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Dear radio friends,

In this message we will meditate on the sufferind death of Jesus Christ from the point
of view of Luke 23:33. | want us to focus espdgiah the last words of this verse: “they
crucified him, and the malefactors, one on thetrigind, and the other on the left.”

We know that this detail of Jesus’ deatht H@was crucified between two criminals, is
significant because it is recorded in all fourlod gospels. In Matthew 27:38 we read: “Then
were there two thieves crucified with him, one be tight hand, and another on the left.” John
19:18 says, “they crucified him, and two other vitm, on either side one, and Jesus in the
midst.” To this Mark adds that this happened ifililonent of prophecy (Mark 15:27, 28), “And
with him they crucify two thieves; the one on hght hand, and the other on his left. And the
scripture was fulfilled, which saith, And he waswhered with the transgressors.” The
prophecy that is fulfilled is Isaiah 53:12.

It was no accident that Jesus was crucifegdiden two malefactors. This happened by God’s
appointment and according to God’s eternal purp@gleo was responsible for this we do not know.
It may have been a statement from Pilate agaiasidtvs: “Here is your king, debased and
identified with the lowest in your society.” Omitay have been that the Jews wanted this so that
Jesus and His disciples would be shamed. In estis®r, God was sovereign. Though wicked men
did it, God determined it, and the fact that Sarptmakes much of it means that it is worthy of our
study.

Jesus’ crucifixion between these two crinsnala sign. It tells us something. God is tellin
us something by it. In this Jesus is identifiethvginners, and at the same time He creates a
division between sinners—the one saved and the etbenally condemned.

Who were these malefactors? They were maviated of capital crime, men who had been
involved in theft and murder, who had been preWouied and placed on death row. These were men
who were worthy of death, as one of them acknowdsdfer in verse 41. Why does God put these
two on either side of Jesus? What do they repfgséney represent to us the entire human racee He
we are told about humanity as a whole—what everyismiand what every man deserves. Notice, as
they are described, there is no distinction matledsn them. They are simply described as two
malefactors. They are lumped together. We dé&mmiv which one was on Jesus’ right or which one
was on His left. Both have been judged as mursiesad both are condemned to death. There is no
guestion concerning their guilt. Who are theyzyTére sinners, both of them, worthy of death.

And that is humanity. This is the world odAm That is you and that is I. All of us are
represented in these two criminals. In Romans @<éord says that we are all under sin,



there is none righteous, no not one; there is tegiedoeth good, no not one; there is no fear of
God before their eyes. And because of this, alMarrthy of death, that is, eternal death in hell.
This is so because we all have a common head, enoarorigin in Adam. His sinfulness and
his guilt are transmitted to all men. Romans 5‘Bg,one man sin entered into the world, and
death by sin; and so death passed upon all methdoall have sinned.” And verse 18: “By the
offence of one judgment came upon all men to com@gion.” We are all lumped together in
these two malefactors. We all bring forth the sémis of unrighteousness. We are all
sinners. We all deserve the same condemnation.

Dear listener, do you see yourself in thegerhalefactors. Alongside Jesus, we are the
guilty sinners.

It is significant that these two were crusifi The Scripture tells us that this death, by
crucifixion, symbolized the curse of God againshmén the Old Testament, the Israelites were
forbidden to leave hanging overnight those who veeveified because “he that is hanged is
accursed of God.” In their death, not only is R@man judiciary condemning and saying they
are not worthy to live and walk among men, but Gladself is saying this about them. This is
the accursed death. The one who is suspended@mssis not worthy of the earth and is not
worthy of heaven with God. He hangs in a no-méarisl where every man belongs. In the
crucifixion of the malefactors, God saysatib humanity: “You are cursed.”

Jesus is numbered with these two transgressée is crucified between them. The three are
lumped together under the curse. Yet there i$fardnce between them. Not only a difference
between Jesus and these two, but a difference betthie two. Jesus, being in their midst,
divides them. The death of Jesus Christ makestandion between the two of them. Later in
the chapter we learn that one believes and is savetithe other is hardened and condemned
eternally.

| said that they symbolize humanity. In lienan race, throughout all of history, there is thi
same separation caused by the cross and sufférdegus Christ. The gospel comes throughout
history, and it divides. It leaves in its wake tp&oples. Its message that all are sinners bivgs
responses. It creates believers and unbelievers.

This distinction is not because one peopdebatter in themselves than the other. It is inet t
case that one of these malefactors is not as btk agher one. Both are justly condemned.
Matthew tells us that initially both of them joinedwith the multitudes in mocking Jesus. We
are all in the same condemnation.

The explanation for these two peoples, ferdliference between these two malefactors, is
the sovereign predestinating grace of God. Iméterin the mind and purpose of God, there are
already these two peoples. God has known and Ie&dwn people from before the
foundation of the world. He has determined theimber and who will be included in that
number. He has chosen His people and rejectecshe In His love, He sends His Son to die
for those whom He has chosen. And in His deathisCtreates this same division. He does not
give a loving sacrifice of salvation for both oe#e criminals, nor for all of humanity, but He
dies to secure the salvation of His own by makiagnpent for their sins.



From the beginning of history to its end, thessage of the gospel makes this division. In
the very beginning (Gen. 3:15), God speaks of t@arls—the seed of the woman and the seed
of the serpent. He speaks of their enmity. In&3en4 that division becomes clear in the
children of Adam and Eve. Cain is the wicked sod Abel, the believing son. And that
division is created by the sacrifice of a lamb.eQ@egjects it, the other believes it. Jesus, in the
midst, creates a divide in the human race.

How does He do this? Let us look at the s@rGolgotha. In the first moments of the
crucifixion, Jesus does nothing. The result i$ Huth express the same hatred for God and His
Son. Both curse Him. Both rail on Him. Before thiork of grace comes, the elect malefactor
is exposed for what he is by nature. But thenslasus His attention to this sinner and begins a
wonder work of grace in Him. He works quickly, fde has only a few hours before this man
will die. There is no time for extended instruatiand gentle leading. He must work quickly
and powerfully.

What we see and hear of this work is whasgoneexternally. But there is another work, an
invisible and powerful work, going on in the heafthis one chosen, elect criminal. God, by a
sovereign work, plants in the heart of this ongs thild eternally loved, a principle of new lif,
seed of regeneration. God works on him by the p@ivthe Holy Spirit so that he is born again,
born from above. And born again, he can now seedasire the kingdom of heaven. Apart
from that work, he is spiritually blind and dead.

Accompanying that work of the Holy Spiritvidnat we see and hear externally at the scene of
Calvary. Jesus brings the gospel to this pooresiama gospel that will bring this railing, cursing
man to see that he deserves eternal death, argpaldgbat will bring him a word of mercy and
grace in his repentance. He hears that gospkeiprayer of Jesus from the cross: “Father,
forgive them; for they know not what they do.” Tlpaayer comes to him powerfully and
personally. He realizes that the One next to him walls God His Father is the Son of God. He
realizes that the One next to him, who prays: ¢giha them,” has the power to forgive sins. He
realizes that the power of forgiveness is in thatldef the One with whom he is crucified. God
confirms that word in his heart by the Spirit. Al distinction is clear immediately.

The other criminal hears and witnesses alktime things. There is no difference there.
And yet, he is hardened. His own words condemn hitmat shows us the innate hardness of
heart in man. Wherever Jesus appears with the \bfdiee gospel and the message of the cross,
the thoughts of men’s hearts are revealed. Thesasoan offense and a stumbling block to
many. The cross declares sin and the justice df Giaells us that we all deserve condemnation
from God. It tells us that Christ is the only way.calls us to forsake all trust in ourselves for
acceptance with God, to be empty of self, to bemémt of sin, and to trust in Jesus alone—the
only way of salvation. And to the unregeneraterti¢laat is an offense, a stumbling block. It
hardens the natural man in his sin.

Here the malefactor continues to curse aih@malesus. He heard what Jesus prayed. But
he says, “If thou be the Christ, save thyself and uHe will not be humbled. He will not
recognize what he deserves. He will not trusthmi€E for salvation. That takes a work of God’s
grace. This is the natural man’s response to tispej.



But God works grace in the heart of the atHarhim there is a softening and a repentance.
He turns to his fellow murderer and, speaking gasus, he says to him: “Dost thou not fear
God, seeing thou art in the same condemnation? wanishdeed justly...but this man hath done
nothing amiss.” He is saying, “You're about to the your sin. Don’t you fear God, the
Judge?” What an evidence of faith that confesson

Faith is both knowledge and confidence. Tha knows what is essential for true faith. He
knows himself. Concerning his own crucifixion, $ays, “we indeed justly.” He confesses his
sin. He knows what he deserves. He does not dhadguilt of his sin. When all eyes are on
him, he makes a public confession. And he trustsmhimself but Christ. “Lord,” he says,
“remember me when thou comest into thy kingdomdt Memember me for what I've done,”
but “God, be merciful to me the sinner.”

And he knows his Savior. He says of Jestias“man hath done nothing amiss.” Here is the
spotless Lamb of God, crucified, condemned by hth atand around the cross, but not by this man.
By these words concerning Jesus he sets to ndggjuicigment of the whole world against Christ.
He contradicts the verdict of Pilate and Herod thedSanhedrin and the high priest and all the
people who cried, “Crucify Him, crucify Him!” Thisian, he says, “has done nothing amiss.” The
spotless Lamb of God. And what confidence there lgs faith. What a confession concerning
Jesus.

What a trust in Him for salvation. “Lordnember me when thou comest into thy
kingdom.” In those words we have an amazing exgiwesof trust in Jesus. When everyone else
has forsaken Him, this man trusts in Him. He esfitst one to see and understand the cross and
the suffering of Christ for what it is—the first Welestament believer. When the disciples
despair; when the Jews are looking for an eartimg;khis man understands the work and the
kingdom of Christ. He sees that shortly Christ wé enthroned in His heavenly kingdom. And
he sees that the suffering of the cross is thefatathe sinless Savior to bring His people with
Him into that kingdom. “Lord,” he says, “rememlyee when thou comest into thy kingdom.”

What a marvelous work God does in the salwadif this sinner in his dying moments. The
work of salvation that God accomplishes in the tseair His elect today by the gospel is no less
remarkable. By the same Spirit He brings the sgospel to open our blind eyes and to give us
a living, confident faith in Jesus. Praise GodHs sovereign grace.

As we finish this message, let us move osilovi from the two thieves to the center, to
Christ, who is numbered with the transgressors.

Who numbered Him with the transgressors? Whmted Him a criminal with the others?
The world did. Men did. They viewed Him as juseanore of the many thousands who
deserved to die. They rejected Him. But in ddimg, they bring condemnation on themselves.
The whole proceeding of Jesus’ trial and crucifixghows His innocence. They need false
witnesses. Pilate declares four times: “l findfalt in him.” Judas, admitting that he had
betrayed innocent blood, went and hanged himgegirist is innocent. Man who has condemned
Him is guilty.



Yet, though He is innocent, God His Fathenhars Him with the transgressors. Who
counts Him a criminal? Who numbers Him with trensgressors? God does. The crucifixion
is an expression of God'’s curse resting on His Séa.is crucified with sinners because He is
crucifiedfor sinners. The Lord has laid on Him the iniquityusfall. God takes the curse off
His people. God takes the curse off the one meti@fand off all of His sheep and He lays that
curse on this spotless Lamb. He who knew no doe®me sin for us. Christ has redeemed us
from the curse of the law, being made a cursedor u

And the beauty of the cross is that the Sadaes this willingly. He numbers Himself with
the transgressors. Not only does the world crudify. Not only does God condemn Him for
us. But He says, “I lay down my life of myselfAnd in so doing, He actively and lovingly
takes on Him the guilt of the sin of His own sheep.

And that is the basis of our trust in Chrible first loved us! The malefactor heard. He
repented. He believed. And that night he wertdoadise—all because Jesus was crucified with
criminals.

Let us pray.

Father, we thank Thee for the Son of Thy JdeeHis willingness to take our sin on
Himself, and for the gospel of the cross thatilsmtoclaimed today to bring us sinners from
darkness and unbelief into the light and to falitle are sinners. We are worthy of death. But
believing, we confess. Because He died the acdulsath, we have confidence and hope. We
thank Thee, Lord. Thanks for Thy unspeakable ghitnen.
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No. 3614 Rev. Rodney Kleyn

Dear Radio Friends,

Every Sunday is a day of remembering the resumedt our Savior from the dead. Early on

the first day of the week He arose from the grat&ed, ever since, the Christian church has kept
this day as her Sabbath, the Lord’s Day, in remamd® and celebration of His victorious
resurrection.

Today, on what has become known as Reswrestinday or Easter Sunday, we give
special attention to the resurrection of Jesususleesurrection was a literal, bodily
resurrection, a real, historical event. Not onbywee remember it as a historical event, but our
interest as Christians is especially ingtgposefor us. Why and for what did Jesus rise from the
dead? And what does that matter? What does it fioedhe Christian today in the twenty-first
century?

Today we are going to look at the resurrectbChrist from the point of view of John
20:24-29, where Jesus appears to His discipldsinipper room. This is the second time that
He has come to them here. And this time Thomas, wds not there the previous Sunday, is
present with them.

After the first visit the other discipleslt€éhomas, “We have seen the Lord.” But Thomas
says, “except | shall see his hands and the prithteonails, and put my finger into the print of
the nails and thrust my hand into his side, | wit believe.” Now, it is very typical of Bible
commentators to analyze and be extremely critit@homas for this statement. Often he is
called “Doubting Thomas.” He is judged as a skeatipessimist, and a stubborn character. His
absence at the time of Jesus’ first appearan@dd® be an indication that he is wavering in
faith and forsaking the other disciples.

But the Bible says nothing like that. Supkaulation is not helpful at all in our learning
from this appearance of the risen Savior. Whatwantwenty centuries later, say about Thomas
that would be fair? These things are written for And we need to examine ourselves, not
Thomas.

From a positive point of view, there are agrthings that we can say about Thomas. The
Bible tells us that Thomas was a true and faittfstiple of Jesus, a man whose faith was
genuine, who was loyal to the Lord, and who loveglltord. That was the Spirit's work in
Thomas. In John 11:16, after Jesus tells themglesxcthat He is going to the house of His friend
Lazarus in Bethany (who had died), Thomas saysdmther disciples, who are reluctant to go



with Jesus, “Let us also go, that we may die with.h That is an amazing confession of loyalty
to Christ. Here is a faithful disciple, willing the with and for the Lord. How many of us
would be willing to do that—to follow the Lord inission work, for example, to a place where
our life would be threatened by persecution—wheraveeoften reluctant to say anything, even
in a society where we have freedom and do not tafesar the loss of life for our faith?

You see Thomas’ love for the Lord also innJ@K:5. Jesus had told His disciples there that
He is going away. And Thomas says, “Lord, we kmmt/whither thou goest; and how can we
know the way?” That is said out of his love foe thord. He loved the company of Jesus. He
loved to hear His teaching. And he wants to bé @itrist.

Yes, there is doubt in Thomas’ statemenh&odther disciples, but they and we are no
different than Thomas. All of the disciples, withomas, equally doubted the resurrection of
Jesus. In Luke 24:11 the Bible tells us that witnerwomen came from the tomb saying that
they had seen the risen Lord, the words of the woseemed to the disciples as idle tales and
they believed them not. They dismissed the remdrtise women as ridiculous fairy-tales. Mark
tells us that when multiple witnesses of the riserd came to them they did not believe. When
Jesus appears to them, He rebukes them for thedss@f their heart, because they did not
believe those who had seen Him after He was ri$%hen He comes to them at the time of His
ascension, Matthew tells us that some of them weeshHim, but others doubted. That s in
Matthew 28:17. So this doubt was not unique toritas, so that he should be labeled “Doubting
Thomas.”

But then, even as we talk about the doulaldhe disciples, let us also not condemn them as
if we would be any different. Just think of whiaése disciples had gone through. All their
hopes and all their emotional attachment dasheddizy. In Luke 24:21 the travelers to
Emmaus say, “We trusted that it had been he whiohnld have redeemed Israel,” and now
things have taken a drastic turn in His death artiése stories of His resurrection. What
turmoil, what trial their faith had to go through.

I do not mention all this to justify their dat and the weakness of their faith. No, Jesus
rebukes them and Thomas for their weak faith. |Baty all this because 1) we must not put
ourselves above them, but rather should stand sida@f them. Our faith, which comes
without seeing, is as much a gift of God’s gracevas theirs. And, 2) the weakness of their
faith, and Jesus’ dealing with them, is recorde8eanpture for us so that we might, without
seeing, believe that Jesus is the Christ the S@vodf and that believing we might have life
through His name. | just quoted the last verséobih 20, which follows the story of Thomas,
which tells us why this was written. Our faithfas from perfect. And this appearance of Jesus
to Thomas and the other disciples is written sbweamay be strengthened in our faith.

Now let us see how Jesus encourages andygtesrs these disciples, and particularly
Thomas, who are weak in their faith.

There are two things we should notice. Fistat Jesus says to Thomas. And then second,
the manner in which He says it.



In what He says, Jesus is direct and forthrigde says in verse 27: “Be not faithless, but
believing.” He is saying to Thomas, “Don’t be uhé@ng, but have faith.” He is telling
Thomas, “This is your problem: you don’t belieyeu don’t have faith when you should.”

Now, that does not mean that Thomas was an unleelibut rather that, as a believer, he was
not trusting and believing the promises and thed\a§rGod as he should. He was refusing to
accept them as true and reliable. And for theelveli, that is sin, very serious sin. All our other
sins get at the things of God that He has givarstand created. This sin, the sin of doubt, gets
at the character of God. When we do not belieeetord and the promises of God, we are
guestioning His truth and His dependability.

And that is what Thomas is doing here. Herit believe what the other disciples told him.
But, worse, he did not believe what Jesus hadhiold Before His death, Jesus had told the
disciples very plainly and repeatedly that He waidé again from the dead on the third day. He
had demonstrated His power over death in raisingraépeople from the dead. He had told His
disciples, in connection with the resurrection akhrus, “I am the resurrection and the life.”

But they did not believe. And now, Jesus is renmgd homas of what He had said and done
and He is telling him, “You should have believddold you these things before. And | proved
it. Be not faithless, but believing.”

We need to hear the same words of the ris@ro6 Jesus is to be believed. He is to be
taken at His word. Everything that He says, eveng that God says in the Scriptures, is
trustworthy and true. And, too often, we are fiai$ls when we ought to be believing. Just think
of the promises, all the promises of God in ScrigtuAnd then think of your life and the times
of doubt and the times that you wrestle with SBod has promised that all our sins are forgiven
through Jesus’ blood. Yet, all the weight of thidtgpf sin makes us wonder sometimes about
the power of the cross and the strength of God/s.loThe power of sin has been overcome. It
has been defeated. God has promised us His Haly. Snd yet, too often, in unbelief, we just
give in to sin. You believe that all things wodgether for good to them that love God. You
believe that the God who loves you and gave HisfSoyou is the sovereign over all things.
And yet, you are troubled and anxious and faith¥assn trials come into your life. You believe
in the resurrection of the body and the life ewvaitay. Yet, at the grave of a loved one, fear
wells up in our souls. You believe the promisd@dus that He is going to come again and that
we will be taken to heaven and glory, yet we fotget so often and we do not live in the light
of that coming. And then you, then we, need ta Beaus rebuke: “Be not faithless, but
believing.” Believe the word and the promisestd tisen Lord.

Now, | want you to notice also how Jesus shigsto Thomas. | love this because this is
how Jesus deals with me in my weakness and unbéliefis not only straightforward, but He is
also tender. Verse 26 tells us that He greetdigagples with the words, “Peace be unto you.”
That implies that He knew their turmoil. He undecsl what they had been going through in the
struggle of their faith. Think of Thomas in thegrvening week, between hearing when Jesus
was risen and this appearance. He had hearceadtdhies of Jesus’ resurrection and
appearances, but he says, “I will not believe ektépich Him and see Him.” How unhappy
that must have made him. The times that we ddweptomises of God are our most
troublesome and unhappy times. Unbelievers arenthst troubled of people in the world.



And now Jesus’ first word to Thomas is: “B®& He speaks peace! “Peace be unto you.”
Those are the words of blessing and benedictidboaf to His people. “Grace, mercy, and peace
be unto you.” There is a kindness and a lovendegmess and an empathy, in those words.
Jesus does not come and censure and condemn Thel@a®mes to those who are slow and
dull in their faith with a shepherd’s heart. VeBtells us what He is willing to do to help
Thomas. He says, “Thomas, reach hither thy fingeed, behold my hands; and reach hither thy
hand, and thrust it into my side: and be not fagh, but believing.” In those words Jesus is not
ridiculing Thomas or making an example of him. islshowing His mercy and His
condescension. He accommodates Himself to themesslkof Thomas’ faith in order to lift him

up.

Now, think about it. Usually we shrink awlagm wounds and scars caused by injury. And
we are shy or embarrassed about physical defosnitlesus is saying here to Thomas, “Thomas,
if that is what you need to do, if you need to yuutr finger through my hands, if you need to
thrust your hand into my side, I'm willing. Do ithomas.” This is how Jesus treats all the
disciples after His resurrection. He suits Hisepances to them in their unique situations in
order to draw them out and to strengthen theihfaillere He shows Thomas not only that it is
really Himself. But the signs and the evidencestare of His suffering and then of His
resurrection, of His sacrifice and His power.

And He condescends in exactly the same wang tto His church today in the world, in the
weakness of our faith. | think of the sacramehtd He has given to remember His suffering.
Why did He give them? Is it because His promisekHis word are not enough? No, the word
is sufficient. The value of the sacraments, thougthis, that He adds visible and external signs
to His word, to help us in our faith. We are jliist¢ Thomas. We want to see and to touch. So
He gives us the sign of washing of sin in baptiand the signs of broken bread and bitter wine
at the Lord’s Supper to remind us of His sufferirtge condescends to us in this physical world.

And in that mercy towards us we have a pat@d an example for how we should deal with
and treat others—our children, for example. Eyergson that God creates in this world is
different and unique. Every child that we havdifferent. We must appreciate that. We must
appreciate that in our families and in the chuesid approach each individual with
understanding and with kindness and with mercyrder to reach them and to help them. That
is effective communication. And we see how effexit is with Thomas. Now Thomas does
not need to touch. The mercy and the compassidhenapproach of Jesus to him is enough.
We can be thankful for merciful people like thisour lives. A tenderhearted mother or wife in
the home, a gentle father or gentle elder in theath These people who know Christ's mercy
to them are a great blessing to us. People whdedmnest with us but who, at the same time,
we can trust because we have experienced their love

The words and approach of Jesus to Thomag llom him a beautiful confession in verse
28. Thomas answers: “My Lord and my God.” TBisfirst, a double confession of the deity of
the Savior. He is saying, “You are God.” Lord d&bad are titles that do not belong to a man
but to God alone. And Thomas gives both of thiles tto Jesus. The purpose of the
resurrection is that we might believe that Jestisa<Christ, the Son of God. Thomas, seeing the
risen Lord, believes and confesses this. Thatmnaplete confession. That is the foundation to



any Christian confession. He was not just a mahHe was God in the flesh. His resurrection
proves that He is God. He did not come simplydtiver from earthly troubles, but He came as
the Savior from sin. And because He is God, Hédcowake that payment for our sins.

For Thomas, this is a personal confessldy Lord, andmyGod.” That shows that
Thomas rests now in Christ and trusts now His veord promises. Now he does not need to
touch and to see. But Lord, my Lord and my Gody Yiave spoken: | believe.

This confession shows also the resolve offfdm Not only does he say, “my God,” but also
“my Lord.” We do not know much about Thomas’ lg&er this, but one who says, “my Lord,”
to Jesus expresses a willing submission to Hireadiness to live in service to Him. My Lord,
and my God.

That should be the confession of every belie\tDo you make that confession today? Or,
like the old Thomas, do you want more, do you wargee and to touch something? You want a
sign of some sort? In verse 29 Jesus makes a cmpa He says, “Thomas, because you have
seen me you have believed. Blessed are thoshdliatnot seen and yet have believed.” In
those words Jesus is looking ahead to the resedew Testament and to all the believers that
will follow. He is saying not only that the faitif those who have never seen Him is superior to
the faith of Thomas who did see Him; but also tha¢ faith does not need to see and to touch
Him. True faith does not need visible signs, exttlanary signs, for confirmation.

Let me ask you: what would you prefer, anrhwith Jesus, or an hour with your Bible?
What would make your faith stronger: a miraclensone raised from the dead, or spending
time in the Word of God and reading what has beenrded there for us New Testament
believers? Today, too many are looking for extlawary revelations, for visions, for
experiences, for miracles, for extra blessings tbslt in prophecy and speaking in tongues and
so on. They suppose that these things are reailhgdo help them to believer, to make them
stronger in their faith. In fact, some say that yeally are not a Christian until you have their
extra blessings and experiences in your life.

But Jesus says, “Blessed are those who hatveeen and yet have believed.” You see, the
object of our faith is not something visible anddg#éle. The object of our faith is the Word of
God and the revelation in it—not only of true hrgtal events, but of the Savior and His work
for us. Jesus is the object of our faith.

May God give us that kind of faith, the failiat believes and hopes in Christ and the
promises of His Word.

Let us pray.

Lord, we give thanks for the risen Savior &dHis finished work. We thank Thee for His
death and suffering for sin, for His victoriousuggction. And we thank Thee for His mercy to
us sinners, for the way that He comes to us byMbed and Spirit to awaken us and turn us from
darkness and unbelief to faith in Him. Give usrargy and true faith that hopes in His promises
and that believes His Word in the Scriptures. Jasus’ sake we pray, Amen.
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No. 3615 Rev. Rodney Kleyn

Dear Radio Friends,

Have you confessed your sin? Do you confess yio@r ®o you know whether you are
forgiven all your sins?

The most difficult thing for any person toiddo confess his sin—to say, “l am a sinner”; to
say to God, “I am a sinner and | need forgivenessgrace.” It is difficult enough for us to
admit to one another that we are wrong and to asfofgiveness. That is not easy, is it? How
much more difficult to stand before God and confess sin?

It takes a work of God’s grace and spiritia heart and life of a person to bring him to the
point where he, before God, truly confesses his. sAnd if we truly confess our sins, we know
that God has worked that in us by His grace. Aedcan be assured of forgiveness.

Today we are going to talk about confessiosires from | John 1. | want to read verses 8-
10. These verses deal with both confession anildgfrsin. Listen to God’s Word.

“If we say that we have no sin, we deceiveselves, and the truth is not in us. If we confess
our sins, he is faithful and just to forgive us sims, and to cleanse us from all unrighteousness.
If we say that we have not sinned, we make hinaradind his word is not in us.”

In this letter, John gives several marksestg of genuine Christianity. And this is one of
them: confession of sin. A person who denieshieat a sinner, in need of forgiveness, is not a
genuine Christian. The person who confesses his st genuine Christian.

In verses 8 and 10, John talks about theatlehsin. He says, “If we say that we have no
sin, we deceive ourselves, and the truth is nasih And, “If we say that we have not sinned,
we make him a liar, and his word is not in us.”

Now, the question is: who says this? WhesaVe have no sin,” and “we have not
sinned”? Well, in the early church to which Johmtes, there was a group of false teachers
called the Gnostics, and this is what they weréngay“We have no sin; we have not sinned.”
They taught a kind of sinless perfection. Theymd like people to be talking about sin. They
said that when the gospel comes, we have to gendeialking about sin because sin is
forgiven. Then, if you would ask, “Well, what ali@amaining sin, that is, the sin that we still
have to deal with,” then they would say, “Oh, ggod for you to experience sin. The more sin
you experience and the deeper you fall into sien tine greater your spiritual experiences will



be; the better you will know the love and the gracd salvation of God. So,” they say, “we
don’t need to talk about sin. It's been forgiver avhat remains of it is beneficial for us.”

It is surprising how similar that teachingaswhat we face in our day, not only in the world
of psychology but also in many evangelical churchgewadays, the word sin is taboo. One
who uses it is thought to be judgmental. Everyiswiewed as a disease or an illness. Criminals
do not need punishment, but rehabilitation. A perdoes not do bad things because he is a
sinner, but because of circumstances or influenééisat he needs is the opportunity to unlearn
his bad behaviors. Any mention of sin is viewedl@structive. Everything must be tolerated—
except intolerance.

Now, why is it that our society does not wemtalk about sin? It is a part of the denial of
the gospel of Jesus Christ. They say, “Don’t &dkut sin, because we don’t need a Savior.
What the Bible says about sin, about Jesus, anat &bs suffering for sinners, and about the
justice of God, and about heaven and hell, thasgsharen’t true. We don’t want to hear them.
Don’t talk about sin.” That is a denial of the geb “We don't need the Savior. We are OK.
Just leave us alone.”

In these three verses, John mentions thegfgpways that one might deny the reality of
sin. In verse 8, the word for sin is in the sirggul“We have no sin.” The idea is that someone
says that there is no such thing as sin. We, tinealn race, do not have sin. This is a denial of
the sinful nature of man. It is a doctrinal demBhuman depravity, a philosophy that says man
is basically good and not evil.

Then, in verse 9, John uses the word sihamtural: “our sins.” Now he is talking about
sin from a personal point of view—actual sins tha@ve committed. Another way to deny sin is
to deny that | have actually done something wrong.

Then, in verse 10, the denial of sin is pig tvay: “We have not sinned.” This person is not
saying that we are not sinners. But he is sajnagwe don’t sin anymore. This person comes to
the end of a day and he looks at what he has amnddtalone, and he says, “I have not sinned.”
So this person does not pray for the forgivenessnsf. He believes that in his salvation and
sanctification he has come to the point where hes st sin anymore.

Those are the ways to deny sin. Some sayisnawt sinful; others say, yes, man is sinful,
but not I. There is no personal confession of Jihen others will say, yes, | have sinned, but
not lately—I've progressed to the point where lloxger sin.

When you deny sin, what are you doing? XJays in verse 8, “We deceive ourselves, and
the truth is not in us.” In other words, we beéevlie that we have made up ourselves. We
refuse to see who we truly are before God. Andnakie do that, there is no room for the truth
of God’s Word. We harden ourselves against hedahagwe are sinners. How self-destructive
that is. The person who deceives himself goes dnisi sin, unaware that there is anything
wrong.



In verse 10 we not only lie to ourselves, Wwatalso lie against God. We charge God with
being a liar. How? In two ways. First, we sagtt®od is bearing false witness against us when
He says in His Word that all have sinned and comoet ©f the glory of God, and when He says
that there is none righteous, no, not one. We&3&ayis lying when He says those things. We
say God’s Word is not true. But also, we make @didr in what He says in the gospel and in
sending His Son to die for sin. Why did Jesus corii¢hy did He die? The answer: for sin. If
we have no sin, then God’s work of salvation wastbess and unnecessary. But, you see, Jesus
had to come and die so that, rather than God pungisls for sin, He punished His Son. So you
see that a denial of sin is a denial of the gosfiglou deny sin, then you do not believe in Jesus

In contrast to that, true believers do natydgin but confess it—verse 9, “If we confess our
sins.” To confess is to agree with and say theestiiing as another. Confession of sin implies
that, in the Scriptures, God has spoken to us bodtais. He has said in the gospel: “Manis a
sinner. You have personal sins. You continuarto And you need the blood of My Son, Jesus
Christ, for forgiveness. Confession is to agrednwihat God has said, to bow before His Word,
to have the same view of ourselves and sin as @ed That is confession.

Now, let me point to some characteristicraé confession of sin.

This confession of sin is doctrinal, thatig agree with the teaching of the Word of God
that all are sinners, that man is inherently siafudl not inherently good. Verse 9 speaks of sin
as corporate: our sins. Sin is a reality thatdess the entire human race.

This confession of sin, to be true, is peasoWhen | say “our sins,” | am saying “my sins.”
| am guilty of specific sins. Sin is not an absti@n, an idea, but a living reality. The person
who confesses his sin stops comparing himselftierstand he stands before God.

That means that a true confession of siumellle. The more God makes you holy, the more
unholy you will judge yourself to be. The more ymow God and Christ, the more you will see
sin. One who has never seen Christ never sesshig he one who is forgiven does not stop
weeping over his sin. No, his mourning becomepeleeln proportion to his knowledge of the
love of Christ, his hatred for sin will grow.

So this confession is continual. We can neag with verse 10: “We have no sin,” or I
have no sin anymore.” No, every day we awakeit throday is another day of battling with
sin.” And at the end of the day we lie down knogvand confessing: “Today again | have
sinned. Lord, forgive me.” This should never hiesimg from our prayers.

This confession of sin is total. John tak®ut “sins” in the plural. That means all sins.
The person who is truly repentant hates not justesor most of his sins, but all of them. True
repentance is a turning of the heart as well asifthelt is repentance over inward as well as
outward sin.

That confession is sincere. It is not justas, but it involves a change of life. A person
who truly confesses his sin turns away from ita ferson confesses his sin and then willfully
goes right back to it, his confession is not siacer



True confession is also God-centered. Orilgmi stand before God will | really see my sin.
David says in Psalm 51: “Against thee, thee tralye | sinned.” We sin not just against people
and before people, but before Almighty God.

And, finally, true confession is charactedz®y this, that it is Christ-centered, that is, it
should bring me to Jesus Christ. That really diggtishes the confession of a believer from an
unbeliever. In confession we do not just say,€ldone something wrong,” but “Lord, have
mercy on me. Forgive my iniquities. Blot out myss”

If we confess our sins, He, that is, Godaithful and just to forgive us our sins and to
cleanse us from all unrighteousness. That is tbmise in this verse to all who truly and
sincerely confess their sin.

Now, what does John mean by the word “iff-we confess? Does he mean that God waits
to forgive us till we do something, till we conf@s§Vell, it is true that God does not forgive all
sin, that He only forgives confessed sin. But @ods not wait on man. God’s grace is never
dependent on man. No, God has already forgiversiosrbefore we commit them, because
Jesus has paid the price already for our sin. cOnfession does not merit forgiveness. Apart
from grace, man could not confess his sin. So wstrsee that the word “if” in the Bible very
often has a time-element. The idea is “when wdessour sins.”

And John is talking here not about when auiisforgiven but about when we experience or
come to know that we are forgiven. This is whabhteans: “When you confess, then you will
know that you are forgiven.”

There are three things here in verse 9 thatwill know.

First, you will know that God is faithful forgive your sins. Faithfulness means that God is
true to His Word and character, true to His prosisied people. He is trustworthy. His Word is
that He will forgive all who believe and confeds.Psalm 130, “There is forgiveness with thee,
that thou mayest be feared.... Let Israel hogkarn_ord: for with the Lord there is mercy, and
with him is plenteous redemption. And he shalkesd Israel from all his iniquities.” That is
His Word. And He is faithful to it. All who sincely come to Him in repentaneee forgiven.

Second, you will know that God is just. lKdaithful and just to forgive us our sins. That
means that in His forgiveness He always remairs jde does not just brush sin aside, but He
punishes it with death. Having already punishe&dsins of His people in Jesus Christ, He has
freed Himself to forgive our sins and to show Hisray without doing any injury to the justice
of His own character. Your comfort, as a believethis: that Jesus stood in your place and
carried the weight of your sins. Because of that, are forgiven. In fact, if Jesus paid for your
sins and God did not forgive you, then God woultb®just in forgiving sin. But the wonderful
comfort of the gospel is that when Jesus laid dblenlife for His sheep, He paid for all their
sins, so that none of them would have to perisfeufbd’s wrath. In believing and confessing
and repenting, we show that we are God’s sheepbéNeve because we are of His sheep.



One more thing. As we confess our sins, Sddithful to cleanse us from all
unrighteousness. Here John does not have in hentbtgiveness of sins, but the cleansing of
sanctification. All unrighteousness here refereetmaining sin and evil. That, too, is an
important part of our assurance as believers, edpeas we struggle with sin. God says, “You
confess your sin and you’ll know my cleansing, $&ying power. You see, if you are one of
God's elect, if you are one for whom Jesus diegoif are one in whom the Holy Spirit has
worked, if you are one who knows and confesses gmithen you are one in whom God has
begun the irreversible work of His grace. Andyas confess your sins, God’s Spirit will work
in you a true hatred for those sins and a truangrirom them, cleansing you from all
unrighteousness. That begins in our life now, téad will become perfect in heaven.

So, do you, today, confess your sinfulnessy ypersonal sins, your present sins? May God
humble us to do that and in that way give us tokfargiveness and to hate more and more our
sin and flee from it.

Let us pray.

Lord, we confess our sins. We are sinfule 8ntinue to sin. That sin is not just in what we
do, but we find the principle and the power ofwiorking in us. And it is a constant reminder of
how dependent we are on Thy grace. It humblekars, As we confess, give us the assurance
of Thy forgiving grace. Like the publican who sdi@od, be merciful to me, the sinner,” may
we go home knowing that we are justified and foegiv And, Lord, humble us and break us
where we refuse to see and confess sin. Humlbefose each other and humble us before the
gospel and the cross of Christ. We thank The#&isufficiency of His death in our place on
the cross. Amen.



THE REFORMED WITNESSHOUR
April 22, 2012 Assurance ThybuwObedience
No. 3616 Rev. Rodney Kleyn

Dear Radio Friends,

Today we are going to look at a passage from | 2086. John wrote this epistle to the
believers in the early New Testament church in otdencourage them and give them
assurance. There were false teachers who wenmgsédyiou cannot know for certain whether
you are saved until you've had certain special ggpees.” John counteracts that false teaching
by saying that every Christian can know, simplyhlaying a true faith in Christ and by living as
he should.

John looks at this question of assurance tsmpoints of view. First, the foundation of
assurance, which is Christ: who He is and whah&kedone. John says, “If any man sin, we
have an advocate with the Father, Jesus Chrisigheous: and he is the propitiation for our
sins.” He means to say that if your assuranchaken because you have fallen into sin, then
turn to Christ. He is the answer. He is the cioggefor sin. He is the One who stands in God’s
presence in our place. Faith in Jesus Christ brasgurance.

But then John also looks at assurance frenptint of view of the circumstances of our life.
He gives us in this book a series of tests of @hastianity. These are not the foundation for
our assurance, but the necessary circumstances lives. If these things are true, you can have
assurance. If they are not true, your assuranit&eviveak.

So John mentions walking in the light, cosfeg our sins, loving one another, and so on.
These are evidences in our lives that we are thdychildren of God, proofs that the Holy Spirit
has done a work in us.

Now, in the verses we are going to look daig John puts before us the test of obedience.
He talks about assurance through obedience. Jhibat he says in verse 3: “And hereby we
do know that we know him, if we keep his commandisénin these words we have a biblical
statement on assurance, a biblical definition etieence. We do know that we know Him.
Notice that John uses the word “know” twice. Thstfhas to do with what you know in
yourself, in your mind. John says, “We do knowgt,rfwe think,” or “we hope,” but “we do
know.” There is a certainty in what we know.

What do we know? We know that we know HiNow, in the second use of the word
“know,” John does not have in mind simply knowimmgreething in ourselves. But he is
describing a relationship: | know Him. Here therd/“know” expresses a communion of love.
It describes the experience and the essence d@tgalv—to be loved of God and to love Him.



In John 17:3, Jesus says, “This is life eflefde means: This is salvation, and this is
heaven], to know thee, the only true God, and JEsuist whom thou hast sent.” In Il Timothy
1:12, Paul says: “I know whom | have believed, hacth persuaded that he is able to keep that
which | have committed unto him against that daydul is expressing more than just a
knowledge in his head, more than something he tespgd with his intellect. What he is
expressing is the confidence that comes from apatselationship of love with the Lord. That
is assurance: to know God’s love and to love Him.

In verse 6 John describes assurance as kgdhathwe are in Him, and abiding in Him.
“Abiding in Him” is a common New Testament expressof what it is to be a Christian. Jesus
uses this language in John 15 when He speaks ofriteeand the branches who are grafted into
Him and rest in Him and belong in Him and findtakir life in Him. Assurance is the ability to
make this confession: | abide in Him; | am not own, but | belong to my faithful Savior Jesus
Christ.

We should see that John assumes here ikatatmal for Christians to have assurance.
Assurance is not just a possibility, but a realije says, “We do know that we know him.” He
means that presently and continually we know trehewe this relationship of love with the
Savior. John does not say, “I hope that you knaw,"you can know,” but “we do know.”

Now, that brings up a question and a probleally, that every believer faces at different
points in his life—not so much a doctrinal questasna practical one. This is the problem. If
my salvation is secure and certain in Jesus Chwisd,is the propitiation for my sins, then why
does my sense of that, my assurance of salvationiuate? Sometimes, as a believer, you will
have a great assurance and joy in your salvatither times, you will be troubled by doubt and
you wonder whether you are truly a child of God.

There are different reasons why this carpbapn our experience. Sometimes we lack
assurance because of sin. Maybe the guilt ofcnmamitted in the past weigh so heavily on us,
or maybe the power of sin in our life in the predserso strong that we wonder about our
salvation. Certainly when a person lives a sififastyle, then he will not have the assurance of
God’s love.

At other times we lack assurance becauséadgtrin the promises of the gospel is weak.
Maybe we have a wrong understanding of the goddalybe we see God only as just and
righteous, a God of anger and wrath, who hatearsilwho will by no means clear the guilty.
And we fail to see the mercy and the love and tlaeeyof God in Jesus Christ to all sinners who
come to Him in faith.

Or, it can be that as we go through sevéaistin life we have a wrong understanding of the
sovereignty of God in our trials. We think thathese something bad is happening to us, then
God must be angry with us and He is punishingArsd we fail to see that often God sends trials
to us in life simply to draw us closer to Himself.

Another reason that a person may lack assararthat he does not understand the way of
salvation. He is taught that salvation is by oorkg, by our effort. He is told, “If you go to our



church and if you follow our set of rules, then Yooe saved.” And so a person is always
striving to measure up to other people, to fit iatmold. And because he does not quite measure
up, he lacks assurance. But our salvation, otifigegion, is never dependent on works.

Another false teaching that takes away assers that sin in your life does not matter; that
you just need to believe that Jesus is your Sandryou can go on living as you previously did.
And so this person who says, “I'm saved,” has nange in his life, and the guilt of sins
committed just keeps piling up and following hindgriaguing him and there is no assurance.

Then there is also the false teaching thist yeu to pin your assurance on an experience or a
decision that you made in the past at the momemhtlatime of your conversion. Then people,
if they cannot identify such a moment, are not s$uine is saved. That is something like
wondering if you are alive because you do not reberthe day when you were born. But we
must not look to the past to determine whether r@esaved. What is important is the here and
the now: Am | saved and converted and belietaugy?

Then, what complicates the problem is thatdtare those who seem to have assurance who
should not have it. They have a false sense afasse. You are going to run into people like
that in your life. Ninety percent of people in tU8A think that there is a heaven and that they
are going there. These are the kinds of peopteltitan is writing about in this book, people
who say, “I know Him,” but their life says sometgidifferent. That is an incredibly dangerous
situation to be in. This person is living a liecéiving himself. Jesus says that on the Judgment
Day many will say, “Lord, Lord, we have done thrglghat in Your name.” And He will say,
“Depart from me. | never knew you.” You see, aoeryone who talks about heaven is going
there. Not everyone who says he is a Christiarnuig a Christian. Not everyone who claims he
believes in Jesus really does believe in Jesusrelil a false assurance.

So what is the true teaching of assurance® #tb we come to assurance?

John says this: “Hereby do we know that wevk him, if we keep his commandments.”
Now, understand, this is not the complete or tHg answer on how we come to assurance. But
it is an important and a necessary part of the answhe full answer is this: We come to
assurance 1) by faith in God’s promises that argemrin the Bible for our comfort; 2) by the
witness of the Holy Spirit within us that we are tthildren of God; and 3) by a serious Christian
life of obedience and good works. Here John lsriglabout the third of those: “Hereby do we
know that we know himf we keep his commandments.”

This points to the importance of obediencthaChristian life. More important than a
conversion experience, more important than a datiene that can be identified as the moment |
became a Christian, is this: that | keep His comungents. What John says reminds us of the
words of Jesus in Matthew 7:21: “Not everyone #dath unto me, Lord, Lord, shall enter into
the kingdom of heaven; but he that doeth the viithg Father which is in heaven.” And in John
14:15, He says, “If ye love me, keep my commandméniohn and Jesus are simply saying
this: Obedience to God’s commandments will be irtgrd to everyone who loves God and to
everyone who loves Jesus. This is something alibich every true believer will be concerned.



Now, the word “commandments” here refersvierg moral requirement in the Word of
God. That includes the moral law of the Ten Comamaents, and also all the admonitions and
exhortations in the Bible. All of that is summaiikzin the one requirement of love, which Jesus
gives as a summary of the Law. When Jesus sayktleais what God requires, He is not
replacing the commandments of the Law, but ratheaising the standard of what is required.
He is saying that the obedience that God demanust igist external conformity, but it must be
out of a heart of true love for God.

Being a Christian is not just following a sétules. The kind of obedience that a Christian
has is from the heart. The word “keep” descrilmsething inward. It means to guard or
protect the commandments by keeping them in yoarthd>salm 119 says, “Thy word have |
hid in my heart, that | might not sin against theBaul says, “I delight in the law of God after
the inward man.” I love it, | treasure it in mydnge | meditate on it. And because itis God’s
Word and these are God’s commandments, then, betémge God, | obey them.

Then obedience does not mean proving to sttt | live a better life than they do. | am
not here to prove to others that | am a ChristiBather, | live before God. He loves me and |
love Him. God works in me by His love so thatvéaHim. In verse 5 John calls this the
perfection of love when he says, “whoso keepetiwhigl, in him verily is the love of God
perfected.” God’s love in me comes to maturity whefrom a sincere heart of love for God and
His Word, obey what He requires of man. And theo hot obey out of duty, but out of love
before God.

Is that how you obey? Is that how you thaflobedience to God and His Word, so that you
delight in the will of God? Or do you resist wiabd’'s Word tells you and find His
commandments a burden? John is saying that itrpbypiknow God, then you will, out of
gratitude and delight, keep His commandments. @sgou serve God that way, you will know,
from your own life and heart and from a testimohyhe Spirit within you, that you are a child
of God. Sincere obedience is one of the wayswieatome to know that we are His.

Then, you see, assurance is not an extia.ntit something that is added to our faith. &t
we live a life of faith in this world, as we livend walk with God day by day, believing,
following Jesus Christ, then we will have assuran&ssurance is something that arises out of a
genuine life of faith.

Then, even if others laugh at the way yoa,leven if others think that you are different and
odd because you are concerned about obeying thd W@ od, that will not matter to you,
because your concern is to love the Lord. Theleriever obeys the commandments of God.
And anything else is not genuine Christianity.

In verse 4, John says: “He that saith, kiam, and keepeth not his commandments, is a
liar, and the truth is not in him.” You caaythat you are a Christian. You csaythat you
know Him. But the proof is in your deeds. A maaynsay he loves his wife, but she wants to
see it. If a man has an affair and then saysgaevife, “but I love you,” she is going to say,
“Really? | need to see that.” His love is prowsohis works. And so it is with God. If you say
that you know Him, but do not keep His commandmeht is a lie.



In this obedience, we follow the pattern ¢iriSt. In verse 6 we read, “He that saith he
abideth in him ought himself also so to walk, easrhe walked.” That is, we ought to walk in
obedience as Jesus did. The word “walk” refeisutoconduct. We should meditate on the walk
of Jesus and follow Him. Jesus was glad to sutm@od’s way and purpose. Over and over
He said, “I come to do the will of my heavenly Fath And He did that, even though it cost
Him. There was a price He had to pay. Think oatnhcost Him. His obedience cost Him all
His earthly friends. In the end, it cost Him Hexry life. And He even had to pay the price of
suffering in hell and of losing the knowledge okHhather’s love. Christians, believers, listen.
Obedience is costly. The gospel does not seteasffiom God’s commandments. But this is
what it does: it enables us to keep them evengihndtumay cost us.

Then also, the obedience of Jesus was penfectomplete. He was without sin. He never
wavered from God’s law. We are not going to achithat. But that is the standard for which
we aim. We should not excuse or overlook sin beeawell, we are sinners. No, we strive to
keep all God’s commandments. We want to learn ielbed because this glorifies God.

That was Jesus’ concern, too. He loved Géel.was jealous for the name and the honor of
God. Looking heavenward throughout His life, Histime was the glory of God through His life
on earth. It was this that gave Him the abilitystand in the face of opposition and temptation.

And think, too, of how His obedience showtself in relation to others. He was a man of
compassion for the needy, a servant to otherser Afé had washed His disciples’ feet, He said,
“I have given you an example, that ye should dbles/e done unto you.” Even though He was
hated, He never repaid evil with evil, but rathéthvgood.

As we meditate on the obedience of Christcauddd go on and on. It seems intimidating to
compare ourselves to Jesus’ walk. Yet, we shootdhrink from it. The comparison is not to
cause us to despair because of our sin. But setees we see the small beginning of this
obedience, this faint reflection of what Chrislike. That is God’s work in us. That is His
eternal purpose for us. Romans 8:29: “Whom hdatiegknow, he also did predestinate to be
conformed to the image of his son.” In eternityd@Gaved and chose His elect people in order to
make them like His Son.

That is what God is doing in the life of eyéme believer. That is why we love God. And
that is why we want to keep His commandments. Kssdbegun a good work in us.

And we can have assurance, because He widirpethat work until the day of Jesus Christ.
He will perfect it when finally we are taken to gfo Then we will be transformed and be made
like Christ, without sin.

Let us pray. Father, we give thanks for @lvation in Jesus Christ and all the blessings that
come with that. We pray that the Holy Spirit maytnue to give to us hearts of love for Thee
and Thy Word so that wao keep Thy commandments, so that we walk as JedsdvaAnd
then give us to know that we know Thee and to ktitat we are not our own but that we abide
in Christ. For His sake we pray, Amen.
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No. 3604 Rev. Rodney Kleyn

Dear Radio Friends,

One of the great dangers that every church ang detiever should watch out for is the
danger of spiritual apathy. This can happen esflgavhere the church is strongly established
or where someone is a longtime or a lifetime belfeand church member. A congregation of
believers loses their first love for the gospekople become comfortable, lethargic, indifferent
to spiritual things. A person thinks he is savedause he is in a good church. but there is no
real love for Christ and no real faith in Jesusope come to church but not to Christ. They
know the Word of God but not the God of the Word.

It is that kind of comfortable apathy thahd@addresses very directly in his first epistlee H
calls it “self-deception.” People say, “I am inr@@h” and “I know Him,” but there is no
evidence of it, no real life in Christ.

Over against this, John gives us what wecedirthe tests or evidences of genuine
Christianity. How do we know that we know Him? €Fé are vital signs, evidences of genuine
faith. Just as a doctor looks into a patient’ssegted checks a person’s pulse for life, so we can
do spiritually. There are signs of life.

Today, from chapter 2:7-11, we are goingtuklat the vital sign of love. This is one of the
most important, and should be one of the cleareinaost evident, signs of true faith in the
church and in the life of a Christian. In John3BJesus says, “By this shall all men know that
ye are my disciples, if ye have love one to another

What is love? We live in a period of histtinat talks about love more than any other, but is
more ignorant of what love is than any other. déiyask today, “What is love,” the answer you
will receive is this: “Love is an emotion. | log@meone because I'm attracted to him. | love
you because you stir something in my appetite.VeLlbas come to mean romantic love.

And we use the word “love” that way, too, pgt in reference to romance and relationships,
but quite easily for other things. Someone will,s&love that dress,” “I love your hair,” or “I
love a good juicy steak,” or “I love that car.” Bhat is not love. That is a wrong view of love.
Why? Because if | apply that idea of love to mhatienship to other people, then when the
romance is gone, or when | am no longer attraciedéat person, then | am going to stop loving
him. Then | am going to run off and find love savhere else.



So, we should see that love is not simplgm@otion, not something determined by my tastes
or preferences. As | said, that is the view oklavthe world today. It is very selfish. Jusiko
at the family unit and what has become of marrieage children and the view of children in our
society. This wrong view of love explains divorc&.man will say of his wife, “I don’t love her
anymore.” What does he mean? He means, “She tpéssse me anymore, so I'm no longer
willing to be committed to her and to make the g@ers necessary to preserve our marriage.
I’'m going to find love elsewhere.” That is not &u¢hat is selfishness.

You see the same in what drives abortiorumoalture. It is called “choice.” Andi$ a
choice, a choice not to love. “This child is gobogget in the way of my pleasure, so I'm not
willing to keep it alive.” And babies are murdere@enerations of children are growing up in
this world and they do not know what love is.

Why does the world think of love in this way&cause it is natural for man, apart from the
grace of God, to view love that way. But when GoglHis Spirit, regenerates a person, then the
love of God is shed abroad in his heart. Thewedflof God’s love overwhelms that person and
turns him from selfishness and hatred to true Iokink of Saul of Tarsus, who breathed out
hatred and murder against the people of God. Gw#ed in him, and he became a man of love
who sacrificed his life to minister to God’s peaplevery believer, every true believer, possesses
that heart of love. This will set the Christiaraggdrom the world of unbelievers.

What does this true love look like? The wtirdt is used here for “love” in | John, is the
Greek wordagape. Maybe you have heard that word before. This waslto do with the will
and not the emotions. It tells us that love ifiaice that we make; love is not just a desire or an
emotion or a feeling. That is why the Bible, andywohn here, calls love a commandment.
Love is our duty. Disobedience to that commandmneeatchoice that we make. When a person
says, “l don'’t feel like loving,” that is a choite disobey God’s commandment of love.

So, true love is not based on emotion. tiosbased on how | feel about the other person, or
what | like or do not like in him. Now, some peeglan be very difficult for us to love. They
can be like a prickly porcupine. They have a f@sdypoints, but if you put your arms around
them, it is going to hurt you. Well, Christian éodoes not look at the worthiness of the object.
Christian love is unconditional. It transcendsdéfferences. It takes me out of my comfort
zone, so that | love the unlovely.

That points us to another characteristiowél Love is expensive. It will cost you
something. A person who truly loves another willwdhatever must be done, will pay whatever
price must be paid for the other. It will go irgdourning house; it will jump into a shark infested
waters; it will completely give up itself. RealM® sets aside all my personal preferences, all my
comforts, all my time, all my happiness for theasthl am willing to die for the other.

This true love has a heart of service. Judme is talking about love between believers. If
you love the other members of the body of Christy will give up all your comforts, you will
make yourself uncomfortable, you will serve foritlsakes.



Again, how different that is from the viewlof/e in our world. The world says, “If it's
going to cost you, don’t do it. Bringing forth thahild, loving your wife, is going to mean
giving up things. So don’t do it,” the world says

Now, as John puts this test of love beforehesspeaks of an old commandment and a new
commandment. There seems to be a contradictiaa@t he says. What does he mean when he
says, “Brethren, | write no new commandment unte, Yt an old commandment which ye had
from the beginning,” and then, “a new commandmemtite unto you, which thing is true in him
and in you™? Very simply, John is saying, “I'm rwinging you something new that you don’t
already know, that you haven’'t heard of before. hai' he says, “old commandment,” he means
an ancient commandment, a commandment from thebieg. That refers not to the beginning
of a person’s life or the beginning of salvationt to the beginning of the world—to the
beginning of God'’s revelation. John calls this commdment the “word,” or “revelation from
God"—"which ye had from the beginning.”

And John is saying that love has always libemequirement of God’s law. This is the
essence of every one of the commandments. If alovas his wife, he will not commit
adultery. If a man loves his neighbor, he will st#al from him. If a child loves his parents, he
will honor them. If a person loves God, he willnsbip Him alone and worship Him as He has
commanded in His Word. So, this is an old requéstnan old commandment.

But why, then, does John call it a “new comdraent™? Well, there are two words that the
Bible uses for “new.” One has the idea of somethirat is brand new, and the emphasis is on
time and the beginning of existence of somethifige other has the idea of something that is
renewedand the emphasis is not so much on when it begaris, but on itguality. | can
have a brand new car, or | can have an old caighiabuilt from the ground up and is as good as
new. That old car will have some new parts andesnaw paint, but it is the same “old car.”
That is the idea here. This commandment of lovetdrand new, but there are some new
elements to it. Soitis called a “new commandnient

What is it that makes this old commandmemi’herirst, the commandment to love had
fallen on bad times and needed to be restated original form. In Jesus’ day, and in John’s
day, the commandments of the law were viewed mea®ly rule or guide for external conduct.
The Pharisees said that if you followed the rwes, could attain righteousness through the law.
And they left out the heart of the law, which isde—love for God and love for the neighbor.

So, this commandment is new in the sense thatést®red to its original meaning.

But the commandment to love is also new is $kense, that in the coming of Jesus it is given
a new face. Jesus gives us a concrete examplbaiflave is. So John says that this
commandment is true in Him, that is, in Jesus. WMHe comes into this world, Jesus
demonstrates what true love is. Then the commantitodove is restated and becomes more
clear. The requirement of love is not to be staietply this way, that we love others as we
would love ourselves; but, as Jesus says, “As ¢taved you, ye ought to love one another.”
There is the standard for love: Jesus’ love.



How does Jesus love? That is a beautifustipre is it not? Because it takes us to the
gospel and to the cross. It causes us to lodkeasaving work of Jesus Christ from the point of
view of who we are by nature, and from the pointiefv of what we deserve. It takes us back
to the Garden of Eden and to the death and the thas came over all of us because of sin. It
brings us into the depths of hell and the evengstieath and torment that our sin deserves.
What did Jesus do in love? His love is not juldeding. It is certainly not an attraction to us
because He sees something that He likes in usvthadt reward Him. No, Jesus’ love is this:
that He loved the unlovely, that He made an undardil choice in eternity to love them. In
His love, He paid the ultimate price for His peeplde died to redeem them. In the cross of
Jesus Christ you see the perfect fulfillment, taendnstration, the power of true love. As John
says, “This commandment of love is true in Him.”

Then, talking to believers, John adds: “Tikigue also in you. This love finds shape, it
finds form, it comes to expression in every trubdver.” John could see that in the believers to
whom he wrote in the early New Testament churchd Be is saying, “Because this is true in
you, you can know that you know Him. This is therkvof God’s Spirit in love in you.” In
chapter 4:7 he will say, “Everyone that loves isnbof God and knows God.” This is one of
those vital signs of genuine Christianity. It isevidence of God abiding in us by His Spirit.

So, we must ask ourselves, you must ask gtiuasd | must ask myself: “Is this true in
me?” We have to apply the test of love to ourselv&nd in these verses, John makes that
application in two ways, or to two groups of people verse 9 and again in verse 11, he applies
the test of love to hypocritical members of therchu—people who said they were believers but
this vital sign of love was missing. In verse Bg“that saith he is in the light, and hateth his
brother, is in darkness even until now.” And vetde“He that hateth his brother is in darkness,
and walketh in darkness, and knoweth not whithegdeth, because that darkness hath blinded
his eyes.” Obviously, there were people in therches to which John was writing who said,
“We are in the light. We are the enlightened oné& are believers.” But, at the same time,
they did not love the church and the people of Gbey said of some in the church, “We just
don'’t feel like loving them.” They were unwillirtg pay the price of love. And John says,
“Even though they say that they are in the ligheytare not, because their hearts are filled with
the darkness of hatred.”

What is hatred? It is to despise othersatee a lower view of them and their needs than of
yourself and your needs. It is to envy other$dwee evil thoughts and say evil words about
them, to be unwilling to give up your comforts foeir sake.

What does John say about such people whim éine church? He says, “They are in
darkness even until now,” which means, they hawemnknown the light and the love of Christ.
If they did, they would not hate their brother. $bys that they “walk in darkness.” Hatred
belongs to Satan’s kingdom of darkness. A person mates and goes on hating is serving the
devil. John says, “They know not whither they gdey may think they are going heavenward,
but in reality, they are headed to hell and theytdknow it.” This is self-deceit. John says,
“The darkness has blinded them.” They are likes@n who lives in solitude and darkness for
years and loses his sight. That shows how dangetr@ifor us to have hatred in our hearts
toward our brother.



Then, in verse 10, John applies this te&dw# to the true believer. “He that loveth his
brother,” he says, “abideth in the light, and thereone occasion of stumbling in him.” This
person loves his brother. God'’s love, which ifiim, comes out in a fountain of selfless love
towards others. This person does not have totiedirs that he is a Christian, because, when you
cross his path, you see it, it is evident in Hes ¢if love. He does not keep score with peoplé, bu
he forgives them. He does not live for othersaiws himself but to serve others. He is not
jealous. He is not boastful. He is not arrogaté is not rude. He is not self-seeking. He is no
easily provoked to anger. He does not find pleasuthe sins and faults of others. But he is
patient, he is kind, he is forgiving, he is grago hat is the behavior of love, according to |
Corinthians 13. This person is so overwhelmed wighlove of God in Christ for him that this
supernatural love of God shed abroad in his haattié Holy Spirit comes out of him to others.

John says two more things about this persble. abideth in the light.” That means not only
that he has been saved, but that he abides, hawesto walk in the light of the Word of God.
He does not cause others to stumble, he doesawbtéers to sin, he does not set traps for them
to see how they will react. John is saying, “Whteat fruit comes out in your life, the fruit of
love, you know that God’s love is in you.”

No, we will never lovperfectly. But we do lovepractically. It is not just words or feelings,
but a sacrificial choice.

So, how is your love life? | mean, your ldelove to other believers. We should apply this
test to ourselves—you to yourself, and | to mysé&lb you love your brother? Not your blood-
brother, but the other members of God’s spiritaahify. God makes them your brothers and
sisters. Do you love them?

Now, think of the person who is the mostidifft believer for you to love. Who is it that has
hurt you the most lately? Who is it that is thestrdhifficult person for you to forgive? Do you
have a picture in your mind of that person? Theaggst act of love from you is that you reach
out to the person with patience, with sacrificethwiorgiveness. That is the outstanding mark of
true Christianity.

Let us pray.
Father, we thank Thee for the great lovewf®avior, who laid down His very life for His

friends—for us, and by that, made us brothers &itdrs in the household of faith. Lord, give us
to love one another as He has loved us. We pr&yifesus’ sake, Amen.



