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Dear radio friends,

At one time or another in your life, you will paipate in a wedding. Maybe you will be the
groom or the bride. Or maybe you will be the beah or the maid of honor. Maybe you will
get to stand up as groomsman or bridesmaid. Obexggu will be invited as a guest. Or
perhaps you will even officiate at the weddingw@dding is usually a very joyful occasion.
There is an air of celebration, and there are magliwishers and congratulations.

Today we are going to look at Ruth 4:11, ftas one of the closest things that you will find
in the Bible to a description of a wedding ceremony

There are other marriages and wedding celebsamentioned in the Bible, but this one,
perhaps more than any of the others, gives usiict8in on what marriage is, on how marriage
should be celebrated, and on what we should prafpfdahe new couple as we give them our
congratulations.

These verses follow on the interaction betwiBeaz and the nearer kinsman of Ruth
concerning the redemption of some of Naomi’s landl e obligation he had to marry Ruth.
The man whose responsibility this was as the neeelive refused to do it. So Boaz has
expressed his commitment to buy the land and toynfRuith and to raise up the family of the
deceased Elimelech.

Now, after Boaz expresses his commitmentead this in Ruth 4:11, 12: “And all the
people that were in the gate, and the elders, ¥éidare witnesses. ThekD make the woman
that is come into thine house like Rachel and likah, which two did build the house of Israel:
and do thou worthily in Ephratah, and be famouBethlehem: and let thy house be like the
house of Pharez, whom Tamar bare unto Judah, st which the @rDshall give thee of
this young woman.”

The first thing that we take note of in theeeses is the witnesses. Who were they and what
function did they have in this wedding? They wérst of all, the elders of the town of
Bethlehem, then also other friends and family tizat gathered. Boaz was a well-known man. So,
if you knew him and were passing by the gate otttyeduring this interaction, you would stop
and participate. Similarly if we were to have addieg, that is who we would invite. There would
be friends and family, people that you know, arfetials—a minister—to perform the wedding.



What role did these witnesses play? Theyewlaere in part to rejoice on this joyful
occasion, to wish the new couple well, and to supipem with their prayers and
encouragement. But this was not the main reasothéar presence. Primarily they were there
to confirm the marriage. They were witnesses ¢oettablishing of the bond of marriage
between Boaz and Ruth. They heard the vow that Bazk towards his wife. And they would
hold him responsible for that vow. That is whaitimean when they say, “We are witnesses.”

You see, this was not simply a private affe@tween Boaz and Ruth or a family affair in the
family of Naomi. It was a public, official mattespmething transacted before the elders of the
city, who were not simply church elders but alsagst@ates. Their authority was civil. This
tells us something very important about marriagjke institution of marriage is an official
union, established under law, with the approvahefcivil authority. Marriage is not simply a
private matter between a man and a woman who déwade¢hey are meant for each other, and
so they say that they are married. Nor is marrgggly a family matter. Neither is marriage
even simply a church matter. No, marriage is cifib, still today, in our society, to be officiall
married you must have a license from the civil atitk.

Why do | make a point of this? It is becawden we marry, there is another who is a
witness to our marriages. And that is God. Galdiaen the law of marriage and the
administration of it to the civil authorities. $t® works and He witnesses our marriages through
the civil authority.

Understand, marriage is a creation ordinameehe beginning God ordained marriage. He
brought Adam and Eve together. He spoke theviesiding sermon. And that creation-act
defines for us and for all of human history whatmage is. That is the point that Jesus makes
in Matthew 19 when He is discussing whether divasqeermissible. He tells His disciples that
the law of their day may permit it, but that does make it permissible before God. For He
says, “From the beginning it was not so,” and Hetgsl Genesis 2: “What God hath joined
together, let not man put asunder.”

When a man and woman are officially joinegtiher in marriage before the magistrate, God
is operating through that magistrate to join themmarriage. And this means, too, that even
though the civil authorities have the right to joivo in marriage, they do not have the right to
define marriage any other way than God in the begmdefined it. Biblical marriage is the
union of one man and one woman in a lifelong refegthip before God. Nothing else may be
considered marriage. Anything else breaks theof@od and is adultery.

In this passage, the marriage union of BoakRuth is carefully and legally established. It
is a solemn occasion. But though it is solemnsh@uld also see it as joyful. You see that in
the joy of those who witness this marriage. Arat thoves our focus from the elders of
Bethlehem to the other guests who were present.

What was their joy? Interestingly, it wag tiee beauty of the bride or the party-spirit o th
moment. There was no fanfare in this weddingfad, it was quite different from how we
would celebrate the wedding. Even the bride wasiath But the absence of the bride and the
absence of the party-spirit help us to realize wiee focus ought to be in a marriage. | am not



saying the bride should not be there or that we nwdycelebrate. But simply this: as we do
those things at a wedding, we should not lose focuthe real reason that we have joy in
marriage. What was the joy of these witnesses@reTare three things.

First, they rejoiced in the work of God inrtging Boaz and Ruth together. Notice in these
two verses that the Lord Jehovah is mentioned timi@®nnection with this wedding. When we
have a wedding, we must celebrate the Lord’s wdnst as He brought Adam and Eve together
in the beginning, so today He brings to every mianwife and to every woman her husband.
This is God’s work. And if we celebrate it thatyyvave will take seriously marriage as well.

We marry before the Lord.

Second, the joy of these withesses was thhatlly marriage was established here. The two
people who were being married were both believiedsthey desired to serve the Lord together.
When you have a wedding like that, then you hasakreason for joy. Then you really have a
relationship to be happy about. And, unless yorehihat, there really can be no joy in
marriage. There is only one kind of person that, s a believer, should marry and consider for
marriage, and that is another believer. In | Gbrans 6 believers are told not to be unequally
yoked or joined together with unbelievers. And thgplies to marriage. In | Corinthians 7:39,
where permission is given to the widow to marryiag says, “She is at liberty to be married to
whom she will; onlyin the Lord.” That is the qualification for every believer wéeeks a
marriage partner. You must marry in the Lord, dnlyhe Lord.

Now this does not mean that you just marmyoae who says he is a Christian. The Bible
makes plain that there are many people who cathsieéves Christian who are not. So, as you
date and look for a marriage partner, you will wanknow the genuineness, the sincerity, of the
confession of the other. You will want to deterethat her confession is the same as yours.
Young people, when you date you must talk abogetlieings: where you will go to church;
your desire for a family; how you will raise yourildren; what place spiritual things will have
in your day-to-day life and in your relationshigou should pray together and work towards a
unity in your faithbeforeyou are married. These are the things that nalest priority in your
relationship.

Too often people wait to talk about suchgliantil after they are married. Rather than
viewing love and a relationship between a man awdraan as a deliberate decision with
someone who is of like mind to yourself, relatiapshand love are viewed as something you just
fall into. And so, falling into love, you fall intmarriage, and then you figure out all the details
later. Well, in that kind of a marriage, there ¢@nno real joy.

So, if you are not married, this is somethyng should pray about and wait on the Lord for.
We should not get the idea that we could marrygngone who might be willing. No, God
brings a husband and a wife together. And we muast, obey, and wait.

Then, third, these witnesses rejoice in thiglip demonstration of Boaz's love for and
commitment to Ruth. That is his wedding vow. Hadevthey know about Boaz’s love for and
commitment to Ruth? It is because it was sometthiaghe had declared openly. And that also
should be true of our love for the spouse that @algiven to us. It should be clear to others,



from your conversation, from the way that you allout your spouse, that your best friend and
the love of your life is the man or the woman tGaid has put at your side in marriage.

This is how God loves His bride, the churéte demonstrates His love towards her publicly
in giving His Son. And His Son, who is the groshows His love by laying down His life for
His bride. And that is a message that is put spldy for the whole world to see. Jesus loves
His bride.

Now, coming back to the text, we see thas¢hmeople are not only witnesses at this
wedding, but also well-wishers. These versesta® prayer for Boaz and Ruth. They tell us
what we should pray with regard to marriage—our omarriages and the marriages of others.
There are four things in their prayer in versesad 12.

First, they pray for a fruitful marriage. &hsay, “The Lord make the woman that is come
into thine house like Rachel and like Leah, whieb tid build the house of Israel.” One of
God’s purposes for marriage is children. By begadhildren, a couple, and a woman especially,
builds the house, the family of her husband. Thathat the wives of Jacob did in giving him
twelve sons who became the fathers of the tweilsegrof Israel. So, first, they pray for a
fruitful marriage.

Then they pray for a prosperous marriagethéKing James translation we read this: “And
do thou worthily,” that is, they are saying to Bpdday you gain strength and riches.” During
the Old Testament, wealth was a sign of blessinGod's people. Now we know that Boaz was
already a wealthy man. So their prayer is that Giticcontinue to give to Boaz and Ruth a
blessed life in the promised land of Canaan.

Then, third, they pray for fame for the fayrolf Boaz and Ruth in Ephratah and in
Bethlehem. There is something very loving andesdfabout that prayer. They were not
jealous of Boaz and Ruth. Instead, they want metaptalk about them. They want their family
to leave a spiritual legacy in Israel. They wanhebody to come in the family of Boaz and
Ruth who will do something remarkable in the narhthe Lord and for the Lord and be
remembered for great spiritual achievement. Thaggr was certainly answered. Think of the
fame of the name of David and Solomon, and lafah@name of Jesus the Messiah, who is
preached throughout all the earth.

Then, fourth, they pray for covenant blessinghe family of Boaz and Ruth. That is in
verse 12. In this verse there is mention mademéa named Pharez, who was the son of Judah
born from Tamar. Their prayer is that God will rmake house of Boaz and Ruth like to the
house of Pharez. Now, at first this referencebg aonfusing, especially if you know the story
of the birth of Pharez. You can read about it en€sis 38.

Basically, what happens there is this. These a situation similar to the one here in the
book of Ruth. Judah had three sons, and Tamamiaaded the oldest one who, for his sin,
died. And she had no children. So she marriedtauther, the second oldest of Judah’s sons,
who deliberately refused to raise up a family is dider brother’'s name. So the Lord killed him
as well. Then Judah says to Tamar, “I have a yeusgn. Why don’t you wait till he is grown



up and then he will marry you.” So she waits. Mtbis young man grew up and he was not
given to Tamar. After a while, Judah’s own wifedli So Tamar played the role of a prostitute
along the road where Judah passed. And Judahimvento her. She keeps a couple of his
personal items. Soon after this, when Judah hbkatshe is pregnant, he wants her to be stoned
to death. And she says, “But | am pregnant bynthe who owns these belongings, this pot and
this ring.” And that was Judah. So her life iargal. As it turned out, she was pregnant with
twins, and the oldest of the two was Pharez.

Now, as | say, at first that is a bit configsi Why this reference to Pharez? It is because
Pharez becomes a father in the line of Jesus Cliistrywhere in the Bible where you read the
genealogies of Christ, you will find his name thefidhat shows us two things. First, | believe it
shows the godliness of Pharez in contrast to lmghbrs. Though his mother played the
prostitute, her concern was that the law of Godlierved and that the family name of Judah be
preserved. That tells us that she was a godly wasnd she must have raised her sons to be
godly men. And Pharez was one whose family wasdigished from the rest of Judah’s
descendants. But also this shows us the covetestiig of the Lord to this family, the family
of Judah. Despite the mess that Judah had cré&atetremained faithful to His promise to
bring Jesus, the promised Messiah. And when thesple pray that Boaz's house will be like
that of Pharez, they are saying, “May God be faittd you in your marriage and give you godly
children in your generations,” and even this, “Magd raise up from your seed the promised
Savior.”

So, this is their prayer for Boaz and Ruthiwgir wedding day. “May God bless your
marriage with fruitfulness, with prosperity, withrhe, and may He be faithful to you in your
generations.”

When we take it all together and put it inANBestament terms, we would say this to the
couple getting married: “May God give you a namd a place among His people and may He
be faithful to you so that your children after yame also godly.” That is what we should seek
for our marriages and for the marriages of othéiebers and for the marriage of our children.

That prayer God answered for Boaz and Rutlhveawill see in the remainder of the chapter.
He is faithful to His promises. He gives them algson. He gives them prosperity and fame in
Israel. And when God gives to us godly childred amame and a place among His people, He
is blessing our homes and marriages. We have maason in that for which to give Him
thanks.

As we finish today, | want to turn your atien to the bride, Ruth, and the blessing that
came to her through this marriage. As you do thatk of the blessing that comes to the bride
of Jesus Christ, to us His redeemed people.

For Ruth, there is first the blessing of reicey an identity. Before this, she is called the
widow of Mahlon, and Ruth the Moabitess. Now shedmes the wife of Boaz, Mrs. Boaz,
Boaz being a man of stature, of godliness, an@mdwn in Bethlehem.



Second, she gains a new standing. She @snyotore a stranger from Moab and a poor
beggar who has to glean for food. She comes mrgdndome of Boaz as his wife, where she is
loved and cared for and provided for. And she bexoa partaker of all his wealth.

Third, think of the bright future that shesh@w as the wife of Boaz. What hope there is for
her as she looks ahead. What a joy must havd fike heart on this happy wedding day.

And in those blessings that come to Ruth aesha glimpse into the change and the privilege
that is ours in Jesus Christ. In Him we receiveew name. Through Him we receive a new
standing with God. There are great riches andshbigs in Christ Jesus that become ours. And
there is a great hope for the people of God forfhae.

What a wonderful Redeemer we have in JesuistCh

Let us pray.

Father, bless our marriages and bless usijoly of our salvation as the bride of Jesus
Christ. Bless this Word to us that we have coneidlethat it may be a means of grace to us to
strengthen us in our faith and to sanctify us inwalk. We pray this for Jesus’ sake, Amen.



THE REFORMED WITNESS HOUR
March 11, 2012 A Blessed End to a B&dBook

No. 3610 Rev. Rodney Kleyn

Dear Radio Friends,

Today we come to our last message in the shotbdmuitiful book of Ruth from the Old
Testament. Just to show you how beautiful thiskkepl want to begin by recapping some of
the main themes of the book. The central thenthistbook is the faithfulness of Jehovah to His
promises, even when His people are unfaithful. [aeeword of this book is “David.” And that
signifies that God has in mind the coming of thei®a—Jesus. God is remembering His
promises.

Another theme is the providence of God. Gabvereign control of all things for the good
of those whom He loves runs through this book.n¥te big events like famines to small
events like which field Ruth will glean in; to suifdeeds in the lives of Elimelech and Naomi to
the provision of daily food for the poor—God isvatrk in all these things.

Still another important theme is that of tedeemer. In this book we see the Old Testament
law of the kinsman/redeemer played out. Thistierided to make us think ahead to Jesus Christ
our Redeemer, who comes in our flesh and who leaseources to redeem us, who pays the
price of redemption and brings His bride into a biff rich fellowship with Himself.

So, what a beautiful book.

Then, besides these theological themes, #rersmany practical applications for the
Christian life from this book. In these four cheqgtwe learn that in the afflictions of His people,
God is faithful to them. We learn the importané@utting church and spiritual things before
earthly goals. From the contrast of Ruth and Orpaltearn what true conversion is. From the
warm reception that Bethlehem gives to Naomi anthRe learn about the communion of the
saints. From the generosity of Boaz and the lagledning we learn to be sympathetic in giving
to the poor. From the rich relation of Naomi andiRwe learn about selfless love in our
relationships. We learn from the godliness of Baad Ruth. There are lessons here about
marriage, for the unmarried and for those who seglarriage partner. And there are lessons on
what a blessed marriage and family looks like.

So, as | say, this is a beautiful book, mgth instruction, with promise, and with example.
Today we come to the last verses of the bddiave entitled this message, “A Blessed End

to a Beautiful Book.” | have done that becauss Htok ends on a high note of blessing—God’s
blessing in the gift of a child, God’s blessinghtie family of Boaz and Ruth, God’s blessing to



Naomi, God’s blessing to Old Testament Israel, @od’s blessing to all His people in every age
through the promise of the coming Messiah. A lddsnd to a beautiful book.

Now you remember well how this book stai®od is chastening His people with famine.
Then, when Elimelech and Naomi flee to Moab, Hestdras their family with death and grief.
In those things, though, God is being faithful, &felis bringing a blessing into their life that
they cannot see in the midst of that chastenirtftat Blessing is here in the last verses of Ruth 4.

Last week, in verses 11 and 12, we lookedmtyer for God'’s blessing on the marriage of
Boaz and Ruth. Now that prayer is answered inevé8 Boaz takes Ruth to be his wife and
they have a child together. If you have your Bstbdgen, | want you to look at verse 13. Is that
what it says? They have a child together? Ng,ithwhat it says, “when he went in unto her,
the LORD gave her conception.” That is the first blesdiege. From God, the blessing of a
child—the blessing of conception.

The Lord gave her conception. We should stapthink about those words. This is only the
second time in the entire book of Ruth that it dhgs the Lord Himself did something. The
other is in chapter 1:6 where He visited His pe@pld gave them bread. So, what does this
teach us? It teaches that the sovereign providenGed extends to what takes place in a
woman’s womb. That is easily forgotten today, ebgrChristians. In a day of science and
family-planning and abortion, it can seem as thomngim is in control of what happens in the
womb. But here we see that conception is notgusttter of biology, that pregnancy is never
an unplanned mistake. But, rather, that the God ilthe maker of the universe is also the
creator and giver of life in the womb. And thatane that we may not take away that life. To
kill it is murder, a violation of God’s law conceng life.

And for believers, this means that where Gaates this life, where God gives a child to a
believing couple, that child is a blessing. Somes what God gives to us is a surprise. Maybe
He gives you twins. Or maybe He gives you a sp@aads child. Or maybe, from your point
of view, an unplanned pregnancy. Those thingsbeaa surprise to us. But it is never a
mistake. From God’s point of view it is exactlytds planned it. So we should receive our
children as a blessing. And we should view theat Way, too. That is important as we raise
what we think of as a difficult child: God has gives that child as a blessing, and we are
privileged to be the instruments to raise thiscchiPsalm 127:3 says, “Lo, children are an
heritage of the brD: and the fruit of the womb is his reward.”

That is because when God gives children lievers, God is remembering His covenant
promises. In Genesis 17:7, before God gives lgaabraham, God says to him: “I will
establish my covenant between me and thee ancedd/after thee in their generations for an
everlasting covenant, to be a God unto thee, attiyteeed after thee.” And when we turn to the
New Testament, in Acts 2:39, we hear Peter pregcHhiRor the promise is unto you, and to
your children.” So, when God gives us childremréhis a promise that comes with them that
these are His and that He will save and gathecHlisch from the children of believers. A child
born to believers is an evidence of God’s faithési. So, the birth of a child is worthy of
celebration as a work of God.



This is what happens in Ruth. When Obears Ito Boaz and Ruth, in verse 14, we see that
the women of Bethlehem celebrated with Naomi, tleagmother. And they said, “Blessed be
the Lord.” The birth of a covenant child is an asion, a time for celebration and thanksgiving
to God.

Now all this raises another question. Hoearildren a blessing? How do they become a
blessing? That is answered here in Ruth 4: Ghildhorn to believers are a blessing to the
family, a generational blessing. When we look athR}:14-17, we see that this new child
becomes a blessing especially to his grandmothemiNaln their celebrations, the women of
Bethlehem speak not to the parents, Boaz and Ruthp Naomi. And they say to her:
“Blessed be the @rD, which hath not left thee this day without a kisni Although Boaz had
married Ruth and beconer kinsman/redeemer, they see him as Naomi’s kinsthempne who
is raising up the family of her deceased husbakad when they speak of the baby to Naomi,
they say, “He shall be unto thee a restorer ofitayand a nourisher of thine old age.”

Then, verse 16 records for us a beautiful ekiio scene. “And Naomi took the child, and
laid it in her bosom, and became nurse unto itiisTndicates a closeness between Naomi and
the new baby, Obed. From Naomi’s point of vieve thild in her lap was an indication that
God had not forgotten her. No one could bring Haemkdead husband and her two sons, but
now she has a daughter, Ruth, that is better tthherseven sons. And now, through Ruth, a
grandson to restore her name and place in Isfaetl gave this child to her as her redeemer.
Naomi’s grandson brings great blessing into her lif

When we think about the church as a commuofitgod’s covenant people, we should see
the same thing: the importance of our children grashdchildren for the future of God’s
church. When we see this, then we will pray diiyefor our children. And we will diligently
bring them up in the fear of the Lord, teachingthend correcting them and being an example
of godliness to them. God’s promise is that, is tilay, He will save them, with us. And when
we become old, they will be a blessing in our lives

There are especially two psalms that spedkeofamily: Psalm 127 and Psalm 128. And
both of them end on this note. In Psalm 127:5eeelr “Happy is the man that hath his quiver
full of them [that is, children]: they shall no¢ lashamed, but they shall speak with the enemies
in the gate.” In other words, when your childreowg and make a confession of faith with you,
you will not stand alone in your opposition to thevil and the world. These children will stand
with you. They will be a blessing. Then, in Psdlg8:5, 6 we read of God'’s blessing on the
God-fearing: “The brD shall bless thee out of Zion: and thou shalttteegyood of Jerusalem
all the days of thy life. Yea, thou shalt see ¢hildren’s children, and peace upon Israel.” In
other words, God will raise up the church of toroarfrom the children of today. What a
blessing when one gets to see and experiencesiNa@ni did here.

This is indeed a blessed end to a beautdokb
The blessing is here also in the marriageazz and Ruth. As we come to the end of the

book, let us think of the blessing here for Ruithink of where she had come from. She was in
Moab, serving the gods of the Moabites. She mmaitelsraelite there in Moab. And he dies.



She wants to go back to Judah with her mothersn-IBut Naomi turns her back and tells her,
“there’s no hope for you in Judah. Your plightMaé the same as mine—the plight of a poor
widow.” And think of Ruth when she is first in Bé¢hem—poor and gleaning among the
servants of Boaz.

But how God has changed all this! In ver8ave read, “And Boaz took Ruth.” That does
not only mean that he took her home. But it meéhashe took her away from all her former
life. She goes from rags to riches. She goes freing an empty widow to a married woman
with security and rest in marriage. She goes filameliness to the intimacy and friendship of
marriage. She goes from barrenness to being aemofind especially she is taken from her
unbelief and from the gods of Moab to trust untterwings of the God of Israel. She is saved.
And she is given a place and a name and propediyahild in Israel—the church of God.

And as we read between the lines, we sadasmbt just the work of Boaz, but the work of
Jehovah God. All through this book He has beerkingr He has brought Ruth into the church,
into the fellowship of believers, into the linedd#sus Christ, through faith into Christ Himself.
What a change! What a blessing for her!

Indeed, a blessed end to a beautiful book.

And then think of the blessings here for Bodhe Bible tells us in Proverbs 18:22,
“Whoso findeth a wife findeth a good thing, andabeth favor of the Lord.” And in
Proverbs 19:14, “A prudent wife is from the LordWhat a blessing to Boaz to receive a
wife like this from the Lord. She is everythingtithe virtuous woman of Proverbs 31 is.
We think of Ruth gleaning from morning till night brder to bring home food for Naomi
when they were poor. And it reminds us of Prove&dbd5: “She riseth also while it is night
and giveth meat to her household and a portioretanaidens.” We think of Ruth’s hard
work ethic and it reminds us of Proverbs 31:27,&$oketh well to the ways of her
household, and eateth not the bread of idlene®s.ive think of the kindness and virtue of
Ruth that become a point of conversation in Bethihehso that when Boaz meets her he has
heard all about her already. And it makes us tlhRroverbs 31:23, “Her husband is
known in the gates, when he sitteth among the gldéthe land.” And, later in the chapter,
“in her mouth are the words of kindness.”

A woman like that is a true blessing from Gatlhat a blessing for Boaz.

And what a blessed marriage and family hieytmust have had together. The Bible does
not give us any details of this, but it does tsllaf the godliness of Boaz and Ruth going into
marriage, and of the godly character of their glitdand grandchildren and great grandchildren.
When David, their great grandson, comes along,reeadd that he is a man “after God’s own
heart.” Where did that come from? It came fromfiith and godliness of the generations
before him—;just as Timothy is praised for his snecith that came from his mother and
grandmother and from the knowledge of Scripturé¢ ieshad from his childhood (see Il Tim.
1:5; 3:14, 15). God'’s blessing is here on the fawii Boaz and Ruth.

What a blessed end to a beautiful book!



Then, too, in the concluding verses of thekowe see God’s blessing through this family on
the nation of Israel and on all His people in evagg. God blesses His church through this
family.

The last verses of this book list the gengia of Obed and of the family of Judah. Obed,
the son of Boaz, becomes the father of Jesse, svihe ifather of David. Those generations go
all the way back to Pharez, the son of Judah.

When you read these genealogies in the Siceéptwhat is the point? What value is there in
them? The answer is that they show to us theftdtbss of God in remembering His covenant
and the Messianic promises all through the Olddmsht. You see that especially when there is
sin involved in the lives of those whose namesgaren. God is faithful, despite the sin of His
people. His salvation, and the coming of Christ, r@ot dependent on the work of man.

But here, in the end of Ruth, these geneakgre especially about the preservation of a
name. Earlier in the chapter there is the man witlhame, the kinsman who would not play
the role of redeemer. Then, earlier yet in thekhpgou have Elimelech and Mahlon and
Chilion whose names are lost because they die witbbildren. Then you see Boaz, the
redeemer, willing to raise up the name of his deedaelatives. We do not know who wrote
the book of Ruth. But | like to think it was Daved Solomon, who knew these stories and
who realized the great faithfulness and grace a Bgreserving the name of their family.

In 1l Samuel 7:18 David says, “Who am I, O Lord Gaghd what is my house, that thou hast
brought me hitherto?” Then he marvels that Godgrasised to preserve his sons on the
throne forever, that is, that God has promisecetieenal king, Jesus the Messiah, to come
from his children. David was amazed at God’s failtess to his family that was raised up
from nothing.

The last word in this book is the name Dawdhat an end and what a name! If you were a
believing Israelite, that name meant so much becawspoke of Christ who was to come. And
in that name only is the hope of God’s peoplethat name, the wonderful name of our Savior
Jesus Christ, the One whose name is “Wonderfulp€elor, the Mighty God, the Everlasting
Father, the Prince of Peace”™—in that name is thesan of all God’s people. So there is
blessing and promise here for all God’s peoplevergage. God never forgets His promises but
fulfills them.

The story of Ruth takes place during the tohthe judges, when the nation and when
Elimelech and Naomi are unfaithful to God. Despiia, from the mess that these people made,
God raises up the seed in the line of Christ anld ivbrings blessing to His people.

And we see in this that salvation, our sabratoo, is all the work of God’s sovereign,
undeserved grace. Apart from God'’s faithfulnesst@o would be lost in our sin. But God,
who is rich in mercy, for His great love wherewiile loved us, even when we were dead in sins,
God has remembered His promise and given His Sasrtade us alive by His Word and saved
us from sin, and has brought us into the lighhefkingdom of His dear Son.

Praise be to Him forever.



Let us pray.

Lord, we give thanks for Thy faithfulness,yTgrace, and Thy sovereign power that have
redeemed us and saved us from our sin. We aré&ftiidhat all through the Scriptures this
message comes to us poor sinners. Lord, help aigpiciate it and to show it in lives of
gratitude. We pray it for Jesus’ sake, Amen.
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March 18, 2012 Weep Not for Me, but farlyselves

No. 3611 Rev. Rodney Kleyn

Dear Radio Friends,

We are in the time of the year leading up to Eastaris commonly called “Lent.” During this
time Christians all over the world are remembethysuffering of Jesus Christ. In today’s
message, | want to talk about the proper biblicay ¥or Christians to remember the sufferings
of Jesus. We will do that by looking at Jesus’ avards in Luke 23:28.

In Luke 23 we have a record of the eventsosinding the death of Jesus. Jesus is being
dragged around Jerusalem in chains from the higistaio Pilate to Herod and then back to
Pilate. All of these authorities have trouble fmglan excuse for his execution till finally Pilate
after insisting on His innocence, nevertheless eonts Him to death and hands Him over to the
Jews.

Throughout His trial, Jesus is struck onfdwe, spat on, mocked, and beaten, with the result
that, as He is led out to Golgotha to be crucifpguysically He is too weak to carry the cross.
On the way to Golgotha (or Calvary) He is led dyaad of unfeeling Roman soldiers, men to
whom the life of another is a trifle. The proudilses and Pharisees and priests followed too,
delighted that at last Jesus is now under theirgopglad that the eloquent tongue that had
exposed their hypocrisy will now be silenced bytdea

Then, too, there was the angry mob followmggcking, shaking their heads, crying out:
“Crucify Him, crucify Him!” And amongst all thesbere were some, a group of women
identified in Luke 23:28 as the daughters of Jdaimsavho were weeping or, as verse 27 puts it,
they were bewailing and lamenting the soon to cdesh of Jesus.

Up until this time Jesus has been silentliflig suffering. These are the first words tha H
utters from the time of His trial before Pilate iunbw. He said nothing to His tormentors; He
was silent as the mob cried out “Crucify Him”; Hie Imot His face from shame and spitting; He
gave His back to those that smote Him. And thratugh, He has been silent.

Now, He breaks that silence by turning tstheveeping women in verse 28 and saying,
“Daughters of Jerusalem, weep not for me, but weegourselves, and for your children.”

Who were these women? Jesus calls thenddngghters of Jerusalem,” which indicates that
they are women who have grown up and lived in ttyeof Jerusalem. These are not the
honorable women of Galilee who were Jesus’ dissipled of whom we read later in the chapter
(v. 49) that they also followed. No, these are warfrom Jerusalem who were not among



Jesus’ regular group of disciples. His disciplesevfollowing afar off. These women are close.
They can hear Jesus speak to them as He goesdmtse Probably they crowd the sides of the
road as the Roman soldiers lead Jesus out.

Of course these women knew Jesus. Thig& @lom the text in that they are weeping
specifically for Jesus. There are two others @thfwith Him to be crucified: the malefactors.
These women do not weep for them, but for Jesus.sNéuld notice that the text uses very
strong language to describe their behavior. Ise&@7 two words are used: bewail and lament.
This repetition of idea is used for emphasis. Tiweye not just mourning quietly. Not just
shedding a few tears that could be wiped away.s@m®men were weeping and howling,
uncontrollably. The idea of the word “bewail” st they were beating themselves. They are
wailing and crying out loud. And this weeping, enstand, was not just a show. No, there was
a real and a genuine sympathy in this crying. Twept for Him. Jesus acknowledges this when
He says, “Weep ndor me.” These women knew Christ. They had heardédishing in the
temple. They had seen Him healing the multitudessa. Perhaps some of them were even the
personal beneficiaries of His miracles. And thesenen have now witnessed His trial. They
have heard the false witnesses accusing Him. Theg become incensed at them. They have
seen Pilate’s injustice in condemning Him and bez@wen more angry. And now, this
innocent man is being led off to be crucified. ¥lean hardly believe it. He has done nothing to
deserve this. And so they weep in sympathy for .Hirhey want Him to know that they feel for
Him in His suffering, that they think this shouldtrbe happening to Him.

And Jesus turns and rebukes them for thedping. His words are not just a gentle
suggestion or reminder. He is not simply sayinégd shouldn’t worry about me, I'll be OK.”
His words are a forceful rebuke for a wrong andiusibehavior. Jesus corrects their behavior.
He says, “You are doing something that you oughtyeadoing. It is wrong for you to weep for
me. Stop doing it now and don’t do it ever again.”

Now that might at first surprise us. Thesemwen are just trying to be nice. They are just
trying to let Him know that they do not agree wiltle injustices that are committed against Him.
They are just trying to send a message to theofébe mob and to the men of the city that what
they are doing is wrong. And we might ask, how @asus tell them to stop what they are
doing? How can He be so insensitive to their sientgr?

The answer to this is, first, that in saythg Jesus does not condemn expressions of emotion
and certainly does not condemn sympathy and weepithgand for others in their suffering.
Certainly not. We read concerning Jesus HimsdlemHe came to the grave of Lazarus, that
Jesus wept. That is the shortest verse in theeBlthit it is packed with meaning, telling us that
we have a Savior who, as He is described in Hehrevisuched with the feeling of our
infirmities. Emotions themselves are not bad. Weught to be more sympathetic towards the
needy.

Jesus is not condemning weeping as suchdolde not just say, “Weep not.” But He
rebukes their weeping because they weepifor. “Weep not forme,” He says. “Do not weep
for me, do not even cry for me, do not shed afiaame.”



The problem with the weeping of these wongethat they weep faresus. And they should
not be doing that. The problem is that their wegps motivated by emotions and personal
disappointment. They like this man. He had démet good. And, perhaps, He could do them
good again if His life were spared. He was getatllhem, gentle even now. This just did not
seem right. But in this, something is missing. aiMis missing is that they do not understand
who Jesus is and why He must suffer. This is wWkatis is saying, “Do not weep for me. Do
not shed a tear for me, because as soon as ygoulbave missed the significance of the cross
and my suffering.” When your weeping is motivabgdsympathy, by injustice, then you have
missed the meaning of the cross and suffering ois€hJesus’ rebuke of these women must be
understood in light of the suffering and the crok3esus Christ.

And what is the cross? It is His sufferiog $in, and His suffering on behalf and in the plac
of His people. We could put Jesus’ word positivehhis is what He is saying to these women:
“When you see Me suffering for you, do not weepNt&, but weep for you, for yourself.” Why
does He say that? There are two reasons.

First, because in the cross Jesus is doiagtlgxwhat He came to do. In John 10:17 Jesus
tells us: “Therefore doth my Father love me.” Whi{Because | lay down my life for my
sheep.” This pleases God the Father. The crdsssisbedience to the Father’'s will. This is
why He came into the world. In John 12:27 you hidnag expressed as a question in Jesus’
mind. He says, “Now is my soul troubled. And whkhall | say? Shall | say, Father, save me
from this hour? But for this cause came | unts tiour. Shall | ask God for sympathy? Am |
looking for sympathy from Him? Shall | ask man ggmpathy? Am | looking for sympathy in
my suffering? No! No! No! | came for this.” Dwt weep for Jesus in His suffering. &lme
to suffer.

Second, we must not weep, because in the demis is demonstrating His love for His
people. You have that in John 10:11. He sayanfithe good shepherd. The good shepherd
giveth his life for the sheep.” And, again, in Adls:13, “Greater love hath no man than this;
that a man lay down his life for his friends.” His cross and suffering Jesus does not ask for or
need our sympathy. The cross is not an opportdimitys to express our love to Him. The cross
is the expression of His love for us, for undeseg\sinners. Jesus does not want us to feel sorry
for Him, but to believe on Him—to believe that Héfered for our sins; to believe the
substitutionary death of the Savor. And so He sa)y/gep not for me.” The cross is not a
mistake. The cross is not something to weep abdegushosethe cross. Jesus came for the
cross. Jesus prayed for the cross. Jesus’ lowssfis in the cross. There is nothing to weep
about with regard to Jesus’ suffering itself. Asaj to the women and to us, Jesus says, “Weep
not for me.”

But weep, yes, weep. Weep for yourselvesfangour children. Stop weeping for Me and
start weeping for yourselves and for your children.

Why is Jesus telling them to weep for them=s? In the following verses Jesus gives us the
reasons. Inverse 29: “Behold, the days are cgniinthe which they shall say, Blessed are the
barren, and the wombs that never bare, and thevplaipk never gave suck.” Now, why would
someone say that? How can someone without chiliedmappy and be called blessed? The



barren woman desires children. You notice thatslesspeaking of something in the future—
the days are coming, He says. What days? Heidesthose days in verse 30 as days when
men will “begin to say to the mountains, Fall onasd to the hills, Cover us.” Why would they
say this?

Here Jesus is quoting from Hosea 10:8 fraenQld Testament. If you go to the Hosea you
see that he is speaking there of the destructiarwbuld come on Israel in the Old Testament
through their captivity. In Hosea 10:10 God sditss my desire that | should chastise them.”
Why will they say to the mountains “fall on us” atadthe hills “cover us™? Because God will
come in chastisement and in judgment against them.

Why must the women weep for themselves anthfar children? The answer: Because
God is going to chastise them and their childréesus is speaking of the soon-coming
destruction of Jerusalem under the Romans. THbb&a horrible time, a time when the
women who were childless would be considered biedsecause it would be so painful for the
mothers to watch their young children suffer; agtiwhen the suffering would be so great that
men would cry out to the hills to cover them; adimhen God’s judgment would come on
Jerusalem at the hands of the Romans.

That is what Jesus means in verse 31 as Wedk if they do these thing,” He says, “in a
green tree, what shall be done in the dry?” Agteee is a good tree, one that does not deserve
to be cut down or burned. A dry tree is a dead alesus is saying to the Jews: “If they [that is,
the Romans] will put me [the green tree] to deatiocently, then think what they will do to you
who are not innocent. If God will use the Romamdd this to me, then think what God will use
the Romans to do to you who have not believed.”

Now, why would God do this to the Jews? Takes us back to the weeping of the women.
He would bring this desolation on them because thisged the cross of Christ and its
significance. God will chastise them because tieairs are not tears over sin but tears of
sympathy. They are tears of unfulfilled dreamardédecause everyone else is crying. And God
will do it because not only did they miss the crdmsg they led their children down the same
path. They have missed the cross, and they witbdeell for that. This is what the text is
saying. Some people will suffer the judgment oti@ohell while crying for Jesus. Just
because they wept at the side of the cross doasemt that they are saved. We must not
remember the suffering of Christ by weeping atttiweight of His physical suffering.

Today you will see this kind of celebratidnLent. There are re-enactments of the
crucifixion of Christ, pictures of a bloody Jesusacross, movies and films that are made of the
suffering of Jesus—all intended to evoke an ematioesponse to the suffering of Christ, to
make people feel pity for the suffering Saviorthimk of His suffering on the cross as a tragedy
and a mistake. He is beaten—what a tragedy. khemecently condemned—what an injustice.
And now look what they are doing to Him—Ileading Hamvay to crucify Him. How awful,
people will say. And they will weep and wail.

But then you have missed it. You do not usided the cross. The suffering of Jesus was
much more and was much deeper than meets the heyeanThe suffering that man can see was



only what man could do to Jesus. And man couldatee of that except Jesus Christ gave
Himself up to this suffering. In His sufferingthie hands of man Jesus is the sovereign Savior.
He gave Himself to man only as a means to bringddifrunder the full weight of the wrath of
God against man’s sins. The true suffering of &hadok place during the three hours of
darkness on the cross when God poured out on Hgmriflnite wrath against sin, and when He
cried out from the agonies of hell, “My God, my Gadhy hast thou forsaken me,” and when He
expressed what hell is in the words “I thirst.” iFTs a suffering inexpressible, a suffering that
God deliberately hid from man in the darkness di/&@g because Christ alone as the Son of
God could bear it. And when we think of this as ttue essence of the suffering of Christ, then
we must not weep over Christ but see in it His lamd our sin that made this suffering
necessary. You see, the issue is not weeping.iséhe is not how many tears you can shed at
the side of the suffering Savior. But the issuegentance.

That is how the cross is to be preached toay Jesus does not tell His disciples to get
their acquaintances and neighbors together to stamthd and watch His trial and crucifixion.
That will not do it. But, rather, they must take tcross to the people in the preaching of the
gospel. If you look at Acts 2 and Peter’'s serntmre, that is what you see. Peter does not
dwell on the details of Christ’s suffering. In fabe says nothing of it except that it happened.
How does he bring the message of the cross irfitebPentecost sermon? In verse 23 he says
to the Jews: “Whom ye have taken and by wickedlbdrave crucified and slain.” And in verse
36, “Whom ye have crucified.” There is the punéhhe cross. The power of the cross—to
bring salvation to sinners. Not in the blood andegand graphic visual display of His suffering.
Not remembering His physical suffering. But thiéou are guilty! And you read in Acts 2 that
the audience was “pricked in their hearts” by thatd and they asked, “What must we do?”
And here is the answer from Peter. “Repent.” dsu$’ words: “Weep not for me, but for
yourselves.” Weep over your sins that nailed Hinthie cross. | must weep because of my lust
and evil thoughts; becauseraf/ covetousness and greed; becauseyaiasty and destructive
words; because ahysinful self. That is why Jesus is suffering. Ytbere is an injustice. The
injustice is this: that we are not on the cros$ae deserve to be. The real issue is:
Repentance. The real issue is: Preparing ourselyaeeping over our sins in repentance,
preparing ourselves for the day of God’s wrath.

The cross and suffering of Jesus Christ ces®ary because God is a just God, and because
sin must be punished. And, unless our tears ars td repentance over our own sin that makes
necessary the suffering of Christ, we do not unidatsor believe in Jesus, the suffering Savior.

When we look at the suffering Savior, we nmsest our own sinful depravity, the justice of
God, and that Christ is the One who suffered inpdace. We must trust in Him.

So Jesus says, “Weep not for me, but forselves.”
Let us pray.
Father, we thank Thee for the suffering Savar His willingness to go to the cross and to

suffer the agonies and the torments of hell thatsims deserve. Help us to live in repentance
over our sin and to trust in Him. Amen.
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No. 3612 Rev. Rodney Kleyn

Dear Radio Friends,

Today | am going to speak to you from Lameats 1:12. Lamentations is a short book in
the Old Testament, tucked in between the prophedi@eremiah and Ezekiel. It was written by
Jeremiah and is a kind of appendix to his prophéeythe book of Jeremiah we learn about the
coming destruction of Jerusalem, and Lamentatisotisa fulfilment of that prophecy. Jeremiah
writes it from the point of view of an on-the-streeporter, someone who is in the middle of and
is experiencing the destruction and suffering.

Jeremiah is known in the Bible as the weepiragphet. We see that especially in this book.
Jerusalem has been destroyed and all her glognis.gThe temple of Solomon is a pile of
rubble; the walls of the great city are broken dpamd the people of the city are either dead,
gone into captivity, or they wander around in thkhle looking for food.

From the midst of this pile of rubble, whemane seems to care or pay any attention, when
the Jews do not see why this has happened to trahyhen the other nations just pass by and
shake their heads casually interested—in the roidsll this Jeremiah cries out in the words of
our text: “Is it nothing to you, all ye that padsg? behold, and see if there be any sorrow like
unto my sorrow, which is done unto me, wherewith ltbrRD hath afflicted me in the day of his
fierce anger.”

The title of this message will be: “Our Sag Unique Suffering,” because, even though
Jeremiah is voicing here the sorrow of Jerusalbm,i$ a prophecy of the sorrow and suffering
of Jesus Christ. To see that, we should firstlesthe suffering of Jerusalem.

In the first ten verses of this book Jerentédls the story of a princess who loses all her
glory and becomes a bond-slave. That princeswisity of Jerusalem. Jeremiah is like a
reporter, and after describing the fall of the peiss he lets her speak. He gives her the
microphone, and she puts a question to us: fistitiing to you? Look at me, tell me. Have you
ever seen sorrow and suffering like mine?”

What was her sorrow? First, the sorrow ofiSa@lem was a sorrow of amazement. In verse
1, astonished, Jeremiah exclaims: “How doth thessi solitary, that was full of people! how is
she become as a widow! she that was great amonwatioms, and princess among the
provinces, how is she become tributary!” He issgy‘How can it be that this city, Jerusalem,



the city of God, the envy of all the nations; hcanat be that she has now become this pile of
rubble?”

Second, it was a solitary sorrow. In verséd&@nong all her lovers she hath none to comfort
her: all her friends have dealt treacherously \Weh they are become her enemies,” so that in
verse 19 she says: “I called for my lovers, beyttleceived me: my priests and mine elders
[mine own people] gave up the ghost in the cityilevthey sought their meat to relieve their
souls.” Jerusalem is like an orphan. No one étgntion to her. Others are concerned only
about themselves.

Third, the sorrow of Jerusalem is a desepggtbw. In verse 8: “Jerusalem hath grievously
sinned; therefore she is removed.” This sorrothésconsequence of her sin. God is meting out
to Jerusalem, to the people of Jerusalem, whatdbsgrve.

Fourth, it was a reflective sorrow, a soriinat causes Jerusalem to look back to a time of
blessing. In verse 7: “Jerusalem rememberedard#tys of her affliction and of her miseries all
her pleasant things that she had in the days of dlér sorrow causes her to think of how she
took for granted the blessings of God in the pdstd now she repents (v. 18): “ThekDis
righteous; for | have rebelled against his commagruirh

From the sorrow of Jerusalem we learn thatibvays results in judgment. God is just. God
will not be mocked. And, therefore, we should rap# our sin. We should not have a fatalistic
view of human suffering—Oh, well, it just happerut we should see the hand of God in it and
repent, or, likewise, perish. Sorrow and suffeshguld lead us to God in repentance.

Now, as we hear Jerusalem expressing hesvgpwe should hear the voice of Christ, Christ
speaking from the cross of His suffering.

There is a connection between Jerusalem an8avior. In Jerusalem were all the Old
Testament types and shadows, the sacrifices, tiys kihe priests, the temple, and so on, all of
these pointing ahead to Jesus Christ. Jesus Himdwin He comes, says: “Destroy this temple
and in three days | will raise it up again.” Hesishe name for the place of worship in
Jerusalem to refer to Himself—the temple. Thatpglenm Jerusalem represented God’s
presence, God’s dwelling-place with His people.dAvhen Jesus comes, He comes as the
fulfillment of that. He is given the name “Immamnhtevhich means “God with us.” So, when
the temple and Jerusalem are destroyed by Babyl@nis a picture of the destruction, the death
and suffering of Jesus Christ, at the hands of lisegs.

Also, there are similarities between the esurfig of Jerusalem and the suffering of our
Savior. Jesus’ suffering, too, was a sufferingdase amazement. At the cross the centurion
exclaimed: “Truly, this man was the Son of Godfd the question that it puts before us is
this: How can it be that the eternal Son of Gosl ¢t@me so low that He dies on the cross at the
hands of men? Amazing!

Jesus’ suffering was also a suffering in \White suffered alone—a solitary sorrow. While
He suffers in Gethsemane, Jesus’ disciples sléépen He is arrested, they all forsake Him. He



goes to the cross all alone. And in the end, Hersaken also of God in the deepest hour of His
suffering.

And so there are similarities. But thougéréhare these similarities, we should see that the
suffering of Christ was altogether unique and défe from any merely human suffering. When
Jesus suffered He did not add His name to theflial others who suffer. There is plenty of
suffering in this world—the suffering of hunger,wér, of sickness, of death. We know
suffering personally. We know the pain of suffgror we witness suffering. We read about it
in the paper. But Jesus’ suffering is altogethi#ernt from any human suffering. Itis much
more than any other sorrow.

The text points to that uniqueness in thedsor‘Behold, and see if there be any sorrow like
unto my sorrow, which is done unto me.” Thereassorrow like the sorrow of Christ. Itis
incomparable. In what ways? Let me suggest sbimgd that make His suffering unique.
Every one of these should make us stand in amazeahemat Christ did. We should see His
love in these things and respond in praise andepray

First, consider the dignity of the person vgdfered. It is one thing when the common
people suffer, but another when a king or a rideraiptured and overthrown and he suffers. The
One who suffered on the cross was the Son of God.

Second, Christ’s suffering was undeservexthis respect His suffering is altogether
different from all human suffering. As one of timalefactors crucified with Christ said to the
other: “And we indeed suffer justly; for we receithe due reward of our deeds: but this man
hath done nothing amiss.”

Third, the sorrow of Jesus was voluntary. cHese to enter into His suffering. Man is born
into sorrow. This is our portion in this world.uBJesus chose to become a man and to place
Himself under the suffering and the curse of maakin

Fourth, the sorrow of Jesus was unique becHassuffered in the place of others. Not only
was He innocent, but those who are guilty standrxythey watch while He suffers in their
place.

Fifth, the suffering of Jesus was unique beeat was lifelong. Every moment of His
earthly existence He carried the burden of thewo&God. Every ache, every pain, every
sorrow that He experienced was an expression ofthth of God against Him.

Sixth, His suffering was a constant comborabf every kind of grief. For us, while we
suffer one thing, we can smile about another. ‘Ateelpleasures and joys in the midst of our
grief. But in the hour of His suffering, Christéuv only bitterness and agony and grief.

Is there any sorrow like to His sorrow? Tisahe question of the text. And the answer is:
No. When the text says, this sorrow that is dame me, literally it is the pain that is rolled
upon me. We have a picture here of being crusehlunbearable weight. Christ’s sorrow
was not just a physical sorrow, but a sorrow of sasiHe was cursed by and estranged from



God. He bore the unbearable weight of the wratGad. No wonder He cries out. “Behold,
and see if there be any sorrow like unto my sorrow.

And this raises another question. Why? \WidyJesus have to suffer in a way altogether
unique? Remember, | said this is a reflectiveasoria sorrow that God sends on Jerusalem so
that she will ask the question: Why? We shouldthe question Why? What had Jesus done?

We need to go back to the text for our answehy did Jerusalem have to suffer this way?
What had Jerusalem done? Why must her walls beebrdown? Why are God’s people carried
away into the captivity of Babylon? Verse 18 giwsshe answer: “Thedrb is righteous; for |
have rebelled against” Him. Why? Because of $ifhy must Jesus suffer? Because of sin—
your sin and my sin. All the greatness and theuemess of His suffering that sets it apart from
all other suffering points us to the correspondjngatness of our sin. This burden of sin that
God rolls unto Christ, that crushes Him, this matchlis suffering and shows the great price that
must be paid for our sin. The fierce anger of @Gothe text, the burning wrath of God that
Christ experiences, is against sin, against our sin

As we look at the suffering of the cross,skeuld think of the magnitude of our sin. The
Bible has given us many ways to think about hovagoeir sin is. There are sins that we commit
against better knowledge, presumptuous sins, dsaweins that are secret, sins that are
unknown to us. There are sins of commission,ithains where we directly break one of God’s
commandments. But there are also sins of omissina,where we fail to keep one of God’s
commandments. There are all our actual sins. Theme is the sin that is ours because of our
guilt in Adam and Eve, which also makes us worth¢sod’s wrath. There are sins in our
thoughts. There are sins in our words. Theresia®in our daily activities. There are sins that
we commit in our homes. There are sins that wenaibiim our churches. There are sins that we
commit in the workplace. There is sin in our rglaships. There are sins against the moral law
of the Ten Commandments as well as sins in natvioilg the exhortations and the many
admonitions of Scripture. And always Scripturéeiing us that we are sinners. So great is our
sin that Christ’s suffering must be of this natulemust be unique.

And that points us to one more thing—the thiieg especially that sets apart the sorrow of
Christ from all other sorrow—this, that His sorr@ian actual payment for sin. Yes, there is
other suffering because of sin. The result of Adend Eve’s sin is a curse on the creation and
on all humanity. All human suffering is becauseiof Sometimes in this life we have to bear
the results of our own sin. In hell men will suffer their sin eternally. But here, Christ’s
suffering is different, is unique, in this way, thdis suffering is an actual payment for sin.
When man suffers because of his sin, God has tsumeaut that suffering little by little. But
Christ suffered the full weight of the wrath of Gagainst sin in the cross. It was all poured out
on Him at once. The text describes it as the ¢Beanger” of God. In His suffering He appeased
the fierce anger, the wrath of God. He turned @ody from His anger. He satisfied the justice
of God against the sins of His people. He madédland a final payment for sin, so that God
says, “I'm satisfied with that payment.” No othparyment for sin is like that. The wicked will
suffer in hell for their sins, yes. And God wik Isatisfied that they suffer in hell. But nevel wi
it be said “It is finished,” as Christ said at #wd of His suffering on the cross.



And that is why Christ had to be God. It vbasause only God could be strong enough to
bear such a burden for sin. That, too, is why Histrsuffer alone. His solitary suffering was
necessary because no one else could pay for ironblelse could help Him in the hour of
God's fierce anger. In salvation, in appeasingvheth of God, in justifying the sinner, in
forgiveness, Christ does the work of salvatiorbglHimself. You do not satisfy God. Man
cannot win God’s favor by what He does. No, sabvais through Christ alone, through His
suffering and His payment for sin. The sufferiri@drist is unique, alone. The Son of God
suffers in our flesh for sin.

How do you respond? How gourespond to the suffering of Christ? In the tdetemiah
calls out for a response. “Is it nothing to yolliya that pass by? behold, and see [that is, stop
and consider].” How do you evaluate the suffewhderusalem? How do you evaluate the
suffering of Christ? What does it mean to you?wHim you respond to it? It is as though every
one of us is paraded past the cross and asked,t“éhgou think of it?” We are told to stop and
to look and to evaluate. The gospel of the crosisthe suffering of Jesus Christ demands a
response from man. How do you respond to the ensgidfering of Christ?

Will you pass by? Will you stop and gawk &while with a mild interest and then move
on? Will you be one of those who mock the suffgi@hrist? Will you laugh at Him? Is it
nothing to you? Are there other things that ararfare important to you? Do you consider Him
to be just another one who had to suffer—just agrothucified criminal? You have business to
do, you have other things that are more importdsti? nothing to you? Or will you recognize
what is really going on at the cross?

Christ calls us to look on His suffering. ®¥ldoes it mean to you? Is it just something cold,
something historical, something theological? Otldotruths of the suffering of Christ in
Scripture strike you and get your attention andystur soul to see your own sin?

Do we see the suffering of Christ for whas® That it is unique because He suffers for sin?
That the One who suffered is the Son of God whwarghy of our worship? That He suffered
alone because there is no way that you, a sinaarmake yourself acceptable to God? How do
yourespond to the suffering of Christ?

What response does Christ demand? Thiserfapce and faith. Repentance is confession
of sin and turning to a new life of godliness, daing as a disciple of Christ. Faith is trusting i
Jesus alone and not trusting yourself for yourteghsness and your acceptance with God.
Here, in the suffering Savior, the unique Savisthe only refuge for the sinner. Here is all our
hope, our only hope: Jesus Christ.

Sinner, be emptied of yourself and believéasus alone.
Let us pray.
Father, we thank Thee for Jesus Christ, vahaillingly bore so much sorrow for us, who

took on Himself the fierce anger of God against giord, let us not be apathetic toward His
suffering but, in repentance over sin, trust in Hilone for all our forgiveness. Amen



