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Dear fellow saints in the church of Jesus Christ,

We continue today our series of messages on thefiloseph. Today we are going to look at
the first 25 verses of Genesis, chapter 42. Josepbw the prime minister in Egypt. During
seven years of prosperity, he has gathered anddssmr much grain in Egypt that it cannot be
counted. And now the seven years of famine haweecolt is a famine that affects the entire
Mediterranean region. The world hears that thergrain in Egypt, and people come from all
over to Joseph for food.

In this chapter, Joseph’s ten brothers cartegypt for grain and we have, not only the first
meeting between Joseph and his brothers, but ladsbeginning of the road to reconciliation in
the Joseph’s family—a reconciliation not only betweloseph and his brothers, but also between
Jacob and his sons.

Genesis 42 is very straight forward in itgolat. There are three movements. First, Jacob
sends his sons to Egypt for food. Then, secoratetls the encounter between the ten brothers
and the ruler of Egypt, who is Joseph their broth&nd then third, the brothers return to Jacob
their father and tell him about their visit to E¢yyp

In this message we want to look at the fingt parts of this story, but | want, not just td te
you the familiar story, but to see in it the begmgnof reconciliation in this family.

Reconciliation in a family is sweet, but ubpalso very painful. When an estranged
husband and wife are reconciled, we who look oanieej but the road to their reconciliation,
especially for them, is very difficult. It requsethe uncovering and confession of sin.
Sometimes years of guilt or bad behavior are brbtgkhe surface, and the process of working
through such things is very painful. That is tledkof pain that we see here in Joseph’s family
as they go down the road to reconciliation.

We see in this chapter, which take us backdonaan and the house of Jacob, the need for
reconciliation. The real rift in this family is hbetween Joseph and his ten brothers who hated
and sold him, at least not from Joseph’s pointiefw No, Joseph is very ready to forgive for
that. The real rift is between Jacob and his terss

There are two things here, the grief of Ja@wlal the guilt of his sons. These stand in the
way of restoration in this family. You remembeatttvack in chapter 37, when they lied to their
father that Joseph had been killed by a wild bekstpb refused to be comforted, and said, “I
will go down into the grave unto my son, mourningRfter 20 years, nothing has really
changed. The passing of time has not erased Jagpief or the guilt of his sons. Instead,
Jacob’s daily grief serves to keep alive the gufilhis sons, and their guilt makes it impossible
for them really to comfort their father.

The chapter begins this way, verse 1. Nowmdacob saw that there was corn in Egypt, he
said unto his sons, “Why do ye look one upon an@the

What's going on? This. From the last verskethe previous chapter we learn two things.
1) that the famine extended over the face othallgarth. Jacob and his sons experience this too.



Each day, there’s less to eat. There’s no foodthierr cattle. Their children’s portions are
getting smaller and smaller. And, 2) that all toeintries came to Egypt to Joseph to buy corn.
Everyone knew that there was food in Egypt. Jasdpahd his sons did too.

Now remember, these are grown men. Josepmger than all of them, is already at least
37 years old. But what do they do about the fafimtothing. They sit around and look at each
other because the last thing they want to do isogBgypt. They have a previous association
with Egypt, and they do not want to go there. Thent to stay away from where they know
their brother Joseph now lives. Do you not see kiegir guilt? It is still there.

Jacob does not know this, but listen to hanshly he speaks to his sons. “Why do ye look
one upon another? Behold, | have heard that tisecern in Egypt, get you down thither and
buy for us from thence, that we may live and netdi

Those words of Jacob reveal a strained oglahiip. Is this how he’s been talking to his sons
for 20 years? It is very likely. “Quit staring @be another, get your act together and get down
to Egypt, or we're all gonna die.”

So, guilty brothers, and harsh father.

And then verse three tells us that Josemrisbrothers went down to buy corn in Egypt.
Why ten? Well, because there is safety in numaedsbecause the more of them that went, the
more food they could bring back for their clan 6fpeople.

But why only ten? Why not 11, why not Benjafh Verse four tells us that Jacob would not
let him go, with this reason, “lest peradventurachief befall him.” Understand, that is totally
unreasonable. Benjamin is not a child. He is walit 20 years of age, the time that Joseph has
been away. The real reason is that Benjamin hea@nhe to Jacob what Joseph was.

And so, for twenty years now, the brothergehbeen dealing with the same thing in their
father. Selling Joseph did not take the favorit@na spite out of their family. No, it was all
transferred from Joseph to Benjamin. And you 3aepb has not changed. He is still the same
man with a grief that he would not let go, and wofdgism that causes hatred between his
children. There is no love in this family. Thegead reconciliation.

The story continues in verse 6. “And Josefls the governor over the land, and he it was
that sold to all the people of the land: and Joseprethren came, and bowed down themselves
before him with their faces to the earth.”

Let us pause here and remember that Godwsodt in this history, and of all the people
involved, Joseph is the only one who sees it.

Joseph was the governor. Joseph sold the clmseph knew about the famine over all the
earth. Joseph had prepared for the famine. Adaté say, Joseph was not surprised to see his
brothers. He expected that God would bring theBggpt.

Verse seven tells us that Joseph saw hisreretand he knew them. Now you can imagine
that they were easy to recognize. They stood ©ah foreigners, dressed in shepherd’s clothes,
maybe looking a little older, but unmistakably bisthers.

But verse 8, they knew him not. They did retognize him. Why not? There are several
things. For one, his attire. He was clean shaaed,wore the silk robes of a ruler, maybe with a
head dressing of some sort. And, of course, henttdred. How many of you look, at 40, like
you did when you were 17?



But, also, there was Joseph’s position. &®stwhen the brothers came to Egypt they were
nervous that they might see Joseph, but they ditbo& up into the rulers eyes to see if that was
their brother. Instead, they looked around atdgBesants and slaves. And then, too, Joseph
spoke to them through an interpreter, so they daitd kmow that he spoke their language or
understood them.

Now what an encounter it is. God brings hathers to Egypt and to Joseph, to bring their
guilt to the surface, and to begin the road to medm@tion in this family.

That is what this meeting is all about—itaisout the brothers admitting their guilt to one
another, talking about it. Let us see how thaolds.

Even though Joseph recognizes that thesmésnare his brothers, he does not reveal himself
to them. Instead, he is very harsh.

First, he accuses them of being spies whe lsame to see where the land of Egypt may be
vulnerable. Then, when they tell him that they allebrothers, not spies, and that they have
simply come to buy food, he will not believe them.

And so they go into a long explanation conceg their family. Thy servants are twelve
brothers, the sons of one man in the land of Candard behold, the youngest brother is this
day with our father; and the other brother is not.

Joseph retains his composure. You can inedginv difficult that was.

He replies. “No, you'’re spies. You're makitigs up. This is what I'm going to do. I'm
going to put you all in prison, and one of you vgth back and fetch your younger brother, of
whom you speak, and when | meet him, then I'll&dadi your story.” And then Joseph puts them
all in prison together for three days, to think andalk.

At the end of the three days, we learn whay thave been thinking and talking about.

Joseph draws it out of them. He comes tmthed says this. “I am a God-fearing man. Do
this and you'll live. Pick out one of your brotkeio be bound in prison here, and the rest may
carry food back to your family in Canaan so tha&ytkdon’t die, and then, come back with your
younger brother, and I'll believe your story.”

And then it all comes out. What they haverbkiding, and lying about, all comes out.

In their language, not knowing that Josepi gaderstand them, they say to one another,
“We are truly guilty concerning our brother, in thae saw the anguish of his soul, when he
cried out to us, and we wouldn’t hear him. Thigsvisy all this distress is happening to us.”

What they are experiencing is this: Numi3223, “Be sure your sin will find you out.”

For 20 years they've tried to hide this. yhleought it was done. They buried their guilt.
But all through those years they had to watch tfairer's pain. They had to see it all play out
again in Benjamin. And they had to sleep at niggdiring in their ears the echo of Joseph’s
begging and pleading that they set him free, tiey hot hurt him or sell him.

You cannot bury guilt. It will come to tharkace. Unrepentant sin will not leave you alone,
it will plague you. It will visit you in your dreas. It will change your behavior. It will steal
your joy. It will corrode your life and your relahships. It will put you on edge. See how
sensitive these men are—in Egypt, they do not wargee Joseph, and now these apparently
unrelated things awaken their conscience. Theypmardge.



And then Reuben, the oldest brother spetlssan accusation. “Didn’t | tell you not to hurt
Joseph?” Remember, he saved Joseph from muradkheawas gone when the others sold him
to the Midianites. Now, “I had nothing to do with and | told you.” And he adds this, “His
blood is required.” In other words, this is justipoetic justice. God is not going to let you, or
let us, get away with what we did.

The brothers are beginning to see the har@@oof awakening their consciences. If we look
down to verse 28, where they find money in thegsoaf grain, and are troubled by it, they say,
“What is this that God hath done unto us?”

And what a mercy that is. So many bury tlgeillt and go on in their life of sin. Oh yes,
they do. | don’t say their conscience is not ttedbbut they find a way to put it out of their
minds. But you see, God will not let that happethbse whom He has determined to save. The
guilt that He awakens in the conscience of Hisdrbih is a mercy that brings them to
repentance. That is what is happening here. Aatis the road to reconciliation. Confession
of guilt. The brothers are not there yet. They @t ready to come clean with Jacob. But God
is beginning this work of grace in their hearts.

Now what about Joseph? Does he not seenictiveland unreasonably harsh? Why does
he not just tell them who he is? Why does he dat them so roughly? Why does he throw
them in prison? Why keep Simeon, when he knoveswhll cause pain to his father? Why?

The key is in verse 9. When his brotherst flome and bow to him, Joseph remembers his
dreams. That is the key here. Joseph remembeas &bd had said would happen. He
remembers God'’s revelation. We have seen all girdus life that this was central to Joseph,
that he lived before the face of God. And now émembers that God had revealed in two
dreams 20 years earlier that his brothers anddrsnps would bow to him.

And just as Joseph responded to the dreafmbarfaoh with a carefully laid out plan, so here,
he has a plan.

There were two dreams. In the first, theasiks of his ten older brothers bowed down to his
sheaf. That was the first dream. That is whaeglbssees happening here. And instead of it
making him swell with pride and saying to his b)) “Told you so,” Joseph remembers that
God had given him a second dream in which not drdyhis ten brothers bow to him, but there
were eleven stars and the sun and moon, his fathed, you see, Joseph understands that this
means that Benjamin and Jacob will also come amddsfore him in Egypt.

And he comes up with a carefully devised plarmake that happen—to bring his entire
family, peacefully, together, with him.

That was not possible right now. Imagindef had simply told his brothers who he was.
They would have bolted in fear and guilt. They evapt ready yet to own their sin, or to face
their father with what they had done. Joseph'sthaesponse is a careful plan to bring them to
repentance, and to bring reconciliation and sadwato his family, to his brothers. In love,
Joseph is harsh.

Can you not see that love here? If he realipted to be vindictive, he could have hurt his
brothers much more. But in love, he sends therbaak with food for their families. In mercy,
he puts their money, and not rocks, in their foadks. And when he hears them speaking of
their guilt, he does not accuse them, but he tanasgoes to weep in private.



| imagine the three days that his brothersewe prison, and the weeks and months that
Simeon was in prison, were the toughest times oflifle. How he would have longed to hear
about Jacob and about Benjamin and about the 28 tleat had transpired. But more important
to Joseph is what God has said would happen, acéed family, together in Egypt. This is
what Joseph wants, and it is because he so firgligues in God’s revelation.

Jacob is tortured by grief. The ten brothare tormented by guilt. And Joseph is
transformed by grace. And it is that grace thdk bving forgiveness and reconciliation in this
family. Joseph won't push things under the rud,daeking peace in his family, peace with God
for his family, he is used to awaken guilt and grconfession. That may be painful, but so
necessary for reconciliation.

And that’s true also with regard to God. ,Siar sin, your sin, stands between you and God.
Are you guilty before God? Yes, we all are. Afivie sinned and come short of the glory of
God. And with the God of justice, it's blood fdiobd.

But now the question is, how do you deal wiitht guilt? Are you trying to smother it with
your own works? Do you try to hide and concealith a front of kindness and morality? Are
you in denial, trying to bury your guilt?

Oh, are you not weary of it?

There is only one thing that can overcome guilt, and that is grace. Not the grace of a
man, Joseph, but the grace of God in Jesus Clhiistsays, to all who are weary and burdened
with the guilt of sin, Come, come unto me, all attlabor and are heavy laden, and | will give
you rest.

Just as joy in your earthly relationships came only through confession, repentance, and
forgiveness, so it is with God. You come to Himotigh confession and repentance, and you
find rest for your soul.

You cannot hide from God. He knows your d8ut His infinite grace is a grace greater than
all our sins.

May you find peace, in Him.
Let us pray.

Father, we are grateful for Thy grace and Wyrd that pursue us when we wander in sin,
and that do this with the goal of bringing us battk a life of joy and peace with God. Oh Lord,
do not leave us, but preserve us by Thy grace. Patter, if there are any listening today who
are hiding the guilt of their sins, work by Thy 8pand Word in their lives to bring repentance
and reconciliation. We pray it for Jesus’ sake,efam
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Dear Radio Friends,

Has it ever seemed to you that everything in yofer is against you? That your life is a
crescendo of problems, one after another, pilingsoghat everything looks black and hopeless?

In our series on the life of Joseph, we hayain and again run across the important truth of
God’s sovereign providence, which is a theme instioey of Joseph. Providence teaches us that
God is sovereignly in control of everything thappans in this world, and that in His love He
works in and through every circumstance of thesligéHis people for their good. At the end of
this story, in Genesis 50:20, when Joseph’s brethes afraid that he will retaliate against them
for the evils they did against him, Joseph says, thought evil against me; but God meant it
unto good, to bring to pass, as ithss day, to save much people alive.” Joseph do¢only
look at the evil his brothers determined, but hess&od’'s hand; he lives constantly and
consciously before the face of God. All througs life this is Joseph’s perspective, and because
of this we observe in him a series of amazing reses to difficult providences.

Today, in contrast to that, we see Jacobleli@ving response to God’s providence. And it
is recorded in Scripture, not only as a contraskageph, but also to teach us how not to respond
to the difficult troubles of life in this world.nlthis life we will have trials and tribulationg.hat
is undisputed. We could list many different tritkat believers have to face. But the important
guestion is not, what are your trials? or do youeha difficult life? No, the important question
is, “How are you responding to the troubles ofifeJacob, in the passage we look at today, has
two sinful responses.

First, at the end of chapter 42, verse 3&ays, “All these things are against me.” Thans
unbelieving response. Now, | didn't say that Jae@s an unbeliever. No, he was a child of
God, but in a period of sinful reaction, when hektdis eye of faith from God, he uttered these
unbelieving words. The child of God, the believd@rpuld never respond to the troubles of life
this way.

Now before we judge Jacob too harshly, lelook at ourselves, and realize, that very often
this is exactly our response to the troubles @f l&#nd let us see that Jacob’s response was quite
understandable, considering his circumstanceg:e livere in his situation, we would be tempted
to say exactly the same thing. This is not toifystr excuse it, but simply to put it in
perspective. Jacob has had a troubled life.

Think of his experiences. He experiencedddat For most of his life, his brother Esau
wanted to Kill him, so that he even had to run afvasn home for decades.

He experienced abuse and mistreatment. aterf-in-law, who was also his boss for many
years, first gave him the wrong daughter to bewhfs, and then changed his wages again and
again.

He experienced grief through death. Firstdleath of his parents, Isaac and Rebekah, and
then the death of his most loved wife, Rachel. Ameh, following that, his most loved son,
Joseph, had suddenly gone missing, apparently bgtarwild animal. For 20 years now, he has
been grieving over this.



He experienced trouble in his family life.isHour wives were always competing for his
love, and competing with one another, and in tineytproduce children that are at odds with
each other. Of course, he was largely to blamehist not only in marrying multiple women,
but also in favoring one wife and her children,efdsand Benjamin. Of course this would breed
resentment. But now, since Joseph is missingaleéhhd to deal with the guilt of that.

He has experienced the pain of having unbielieand wicked children. Joseph was such a
godly young man, a son with whom he could freelgaspof the things of God, the best of his
boys. His other sons were wretchedly wicked. dldest had violated Jacob’s own marriage by
incest with one of Jacob’s wives. The next twossbad committed genocide in the city of
Shechem, ruining the reputation and the witnes3acbb’s family in Canaan. The fourth son
had committed adultery with his own daughter-in;ldainking she was a harlot. Two of his
grandsons had been killed, by God, because of wiekedness. No wonder he missed Joseph
so sorely.

What a troubled life. What a cloud seembadag over this man’s life and over his family.
And now recently, his family has been experiendargine. There is no food, and the situation
gets so desperate that his sons have to traveldeks to Egypt to get food, otherwise they face
starvation and extinction.

And so, he sends them to Egypt. At leash,tlieey have hope of surviving. Spiritually,
physically, emotionally, and mentally, Jacob is@yrsurviving. He is in survival mode.

And then his sons, who are always gettingngedves into trouble, come back from Egypt
with more bad news. Jacob had kept his youngestBenjamin, home. He did not let him go
to Egypt, because he did not want anything badyppén to Benjamin. Imagine that you are one
of the other sons—"our life does not matter, buobed Benjamin, he must be protected!” And
now, here is the bad news from his sons returnigs, they have food, but in Egypt they were
roughly treated by the ruler. He accused themeaidspies, and said that he would believe that
they were not only when they returned with Benjgnaimd meanwhile he held Simeon, another
son, imprisoned as a ransom.

And then when they open the sacks contaithieg@ grain, there was all their money. They
are also going to be accused of theft.

So this is the troubled life of Jacob. | wenif perhaps you can identify with some of his
troubles—perhaps the grief of the family troubles being hated, or experiencing famine and
poverty. How do you respond?

In despair, Jacob says to his sons, and th ®4E have ye bereaved of my children: Joseph
is not, Simeon is not, and ye will take Benjaminagw all these things are against me.” He
means, everything in my life is against me. Heeferring not only to a few things in his life,
but all things. He believes that they are all glted against him, to destroy him, and that their
increasing intensity means he is simply going ®utider the burdens of life.

Back in chapter 37, when Joseph goes missiagsimply says, “I will go down into the
grave mourning”™—I will bear this grief the restmify life. Now, he says that if mischief should
befall Benjamin, “ye shall bring down my gray haivgh sorrow to the grave.” He means, this
will kill me. So deep is his trouble. He is noisj sad and afraid, but overwhelmed by his
trouble.

And so his response. All these things aesreg me.



But was everything against him? No. It osdemed that way to Jacob, and that was because
Jacob took his eyes off God. He was not livingfaigh. Taking his eyes of God and his
promises, Jacob looked at his experiences andnegtances, he looked at everything from an
earthly point of view, and it seemed black. Indte&looking at his earthly circumstances from
God'’s point of view, he turned that around and Exbkt God from his earthly point of view, and
he complained against God. He charged God withistumess. He said here, to God, “You
don’t know what you're doing. You've made a mistakYou don't love me and you're
destroying my life.”

And Jacob said this, even though he kneweheBack in Genesis chapter 28, when Jacob is
alone at Bethel, fleeing from Esau, God came to &md promised, not that his life would be
trouble free, but “I am with thee, and will keegé¢hin all places whither thou goest.” And there
God made the covenant promise to Jacob, which nteahtHe would not destroy him and his
family, but would give them the promised land on@an, and would preserve them so that the
Messiah could come. Jacob takes his eye off Guasises.

To make matters worse, Jacob becomes vefighs@nd he begins to accuse the people
around him. ME, he says, ME have YE bereaved othiiren. This is your fault, he says to
his sons. Yes it was, but Jacob had no way of kmpwhat. Instead of saying, “Oh, my
children, all these things seem to be againsthesyesorts to self pity and introspection. Instead
of seeing his own sin in the history of his famiyd instead of seeing God’s hand in the events
of his life, he blames others.

And you see, when we do not respond in fiatthe troubles of life, this is exactly what we
will do too. We will exaggerate our grief, we'llast a pity-party for ourselves, we will not be
able to see the needs of others, we will not seeosn sins, and we will start hurling
accusations at others. Jacob’s response, thouglamenderstand it, is sinful and unbelieving.
This is how not to respond to the troubles of lilhenever we complain about our life, no
matter how difficult it may be, we are complainiagainst God and His providence. We are not
trusting His love and promises.

The proper response should be the respon3debofwhen God afflicted him: “The Lord has
the right to do this to me, and blessed be the rarttee Lord.” Rather than opening our mouths
to complain about how difficult our troubles areg whould respond like the psalmist in Psalm
39:9: “I was dumb, | opened not my mouth; becabse didst it.” The psalmist is talking of a
severe blow in his life. He speaks of how his hbarned within him and his soul stirred him up
to speak. But he refrained, he held his tongus, e should defame the name of his God.
Instead, he quietly prayed, “Lord, make me to know end, to know how frail I am, so that
Lord, | trust in thee.” That should be our respons

In the beginning of chapter 43, we have agotbsponse of Jacob to providence. It is not the
same response, but it is another sinful response.

At the end of chapter 42, Jacob says to Regbacerning Benjamin, “My son shall not go
down with you; for his brother is dead, and heei &lone.” But, in chapter 43, circumstances
have changed. Now they are out of food again,sandacob tells his sons to go back to Egypt
for more food. Apparently, for a good while, asdoas their food lasted, they had been silent
about the demands of the ruler of Egypt. But nodah speaks and says to his Father, “If you
don’t send Benjamin with us, we will not go downget food. You must send him, or we and
our little ones will die of hunger.”



Now, let us pause and see God’'s hand of geme in this. Jacob had perhaps thought that
the famine would be soon over and they would netirte go back to Egypt for food. But God
had different plans. The famine would last seveary, and so the circumstances would force
Jacob to do something he did not want to do. Godldvmake him face the inevitable question
of Benjamin going to Egypt.

Sometimes God will do that with us too. Stimes circumstances will make our lives
very difficult, and other times they will force s make a decision that we might not want to
make, or to do something that we might not wantd®o That is what God is doing in His
providence, here, in the life of Jacob.

How does Jacob respond? First, he tellsdns to take a gift of nuts and spices to the rule.
Second, he says, take your brother. And thirdsdys this, “And God Almighty give you mercy
before the man, that he may send away your otleghdr, and Benjamin.”

So far so good. But then this, “If | be ksared of my children, | am bereaved.”

What's that? It's fatalism. Jacob admitattbod has hand in his life. He admits that he
cannot change the purposes and the ways of Godidiés that he needs mercy from God. But
still he does not trust in God, but rather he sympsigns himself to what he sees as the
inevitable. Things happen in your life that arelband you just cannot do anything about it, so
bite your lip and go on.

Here we might again be inclined to excuselacresponse, maybe even to praise him a
little for it. At least now he’s not resisting Gedway, and he is not vocalizing a complaint
against God. But still, this is another sinful andbelieving response to the sovereign
providence of God.

How so? Well, this is equivalent to sayihgttthe God who loves me is powerless to help
me. It is a denial of the sovereign control of Godhe circumstances of my life. It is saying,
God cannot change the course of this world, He dogesontrol evil in this world. The best He
can do is help me to bear it. It denies the loypnogpose of God in the things that happen to us in
this life.

And again, this is how not to respond to tileeibles of life. We may not complain against
God, but we also must not simply resign ourseleethé inevitable. Instead, we must see that
God loves us and that in faithfulness to us Hecadflus. In Psalm 119:75, David says exactly
that, “Thou in faithfulness hast afflicted me.” bJeays, “though he slay me, yet will | trust
him.” That is not blind resignation, but Job realdg and confessing that if God brings death to
him, God does that in love, and so he will trusthHi

Now | want to conclude with the positive trihat we should take from this passage. We
should not just see a negative rebuke here of Jasotful responses, but rather we should see
how things really were for Jacob. We should lobBaxob’s life from God’s perspective.

But before | finish with that, | want to s#ys. The things that | am going to say about the
providence of God are not generally true for albgde. In His love, God works all things
together for good to those who love Him, but Hesdoet work everything out for good for
everyone. If you are unbeliever, | do not want yotake comfort from this message. If you are
an unbeliever, | want to tell you that the only wayknow this comfort is to repent of your sins
and believe in Jesus Christ. All things are far good only when we love God and when we are
those whom He has purposed to save. The bookookRrs tells us that the curse of the Lord is



on the house of the wicked. If you are living fe bf sin and unbelief, then everything will be
against you. Everything is against the reprobatkleads to their eternal destruction. The Bible
says that those who are without God in this wor&vaithout hope. But if you are an unbeliever
you must not take a fatalistic attitude toward.th¥©u must not say, well, it is what it is, | am o
the road to hell. No, you must repent and turthéoLord in love and faith, so that you can have
this confidence that all things are for your goddlay God graciously work that in your heart.

Well, let us finish with the positive trutlefe. It seemed to Jacob that everything was agains
him, but in fact, at this point in his life, evelytg wasfor him. Jacob’s response was not true.
The truth is, in Romans 8:28, that all things wargether for good to them that love God, to
them who are the called according to His purpolee truth is that, if God be for us, who can be
against us? The truth is that, if God loves ushing can destroy us.

Never in all of Jacob’s life was God’s prosmatefor him so much as at this moment. Jacob
is on the threshold of discovering that his sorepbss alive, and that Joseph is in fact the one
man in the earth with food. Jacob is on the verghis family being saved, not only of food
being provided for them, but of his wicked sons oanto repentance, and of there being a
marvelous reconciliation in his family. This isetlruth of the situation. This is what God is
doing in all these things. It is not ahjainst him, butfor him. Jacob is wrong.

And, dear child of God, as you look at thadkl circumstances of your life, and it seems that
everything is against you, remember this, it is @a®it seems. Do not look at God through the
eyes of your life, but look at your life throughethyes of God and His promises.

Because of His love, nothing can stand agaisiso destroy us. Because of His power, He is
able to control all things in our lives to work four good. Because Jesus, His son, experienced
on the cross that all things, including God, wegaiast Him, we can be sure that nothing will
ever be against us.

Does this mean life will be easy and fredrofibles? NO! but it does teach us to keep our
eyes fixed on heaven and on God.

Father, we give thanks for the confidence W& can have that nothing shall ever separate us
from the love of God which is in Christ Jesus owrd. Lord, we believe, help Thou our
unbelief. We do not always respond as we shoulthéotroubles of life. We fail to see Thy
love. We sometimes foolishly charge Thee with simord, forgive us, and give us faith and
grace to persevere with joy. For Jesus’ sake &g, gxmen.
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Dear Radio Friends,

Among all the stories recorded in Scripture, thisrdnardly one so dramatic as the story of

Joseph. ltis a story of twists and turns, of apd downs, something like riding a roller coaster.

| remember as a child loving this story and readingver and over. And perhaps, because of
our familiarity with the story, we as adults do match the raw emotion and the drastic changes
in this story. The experience of each personenstry is a kind of roller coaster.

That is true for Joseph as he goes from &son, to Egyptian slave, to property manager,
to federal prisoner, to prime minister. What isd@wing, and where is God leading?

That is also true for Jacob, the patriarchpwas the promise of God, “I will be with thee
whithersoever thou goest.” When he looks at Hes it seems the opposite is true, and so he
cries out, “All these things are against me.”

That is also true for Joseph’s brothers. lt§wif selling their brother into slavery and hidin
the sin for more than 20 years, they are suddesmtyd with their guilt in Egypt when an
Egyptian ruler treats them harshly, accuses thebeinig spies, and keeps one of them in prison.
You remember that, back in chapter 42, verse 210asph the ruler imposed these things on
them, they looked at one another and said, “Wevargy guilty concerning our brother, in that
we saw the anguish of his soul, when he besoughandg we would not hear; therefore is this
distress come upon us.” For 20 years this had thesnsecret and they had been silent about it,
but there it was, right below the surface, plaguhegyr consciences. They feel the shame and the
guilt. They are on edge. That comes out as thayd to return home and find in their sacks the
money they had used to purchase the grain. Nawfulethey’ll be accused of theft, they return
to Egypt the second time, with extra money in tlin@inds, with a gift for the ruler of nuts and
spices, and with their brother Benjamin along tofydo the ruler that they are not spies.

In the passage we look at today, from Gen&Zis5 through chapter 44:13, we will consider
the second appearance of these brothers befonghlokeit, their roller-coaster ride continues—
and it is not all fun either. There are momentpgf and moments of fear. They are treated to a
royal feast with the ruler, and it seems that Gedvorking things out for their safe return to
Canaan with both Benjamin and Simeon, and theretisethe silver-cup incident and the arrest
of Benjamin.

As we know, the one operating the roller teras Joseph, and we might ask, why does he
do this to them? Is he just teasing them? Isawnly fun or being vindictive? | remember as a
child being quite gleeful as the brothers stoodheir misery before Joseph, not knowing what
was going on. The bad guys were getting beat bygtod guy. Is that what is going on? The
answer is NO. To understand the story, we hage tdeeper.

What Joseph wants is to see the repentantesdirothers, and Joseph’s goal is the full
reconciliation and salvation of his family. Spuadly, Joseph has something that he wants his
brothers to share. Joseph knows his own salvasind, Joseph is working here to bring his
brothers to that too, through true repentance.th@ir first visit, they acknowledged their guilt



before him. And remember, they did not know theicbuld understand what they were saying.
Now Joseph wants to see that their hearts are.séteywants to see that their character and not
just their behavior has changed.

That is what is going on in the passage w& kt today. In love, Joseph puts his brothers to
the test. We could call it loving discipline. Arbe brothers experience it, not as Joseph
working on their consciences, but God working oenth Judah says, chapter 44:160d hath
found out the iniquity of thy servants.” Theres@mmething for us to learn from that too, that this
is the way we should take all the troubles of lifgs4rom God’s hand. That is what Joseph
always did. He lived before the face of God. Thathat Jacob has to learn to do in the troubles
of his life. And that's what the brothers learndm here too. They realize that one cannot hide
his sins from God.

So, first, we have in the second half of ¢ba@g3, from verse 15 to the end of the chapter,
Joseph treating his brothers to a royal feast.

When Joseph sees his brothers have retumduly corn, and that they have brought
Benjamin with them, rather than greetings them tafidng to them in the marketplace, he tells
his steward to invite them to a feast at his home.

He does this to show them that he is notregahem, that his goal is not to destroy them.
The feast is set up in such a way that they expegi¢he mercy of the ruler and see that the hand
of God is with them. Joseph uses the feast tohaum at ease.

At first, however, the eleven brothers aréataall thrilled to be invited to this feast. @e
contrary, they are quite shocked. There are ttimegs that shock them.

The first is the very fact that they are tedito the feast. Why would the ruler of Egypt wan
us to eat with him? No one else who is here to ¢mayn gets invited to his home? It makes
them afraid, suspicious, and defensive. In Gen&3i%8, we read, “And the men were afraid,
because they were brought to Joseph’s house; aydstid, Because of the money that was
returned in our sacks at the first time are we ghbun; that he may seek occasion against us,
and fall upon us, and take us for bondmen, andaeses.” The ruler thinks we have stolen the
money, he is going to capture us and enslave aisofNothing good can come of this. And they
get very defensive. In verses 19-22 we read tagire they enter the house to eat they stand at
the door and give a long explanation to Joseplwastd, explaining that they did not take the
silver and that they have brought it back. Thesoeathey are so nervous is their guilt. This is
what guilt will do. It will not let you rest. Sdirst, the invite itself is a shock.

Then second, the response of the stewarcksitbem even more. Joseph’s steward was an
interesting fellow. He held the same positionéglation to Joseph that Joseph had held earlier in
relation to Potiphar. He was in charge of evenghin Joseph’s house, so that Joseph did not
have to be concerned about anything he had. dbvéous that this man knew how Joseph his
master thought, and that he was in on the planpbokad for his brothers. Joseph would have
handpicked him, and it seems from his responsdsttiraugh Joseph’s influence, he may well
have been a believer himself. The brothers, howézae no idea of this. How startling it must
have been to them, then, when in response toftmiy he says, “Peace be to you, fear not: your
God, and the God of your father, hath given yoaduee in your sacks: | had your money.”
This whole reply rings with recognition of who tleesrothers are, of who their God is, and even
of the covenant promises that Jehovah has madeidamilies.



First, he greets them with the Hebrew gregtBhalom. Peace to you. Do not be afraid. He
wants to put them at ease. There will be no at¢imusaof theft. And then, “Your God, and the
God of your Father,” that is, the covenant God, @ed who made promises to Abraham, to
Isaac, and to Jacob, this God is being faithfufdn. He has given you treasure, not silver, but
treasure in your sacks. | received your payment.

The only way the brothers could receive thesels is as a rebuke, another smiting of their
conscience. Here they are in a foreign land, antferahen people, and they are not trusting
their God, and a man who to them would have beamaeliever reminds them of who they are
and of the faithfulness of their covenant God. b be afraid, do you not believe and trust in
the God of heaven and earth?

Have you ever had that happen to you? Arelimer, maybe a neighbor or someone you
work with, someone who has heard your testimonyualyour God, and this person sees you
anxious or angry, or maybe he hears you sin witlr yeords, and he says, “What about your
faith? Do you not believe a sovereign God? Isbiein control? Have you not rebuked me for
speaking like that in the past?” And your consceers smitten. You have opened your mouth
and defamed the name of God and spoiled your tesfimSometimes our children will pull us
up like this too.

What a reproof the words of this Egyptiarreveo these men. Where did he learn about
their God and the promise in their generations®v il he know to talk like this?

And then the third thing that shocks thenthieir seating arrangement. They are seated
before the ruler from the oldest to the youngest they look at one another in astonishment. Is
this a coincidence? How could he know? Theremetbing going on, and it troubles their
conscience.

But at the same time, their host is so graio

The clock strikes noon and Joseph is homéufarh. Nervously they present him with their
gift, and theybow themselves down to the ground before him. Thereoisaccusation about
them being spies or thieves. Simeon is restorethém. Joseph asks them about their aged
father and how he is coping with the famine. Aneytanswer (v. 28), “Thy servant, our father,
is in good health, he is yet alive.” And they btwhim again. And then, there is a sumptuous
feast. Eleven men, who have been suffering thraudgdimine, are treated to an abundance of
food. The meal is extravagant and sumptuous. riilee is friendly and generous. And soon all
their fears are forgotten. The wine comes outeyTdirink and are merry. This ruler is not such
a harsh man after all.

You see here that Joseph is not heartless.aBecond time, this time after seeing his full
brother Benjamin, and saying to him, “God be grasianto thee, my son,” he is overcome with
emotion and has to go to another room to cry agdidrtears and wash his face.

Now maybe you ask, why does he not justhelin now who he is? Why does he not say, “I
am Joseph, God has brought you to me, now, gogefather Jacob and come here to live?”
Why not?

And the answer is that Joseph has one mste Tese brothers feel their guilt, but has their
heart changed? Given the circumstances, would ¢beymit the same wicked deed again that
they have committed in the past? And so what Jodeps is reconstruct the setting of 20 years
earlier when he was hated and sold, only this B®ejamin will be the brother they are tempted



to get rid of, for their own well-being. Josephgising to force them to make a choice between
themselves and Benjamin.

He does not do this out of spite. Josepkasly to extend forgiveness, but for reconciliation
there needs to be a change of heart and behasiemtly and lovingly, Joseph is leading them to
that point. There is no accusation, he is simptying God work on their consciences and in
their lives.

So, this is what he does, and it is masterfishd again the steward handles the whole
situation with amazing expertise.

First, at the feast, he spoils Benjamin byirgy him a portion five times the size of his
brothers. He did not do that for Benjamin’s salB&njamin did not need five meals worth of
food at once. No, he did this for the brothersd¢e. He did this to separate Benjamin from the
others as the special, the spoiled, the lovediabared brother. Joseph knew this was still going
on back at home, that it has been going on foréfisy That is why Benjamin did not come to
Egypt the first time. And Joseph wants to knowwhere the brothers responding to it now?
How is Benjamin being treated by them? Is it tame hatred and envy that led them to get rid
of him so that they could be happy? Joseph wantsow what is going on in their hearts.
They had to notice that Benjamin was given fivegsmvhat they received. You can see them all
looking down to the end of the table where BenjaminBut how will they respond? Will this
bring jealousy and envy?

That is the purpose, also, of the silver cuBenjamin’s bag, to discover what is going on in
their hearts. First, Joseph sets Benjamin apath@spoiled one, and then he forces them to
make a choice between the spoiled one and thenssele is going to give them an opportunity
to turn on and get rid of Benjamin, as they did .him

And so, next morning, the brothers head outhe road, happy and relieved. Things could
not have gone better in Egypt. They have Benjamith them, they have Simeon, they have
food for their families, and they were treatedhe best of Egypt. All the suspicion about their
being spies and thieves is gone. What a relief.

They are not long gone, however, and Joseplisshis steward after them with careful
instructions. He needs to arrest Benjamin, andgbhim back, and give the brothers the
opportunity to go on home without their youngesitber. More than 20 years earlier they had
said of Joseph, “We will not have this dreamer mNer us, and so we’re going to get rid of
him.” Now how will they respond? This will showhether their hearts are changed.

When the steward catches up to them, he tep&actly what Joseph told him to say in verse
4: “Wherefore have ye rewarded evil for good? Whye you stolen my master’s silver cup?”
The brothers are offended at the accusation. #gefatcusation is very difficult to take. They
become extremely defensive, and reply in this vé&limat’'s impossible. We would never do
something like that. We were bringing money backwhy would we steal?”

| think there is a lesson right there in r@pace. Too often we reply to accusations, and to
the accusation of the Word of God concerning ooy thiis way. We get defensive and think we
are above certain sins. We should never thinkwiegt Was this sin really below these men?
Had not they sold their brother as a slave forva fgeces of silver, and stolen more than 20
years of his life from him? Why is this such asata accuastion?



But they are indignant. Far be it from @&od forbid that we should do such a thing. And/the
make a rash vow. “With whomsoever of thy servérte found, both let him die, and we also will
be my lord’s bondmen.”

That is extreme, and the steward recognizes ihe changes the terms of this vow. “He with
whom it is found shall be my servant, and ye shalblameless.”

And so, hastily we are told, they each toakwd his sack and opened it to prove his
innocence. And, methodically, from the oldesthte youngest, one by one, the steward searches
their sacks. And then as he comes to the lastaméhey were collectively breathing a sigh of
relief, the silver cup is found in Benjamin’s sack.

Here is the moment of truth—the test. \hiky go home, and say to their father, Benjamin
stole the silver cup, so he is now a slave in Egy@ill they wash their hands of their spoiled
brother?

How do they respond?

The Bible records no words here, only actidresause their actions speak louder than their
words. They tore their clothes, and, to a mary thened back to Egypt to face the ruler. And,
coming before Joseph, they fall before him on tlueigd.

What do we have here? We have family lovd aalidarity. That means they have
repented. Their hearts are changed. Not onlyep mot want what's easiest for themselves, but
they do not want their brother to be a slave ingEggnd they do not want their father to be hurt
and to die of grief. As Judah will go on to explé&nd we will look at this in the next message),
they are ready to give up themselves and theirldesiand happiness for the sake of others.

Guilt has brought repentance, which is ndy anchange in conduct but a change of heart.

We are going to stop in the story right hdwaf | just want to close with a couple of
comments regarding true repentance and conversion.

First this, that true conversion is repenéan€onversion is not simply saying, | believe in
Jesus. Conversion is not simply identifying a motmn@hen you feel Jesus came into your
heart. Conversion is not simply identifying youfs@th a group of people or a church that calls
itself Christian. Nor is conversion simply beinglidered from one or several very bad sins of
your past. No, conversion, true conversion, isrtifila repentance over sin, and a turning and
forsaking of sin to follow Christ in love.

That conversion goes deep, because God's \¢med deep. The truly converted one does
not say, “Far be it from me to sin. Don’t call mesinner, | find that offensive.” No, the truly
converted one cries out, “God, be merciful to msjraer.” The truly converted one says with
Paul, “I am the chief of sinners.” The truly coneel one understands the depths of sin and
hatred and envy and lust and anger and bitterhasste resident in his own soul.

God’s Word exposes that to me. It is a diseeof the thoughts and intents of the heart.
And so, if I'm truly converted | see my need ofvedion in Jesus Christ alone. | trust in Him
and not myself or my worth. | am saved by gracael

True conversion also means a change of laeattlife. The question is not, when was |
converted, or do | go to church, but the questsyram | living in daily repentance over sin, and
am | fighting against sin, and am | holy, as Godha¢y? True Christians don’'t go on in sin.
They hate sin, because God hates sin. And, lidkaldand his brothers now, they will give up



their all to serve others in love, and to servertbavior in love. The true Christian says, “I am
not my own, and | am not here for me, but | belomthe Lord. His | am, and Him | serve.”

And, finally, when that is our perspectivecoinversion, we are not looking for decisions in
others. We are not waiting for that moment whenkids will accept the Lord into their hearts.
No, we are trusting that God will work in their Inisaand we are teaching them heart change and
heart sorrow, and we are looking for the fruitgshe Spirit in their lives. This is how the gospel
works. It is not simply a message of forgivendssg,a powerful message that brings change to
people’s lives.

Joseph understood that, and that is wherveameéed to lead his brothers.
Oh, may God so work in us.
Let us pray.

Father, we pray for hearts that know theifidhess, mouths that are ready to confess guilt,
and lives that are transformed by the power ofgbgpel. And in this way, give us peace and
joy. For Jesus’ sake we pray. Amen.
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Dear Radio Friends,

What do you do when you have been wronged or huanother? What do you do when it is in
your power to get even by harming the person wisohat you?

Jesus saysl.ove your enemies, bless them that curse you, daol go them that hate you,
and pray for them which despitefully use you, aedspcute you,” and “whosoever shall smite
thee on thy right cheek, turn to him the other dlsénd Paul says“Be not overcome of evil,
but overcome evil with good.”

But how on earth do you do that?

Every one of us understands the pain of bewrtnged by another. Of all the pains we have
to bear, this is probably the worst. Someone ymed, someone you prayed with and cared
about, someone you helped, has turned on you, legoor enemy, maligned your character,
and deliberately hurt you. How is it possible &pay such evil with good—when naturally
every fiber of our being wants to get back at ffetson, to hurt him?

Well, the answer to that, we find in the gtof Joseph and his brothers, especially in the
beginning of Genesis chapter 45, when Joseph ehe@akelf to his brothers.

This story has a background. Genesis 45nbegith the words, “Then Joseph...” and we
ask, when? The answer is found in the last sedfarhapter 44, verses 14-34, which contain
Judah’s plea to Joseph.

You remember that when the eleven brothdtdde home, Joseph planted the silver cup in
Benjamin’s sack, and then sent his servant to aBesjamin. He did this to test his brothers by
recreating the circumstances of 22 years earlow Benjamin has become the favored son.
What will the brothers do when they have opporgutit get rid of Benjamin? Will they treat
him as they had treated Joseph? Joseph givesttieperfect opportunity to get rid of him.
They could go home to their father and, withoubdythis time, say, “Benjamin messed up. He
stole the cup. Your favored son was not such gelaafter all.”

But instead, they turn around and togetheree, they go back to stand before the Egyptian
ruler. There is family solidarity now. And thisthe repentance, the change of heart, that Joseph
has been looking for.

When they come back to Joseph, they fall dbefore him on the ground. This is the third
or fourth time they have done this. And Josepls déis&m, “Why, why have you stolen my silver
cup?” Judah speaks for the brothers. “What shalsay unto my lord? What shall we speak?
How shall we clear ourselves? God hath found leeiintiquity of thy servants.”

What iniquity? The sin of stealing the siheip? NO, the guilt of selling Joseph. Just as
their money was planted in their sacks, so wassilver cup—they knew that. God has found
out their iniquity in selling their brother Joseph years earlier. This is what Judah is talking
about. Remember, back in chapter 42, on their Visst, after being imprisoned for three days,



they say, “We are verily guilty concerning our vt in that we saw the anguish of his soul,
and we would not hear.” This is a confession: ®as uncovered our guilt.

Notice, Judah is not pointing fingers at Benin, and saying, he stole the cup. Rather, we,
we all are guilty. And we, all of us, will be yoservants. We will not leave anyone behind this
time.

Joseph has constructed this scene, and Ise “d&y, only Benjamin. Only the one who has
stolen the cup will be my servant. The rest of,ygo home in peace to your father.” Now,
Joseph had to know there would be no peace ifwesy home. But again, it is an out for them.
Just go home to your father, and tell him what leael.

Then, beginning in verse 18, all the way tigio verse 34, Judah speaks. It is the longest
speech in the entire book of Genesis, and in ialdutt only pleads with Joseph for Benjamin,
but he shows how deep and genuine his love andtapee are. Let me just highlight a few
features of the speech.

First, it is all about Jacob, and Judah’slder his father. Fourteen times he mentions his
father. He talks about the pain of his fatherhia past, in the apparent death of his most loved
son, Joseph. He talks about the pain of his fathére present, and the reluctance of Jacob to let
Benjamin come down to Egypt. And he talks abouatwhill happen to his father if Benjamin
does not come home. This, he says, will kill mihéas. The gist of it is that, for Jacob’s sake,
for my father’s sake, Benjamin has to go home. r@li®eno alternative.

This comes from Judah, who 22 years earigmdt care a snap about how his father felt,
who not only treated Joseph with cruelty, but whthwa cruel lie had presented a shredded coat
to Jacob, and then for 20 years had watched alp#ie that this caused his father. Now, the
guilt of that has brought him to repentance.

This is genuine!

How do we know that? Because of the fruiteepentance. The sin of the brothers was a sin
against their family, against their brother andirtHather, a sin that tore apart and brought
immense pain to their family. A notable sin. Buw there’s a repentance that is just as
obvious.

That is expressed in verses 33 and 34, gitehd4. Judah says to Joseph, “Let me stay here
in the place of Benjamin, and let me become yoavesland let Benjamin go home. | can’t go
back and bring more pain to my father. He’s gdmeugh enough.”

Do you understand the personal ramificatiflrsJudah of what he is saying here? He is
giving up the rest of his life, to live as a slamea foreign land. He is willing to bear what he
inflicted on his brother Joseph. He is lettingajdiis family back home, his part in his father’s
inheritance. He is sacrificing all. And his mation is love—Ilove for his father, Jacob, who
does not always love him fairly, but who favorsesteons over him. And love for Benjamin, the
favored, the spoiled son.

Earlier, Judah had responded to this kinthwebritism in the family with hatred. But now,
he so loves his father that he is willing to givehimself. He is a changed man. This is not just
a conscience that feels guilty, but this is a h#@at has been changed, a mouth that confesses
sin. This is a man who is willing to bear the cmmmsences of his sin himself, who takes
ownership of his sin. And this is a man who outlafe will do whatever it takes to avoid
causing hurt again in his family.



And this is the kind of repentance that iededl in our families and in our marriages. We
live in a society where divorce is almost as commsnmarriage itself. There are different
reasons for this, the main one probably beingsweiess, and that selfishness will often express
itself in an unwillingness really to own up to samd really to seek in love the good of your
partner. Judah is willing to go to the ends of ¢#aeth, he is willing to give up everything, to
keep peace in his family. This is true repentance.

And now, the tables are turned. The baihidoseph’s court. And, you see, that is the thing
about confession and repentance. When you sawa$l wrong, and will you please forgive
me?” that puts you in a strong position. Not aifpws of power, but it is liberating, and it puts a
kind of pressure on the one to whom you have ceefyour wrongs. Reconciliation requires
not only a willingness to confess, but also a wghess to forgive. And that forgiveness is as
difficult and as rare as confession. It requiresnaich grace to forgive as it does to confess.

After Judah’s confession, everything is imaga for full reconciliation in this family. The
guestion is, how will Joseph respond?

And that brings us to chapter 45, the clinmathe story of Joseph, which is not just a stdry o
Joseph revealing himself to his brothers, but isaarazing account of genuine and gracious
forgiveness. There is no bitterness, no resentmentard feelings, no retribution, but rather an
amazing display of grace, love, and forgiveness.

“Then Joseph could not refrain himself befallehem that stood by him.” He broke down
again. This is the third time, and this time itnist just because he sees his brothers, or hears
them talking in their Hebrew about their sin of &ars ago. No, this time it is because of what
Judah said. His brothers are sorry. They've chdngrhere is hope for his family. And Joseph
forgives them.

Through tears, he cried out to all the Egypdiin the building, “Get out!” Why? He did this
partly because what was about to happen was apverate and personal affair. His position of
ruler made him a public figure, but this was a giévmatter, a family matter. But, the real
reason was to protect his brothers, to keep théen sa

Just imagine the consequences if their grieldoseph in the past came out publicly. Joseph
is the most loved man in Egypt. Pharaoh and tloplpeowe their lives to him. Imagine if this
were exposed. Joseph does not want it exposed.? VBecause out of love he desires to protect
the reputation and character of his brothers. &h&mo vengeance in his heart, no desire to
expose and to humiliate and to defame them. Idste@h a Christ-like love that covers a
multitude of sins, Joseph speaks to his brothéwaga Jesus says in Matthew 18, “if thy brother
shall trespass against thee, go and tell him hik feetween thee and him alone: if he shall hear
thee, thou hast gained thy brother.” That requarést of love. The temptation is there to spread
it. Joseph wants to talk to his brothers, aloHes concern is for them.

And so, with all the Egyptians out of the myaloseph speaks for the first time to his brothers
with no interpreter and says, “I am Joseph; dothfatlyer yet live?” And he does not mean, is
he alive, but rather, How is he really doing? Judeu have told me he is alive, you have told
me in general terms about his grief, but how is he?

And the brothers? Verse 3 tells us, they dbamswer him, because they could not answer
him, because they were troubled at Joseph’s presembe idea of troubled here is “shell-
shocked.” It is the experience of terror that lligo has the first time he escapes death on the
battlefield. Joseph’s words are a bombshell. @anreally be Joseph? This man is Joseph?



They do not say a word, but you can imagire their minds were racing back over all that
this ruler had said and done to them? This isplosénd now, his rough treatment does not
seem so rough after all. There is so much moredwdd have done to get back at them.
Probably they remember the dreams for which thégdchhim so much, and yes, here they were,
bowing to him. This is Joseph? Is it possible’®z ¥éld him as a slave, and now he stands
before us with absolute power. What is next?

And then in verse four you see again theigusness of Joseph to them. “Come,” he says,
“Come near to me.” When you stand before a rylaun, give him his space. Now Joseph invites
them into his personal space. He calls them fatwarfellowship and intimacy. He wants to
touch them, he wants them to be comfortable with. hHe reaches out to them.

When they come close to him, and you can ineag was a hesitant shuffle, he says, “I am
Joseph your brother, whom ye sold into Egypt.” iblmtthey still have not said a word, and
they know that what he has just told them is tri&is is our brother, the one we hated and
sold. Now they are facing reality. Now truth msfront of them. Why did Joseph say that? “I
am your brother whom ye sold as a slave.” VergellS us why. Out of a massive heart of
empathy, Joseph says, “Be not grieved or angry watlrselves that ye sold me hither.” In
other words, do not be distressed about this. @det the guilt of what you have done trouble
you. It does not matter anymore. I've forgiveaurtd forgotten it.

What consumes Joseph now is a desire taraffirthe minds of his brothers that they are
forgiven. He wants to relieve the suffering ofithgaiilty consciences. He does not want them to
feel any pain or anguish over what they have dorteérh. There is no vengeance, no retaliation,
no bitterness, no animosity, nothing but gracegjosoncern, and desire for fellowship and
restoration. This is amazing.

But where on earth does that come from? konvpossible, when you’ve been wronged, to
repay evil with good?

The key to it, the key to forgiveness, isehar the passage. There are two elements to it.
The first is that Joseph has a correct theologgad.

How do you persevere through the trials f&i How do you endure the deep pain of being
hurt by someone you love? How do you repay euih\gbod? How do you overcome bitterness
and resentment? How do you restrain yourself figetting even? How do you hold your
tongue so as not to damage the reputation of soenebo has hurt you?

For Joseph, the key is that God is sovereigr all. That God in His providence rules over
everything in this universe, so that nothing carvenaithout His will, and nothing can happen to
me, no hair can fall from my head, no evil can cagainst me, apart from the will of God.
Even the wicked and hate-filled actions of sinfabple who intend to hurt me come according
to God’s will. That is the big God that Josephfesses here.

Notice, three times in verses 5 through &#&s, “God sent me.” In verse 5, “for God did
send me before you to preserve life.” In verstAnd God sent me before you.” And in verse
8, “So now, it was not you that sent me hither, Bod.” He says this to console his brothers.
He saw God’s purpose in it. God determined it ¢ottis way. And in all that he says to his
brothers there is no resentment, no accusationnanetaliation. He does not take what they
have done to him and rub it in their faces.



You see, when we by faith embrace the realithe sovereign providence of God, then that
frees us, not just to be able to endure all thiewht trials that come our way because we see
that they come from God’s hand and are under Hi¢rgband that He has a purpose in them, but
it frees us also to forgive the evils that othessnmit against us. | have a good friend in the
ministry who will often remind me, and others, bist If | dare to raise with him a criticism that
| have heard that someone has of my ministry, éponse is, “But God wanted you to hear
that. Even if it is not true, God wanted you t@ahtnat.”

What a marvelous perspective, a liberatingsective, because then it is not about the
person who has done me wrong, it is not about what spouse accused you of that wasn't true,
it is not about the terrible things that peopleédd@one to you, it is not about the dreadful abuse
you received as a child, it is not about gettingkbat those people, or exposing what they have
done, but, like Joseph, it is about living befdre face of God, and understanding that even if |
do not see it now, God has a purpose in the preseist of my life. Joseph sees that purpose
here—God sent him to Egypt, to save lives. Thiss v@od’s sovereign and providential
purpose. But understand, Joseph didn’'t have @tsaritten out ahead of time that told him
what God’s purpose was. No, it must have takeeployears, at least 13 years of slavery and
imprisonment, to see any purpose of God in it. IHeswas just like yours and mine—we do not
always see the specific purposes of God. And Jeseph kept responding, not to people or
circumstances, but to God who was over all.

And he could do that because he knew thatdeea child of God. He knew that he belonged
to God. He knew the promises to the house of Admghand he knew that the God whom he
loved worked all things for his good.

It was this knowledge that he was a chilé&ofl that is the second part of the key to Joseph’s
forgiveness. Joseph knew the grace of God to himd, knowing God’s grace and forgiveness
himself, he was enabled to forgive others. “Gdw"says, “hath made me a father to Pharaoh,
and lord of all his house, and a ruler throughduthe land of Egypt.” He is saying, God has
shown immense and undeserved favor and grace t@amadenow what can | do, but show the
same grace to you?

This is such an important biblical principlederlying forgiveness. If you as a believer
really understand the gospel of grace and forgisgnthe grace and forgiveness that God has
shown to you in Jesus Christ, then it is impossibleyou to harbor resentment and bitterness
and desire for revenge in your heart. And if yay oh | encourage you to dig into Scripture in
order to understand the greatness of God’s graas sinners.

Do you understand what you deserve as a §ineally? And do you understand the
greatness of God’s love in giving His Son, and uittipg on Him our sins? God’s grace toward
His people is free, it is full, it is complete, amds wholly undeserved. And we who have tasted
His grace, and understood it and experienced aylshbe ready to forgive those who sin against
us. We should have no bitterness or desire foerrge, and we should be ready also for
complete reconciliation upon their repentance. egbsin love, without thought of revenge,
sought the repentance of his brothers, and wheamiie, his forgiveness was complete.

That led to a full and beautiful family reciiation. That begins in these verses. Joseph fel
on his brother Benjamin’s neck and wept; and Bemamept upon his neck. And he kissed all
his brethren and wept on them. And after thabhahers talked with him.



What a wonderful conversation that must Hasen. Twenty-two years of catching up, and
such hope for the future for them all. Joseph gyitteem gifts of love, and supplies to get the
family, including Jacob, back down to Egypt, andshgs to his brothers, “Tell my father of all
my glory in Egypt, and of all that you have seemd ge shall haste and bring down my father
hither.”

And that is where we will pick up the stomxn time—a family reunion.

Father, we give thanks for Thy forgiving ggadoward us undeserving sinners. And we give
thanks for Thy sovereign providence and care afhallaffairs of our life. Lord, give us grace to
receive whatever comes our way, as coming from fatherly hand. And give us grace so that
hearts of vengeance may be replaced with healtwef We pray it for Jesus’ sake. Amen



