of false
doctrine from abroad. The apos-
tasy started through the follow-
ers of Wesley and gained speed
through the influence of Finney
(p. 264), but “modified” Cal-
vinism from various parts of the
world also leavened Wales. The
ideas of Grotius in Holland
(through his disciples in many
parts of the world), Joseph
Bellamy and Samuel Hopkins
in New England, and Andrew
Fuller and Edward Williams in
England, united in the total over-
throw of the doctrines of grace
in Wales by 1900. Inasurvey of
1841-1900 (pp. xxxi-xxxix),
John Aaron sketches the main
lines in the apostasy of the Welsh
churches subsequent to Owen
Thomas’ narration that covered
up to 1841.

After reading Owen Tho-
mas’ work one comes away with
at least three nagging concerns.
First, Thomas does not believe
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that the debate over the extent
of Christ’s atonement is really
as important as many of the pro-
tagoniststhought it was (p. 363).
Secondly, Thomas would also
lead us to think that perhaps,
after all, the extent of Christ’s
redemption is a tortuously diffi-
cult subject shrouded in mys-
tery. Thirdly, the readers might
also be tempted to think that
this is a subject that has never
been decisively dealt with by
the church of Christ.

The Canons of Dord!t deal
effectively with all three issues.
Its Second Head of Doctrine
(“Of the Death of Christ, and
the Redemption of Men
Thereby™) is the church’s de-
finitive answer against a death
of Christ forall: Christdied for
the elect “and those only™ (I1.8).
It states, moreover, that the
Arminian theory of an ineffec-
tual, universal atonement
“bring[s] again out of hell the
Pelagian error” — so this is an
important issue (I1.R.3). The
first line of the “Conclusion”
tv the Canons of Dordt ad-
dresses the subject of the clar-
ity of the five points, which
include limited atonement. It
reads, “And this is the perspicu-
ous, simple, and ingenuous dec-
laration of the orthodox doc-
trine respecting the five ar-
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ticles....” Particular atonement
is a “perspicuous”and “simple”
doctrine. The Scriptures clearly
teach it, and a little child can
grasp it — Christ died for those
whom He has chosen and He
did not die for those whom He
passed by. Owen Thomas’ The
Atonement Controversy pro-
vides plenty of evidence that
the theories concocted by those
who compromised on this ar-
ticle of God’s truth are both
various and complicated. The
Arminians and the “moderate”
Calvinists fall under the con-
demnation of the Canons’
“Conclusion” as those who
“controverted” the orthodox
faith, “troubled™ the churches,
and “violated all truth, equity,
and charity, in wishing to per-
suade the public.”

John Jones, the subject of
the biography, knew fine well
the truth of Christ’s particular
redemption. As a teenager, he
translated John Owen’s Death
of Death into Welsh (p. xiii)!

Owen Thomas also under-
stood limited atonement. How-
ever, he writes with evident ap-
proval of the broadening of the
mind of Henry Rees, one of the
more Calvinistic men of his day.
Through “reading and studying”
Andrew Fuller and others. Rees
had his mind
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Enlarged to such an extent
that, although he never left
the essential theology of his
old teachers, Dr. Goodwin
and, particular, Dr. Owen, he
yet perceived that there are
other truths in the divine rev-
elation, as essential to the
gospel as the particular truths
emphasized by them, to
which they had not paid so
much attention (p. 363).

Moreover, it was not only
Fuller who “enlarged” Rees’
mind so that he could tolerate
Arminianism but “Dr. Arnold,
Julius Charles Hare, and Tho-
mas Carlyle” also had a hand in
thisbroadening process (p. 363)!

Owen Thomas does not
voice even a guarded criticism
of all this. He concludes in his
last paragraph,

Consequently, the preachers
amongst us now feel quite free
and unfettered, within the con-
fines of revelation, and nor
hound by any system. Further-
more, and in one sense even
more valuable, the people
nearly everywhere not only
tolerate this but demand it (pp.
363-364; italics mine AS).

Apostasy by now has rip-

ened: “The prophets prophesy
falsely ... and my people love to
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have it so” (Jer. 5:31). It started
with the incursion of Armini-
anism through the followers of
John Wesley and it ended up
like this!

John Aaron rightly warns
about “the consequences of ac-
quiescing in a ‘modification’ of
Calvinism.” His words concern-
ing nineteenth century Wales
apply equally to our day:

In the prevailing theological
current it was inevitable that
any position of small modifi-
cation could never be main-
tained; it would only actas a
focus for further dilutions.
By the time theological sta-
bility would be regained, the
general theological landscape
would be very different (pp.
XXVii-xxviii).

The same “wooden horse”
(p. xxxiv) of moderate Calvin-
ism is at work in Presbyterian
and Reformed churches today.
The notion that God loves ev-
erybody and wants to save ev-
erybody is eroding the truth of
particular redemption, and John
Wesley, whose disciples
brought the heresy of universal
atonement into Wales, is widely
touted by professedly Reformed
men. ¢
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